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Preface

1Background and purpose

Pluralistic unity: China has a huge population of 1.3 billion people. This
population is a composition of Han Chinese and 55 officially recognized
ethnic minorities. Han Chinese makes up 92% of the population while the 55
ethnic minorities compose 8% of the rest. Each ethnic minority group has his
own unique racial, social, culture and economic background. This vast
composition of ethnic minorities and their differences have contributed to
China as one of the world's richest country with different cultures, dialects and
history.

This composition was called a pluralistic unity by Fei Xiao-tong in his
famous lecture Plurality and Unity in the Configuration of the Chinese People
at Chinese University of Hong kong in 1988. In his lecture, he elaborated that
the Chinese people is of pluralistic origin from various civilizations and ethnic
groups, and with the development of history, the Chinese people has merged
into an organic whole with the unified consciousness of a nationality. This
includes over fifty ethnic groups who are also known as “nationalities,” a fact
which embodies plurality and unity at the same time: pluralistic because
fifty-odd ethnic units are included, unified because together they make up the
Chinese people. Namely, the Chinese culture today is the result of the
co-evolution of diverse cultural species, which established the cultural identity
of China.

The process of formation of the Chinese people’s pluralistic yet unified
configuration has been the result of a historical process of millennia. The
general situation was the simultaneous existence of a multitude of ethnic
groups who were separated and independent of each other. During a long
period of mutual contact many groups were mixed, aligned, or integrated,
while others were divided and became extinct. In time the groups unified into
one group which consisted of a number of subunits that kept emerging,
vanishing, and reemerging, so that parts of some subunits became a part of
others, yet each retained its individual characteristics. Together they formed a
national entity which was at once pluralistic and unified. However, the
Chinese people became a conscious national entity only during the past
century, as a result of China’s confrontation with the Western powers.



Policy toward minorities nationalities: Since 1949 the Chinese government
has made it one of its basic policies to assure equality between ethnic groups,
a policy which was entered into the constitution. In accordance with
legislation for regional autonomy, autonomous regions were designated for all
national minorities to manage their own affairs. Ethnic language and
traditional culture should be respected, and their reform can be decided on
only by the ethnic groups themselves. Owing to historical reasons, China’s
national minorities lacked the means to develop their economy and cuiture in
the past, so preferential treatment is being offered to help them. As a result,
many who had concealed their ethnic identity previously now readily
acknowledge that they belong to national minorities.

Crisis of the pluralistic unity: This pluralistic unity implies that, aparting
from Han Chinese, the existence and development of 55 minorities are crucial
for being diversity of Chinese culture. However, the modern history of China
is complicated, changeable and miserable. During the past century, the first
half of it was almost in a state of chaos caused by wars, which not only made
people’s life a misery, but also made the development activities stagnated.
People were too busy day and night finding means of livelihood to think about
what was culture and cultural diversity for the survival and multiplication of
the nation.

The founding of People's Republic of China terminated the state of
tangled warfare for years running, and people began to be busy with healing
the wounds of war and rebuilding their hometown. With people’s daily life
becoming stable gradually, the cultural activities were also recovered and
began to come back to the common people’s daily life. However, just at this
moment of everything being back to normal conditions, the coming of a
political movement, The Great Proletarian Cultural Revolution, made
everything take a turn for the worse. Ultimately however, for many it signified
a loss of tradition and led people to a wrong way for understanding the value
of traditional culture and history.

What is more, the modernization development of past 30 years has
witnessed the incomparable dominance of the Han Chinese culture. The
economic mechanisms, values, science and technology increasingly replace
traditional cultures and knowledge systems of the minority nationalities. The
traditional system are rejected, ore regarded poorly, while little is done to



strengthen their dynamics for local development. The capacity of local
knowledge systems is further weakened when the younger generation is
attracted by the dominant culture, and decides to move away form their
cultural background. Namely, a strong tendency of assimilation with the Hans
is shown in the development of minority nationalities.

It is not an exaggeration to say that the minority nationalities have lost
their history, tradition and culture seriously in the past century, which is
possibly the key reason for the collapse of ethnic community that they rely on
for national existence.

It is just within the recent 20 years that there is a growing awareness that
cultural diversity indigenous to China is such a crucial thing that it determined
the identity of Chinese people in this increasingly globalized world. And the
question is: will modernization mean further assimilation with the Hans for
national minorities ? If so, the simultaneous prosperity of all ethnic groups
would have to be achieved at the price of ethnic traditions and cultures. Would
this not likewise diminish the plurality of the people as a nation? Of course,
there is the possibility that this may happen. In Fei Xiao-tong’s belief “the
more wealthy a society is, the more there will be opportunities for its members
to develop their own characters. On the other hand, very few choices of modes
of life will be available to members of a poverty-stricken society. If this rule
also applies to ethnic relationships, then a developed economy will most likely
provide opportunities for the ethnic groups to give play to their respective
advantages and characteristics.” However, the point is what the development
of a minority nationality should be? What the value of the traditional culture
and history lies in? And in what way can the dynamics of a minority
nationality be activated?

Community and Temple in traditional society:

Temple culture is one of traditional culture which is very common in
traditional society in China. In traditional Chinese society, where there were
people living a life in community, there would be at least one temple. The
temple was a place where people find their spiritual sustenance, and besides, it
was also a place where people of the community gathered and communicated.
Thus the temple would become the public space of the community. It must be
a place being closely linked with people’s daily life, only in this way, it could
become the nucleus and base for forming, developing and creating the local
culture and history of the community which is considered to be the internal



force for the sustainable development of the community. This is what look a
temple should have.

Namely, temple culture is a kind of complex of religious culture and
community culture with temple as cementation medium. The temple, religious
culture and community culture are three basic components of the temple
culture in traditional China. That is to say, originally, temple should play a
relative role in the formation and development of a community by unifying
the spiritual world and integrating with the community culture. Especially for
those minority nationalities, more importance was attached to the existence
and usage of a temple where social cohesion that could make the community
unified was created. However, due to the development of past century
mentioned above, the temples were discarded, and then were considered to be
a place for superstitions in the past century, consequently become disable in
community construction for about one century.

In recent years, this traditional culture displays some resilience with many
temples reconstructed and a gradual revival of religious activities. And people
have tried a lot to utilize it in expectation of that making it play a role in
solving the problem of community collapse today.

The Xibe Minority Nationality and Taiping Temple: The Xibe people
numbered 172,847 in 1990, a sizable increase in population from the 82,629
enumerated in 1982. Many live in Liaoning Province and the rest half live in
Xinjiang Province along the Ili River. The Xibe attribute their ancestry to the

ancient Xianbei people. At the time of the Mongol invasion, the Xibe were

hunters and fishers living in the far northeastern portion of China. By the late
sixteenth century, they had come under the domination of the Manchu leader
Nurhachi; at this time they settled and began agricultural activities. In the late
seventeenth century, the Qing government moved many Xibe military and
civilians to the frontiers, to larger Liaoning cities, and to Beijing. In 1764,
5,000 Xibe troops and their families were sent to Xinjiang to control the
recently defeated Jungars, and this accounts for the present-day population of
Xibe in the far northwest. The part moved to Shengjing(today’s Shenyang,
Liaoning Province), the capital at the time, is the central core of all the Xibes
living in different areas of China, and Shengyang where the main parts of the
Xibes live in a compact community is considered to be the birthplace of the
whole nationality.



Taiping Temple was constructed in the early days of Qing Dynasty as an
unofficial temple where the Xibes worshipped, dealt with the national affairs
and led themselves a community life. In history, it played an important role in
building Xibe ethnic community in Shengyang, later with the development of
history, the influence of the temple even spread to the Xibes of different areas
and became the symbol of the Xibe Nationality. Following the trend in
modern history, the temple had ever been discarded for about half century,
which caused a serious loss of traditional culture and the discontinuity of
religious activities for several decades in Xibe ethnic community of
Shengyang. The community has almost been facing collapse due to the loss of
tradition and culture of their race.

With the awareness of utilizing the traditional culture to activate the
community so to rebuild the identity of each community, Taiping Temple was
reconstructed and put into use in 2004. The temple was reconstructed and
reused in the hope for reviving the national identity of the Xibes.

This research, taking Taiping temple as a case study, for the purpose of
investigating what should a ethnic community development be by utilizing its
indigenous traditional and cultural resource, introduced the possibility to link
people’s hearts together with Taiping Temple as the base of national culture
and to reconstruct the collective consciousness which could be the firm basis
of the survival of a nationality in the transition of history.



3.Standpoint of This Research

After experiencing the wars and political movements in modern history,
over the last3decades the development activities of rural and urban people
local government, as well as some research agencies have led to a situation in
which more people have food, better health, longer life, more access to
education and faster communication. And what is encouraging is that
gratifying achievements has been gained I the field of economic development.
However, however, the history and traditional culture in various regions has
been ignored while people enjoy the economic prosperity. For the Xibe’s
ethnic community, people’s consciousness of their national identity is getting
blunted due to the loss of traditional culture. If things continue this way, the
Xibe people has to face the problem of community collapse some time or later,
and as a consequence, the nationality will certainly wither away in history
with the community collapse. So what the community development should be
is a very crucial problem left to today’s Xibe poeple to think and solve as soon
as possible at present.

In fact, the problem of community collapse is not only the problem of the
Xibe nationality in China, with the arrival of industrialization and
globalization, but also becomes a big problem being faced by all the
communities in the world. In connection with such a problem, in the past 30
years, the endogenous development calling upon “another development from
within” has been practiced in many places in the world. Japan is one of these
countries that has tried to find a way out for community development by the
practice of utilizing local resources of culture and history to activate regions,
like One-village, one-product(OVOP) project, Hometown Movement and
Folk Arts and Crafts Movement in Mishimamachi town, etc., which really
alleviated the problem of community collapse. Some of these experiences has
been introduced to China in recent years in succession. With the influence of

periphery countries, in addition to the self-examination of the last 20 ~ 30

years development, China has began to try to find a way out for preserving
and utilizing traditional culture in modern society. This movement also is
echoed in non-governmental circles in many regions. People of the locality
has began to think how to utilize the traditional culture originated from the
locality to activate the community so to development a model of distinctive
features for community construction according to the respective needs and



cultures resources of different regions.

With such a background, this research attempt to have a new understand
of traditional culture and try to find its value in todays’ society from the
standpoint of endogenous development.
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Part I the Outline of the Xibe Nationality

In China, there are 83,000 people who fall under the ethnic group
category of Xibe. Most live in the fertile areas along the Ili River in
northwestern Xinjiang, especially in the Ili Kazak autonomous prefecture's
Qapgal Xibe autonomous county and the Huocheng and Gongliu counties
along the Ili River. The rest are scattered over such areas as Shenyang,
Kaiyuan and Yixian in northeastern China.

Originating from different geographical and historical backgrounds, the
Xibe people in the northeast and northwest have developed vastly disparate
lifestyles. Those in the northeast have become increasingly similar to the local
Han and Manchu in cultural areas such as language, costumes, food and in
their general style of living. On the other hand, those living in compact
communities in Xinjiang have not strayed far from their own customs.

The Xibe people believe in religions known as Shamanism and Lamaism.
They also have their own language and characters.

In early times, the Xibe people mainly engaged in hunting and fishing.
With a developing economy, they also turned to agriculture and trade. The
Xibe people depend on rice and wheat as their staple food, but also favor
naicha (tea with milk), ghee, mutton and beef. Eating dogs is forbidden in
their diet.

The traditional dress of the Xibe ethnic group is basically equivalent to
that of Manchus. Men often wear long robes or short shirts and women wear
cheongsam with laces mounted in the laps or cuffs. Today most Xibe people
have adopted Han fashion and only some elders in Xinjiang maintain the
traditional dress.

The Xibe people excel at singing and dancing. They are especially adept
at playing their musical instruments, the Dongbuer and the Maken
(harmonica). Xibe men are skilled archers. At festivals, sport activities such as
wrestling, toxophily, horse racing, sheep-tossing and weight lifting are staged.

The traditional festival of the Xibe nationality is the "April 18th
Festival." On April 18th, 1764, ordered by Emperor Qianlong of the Qing
Dynasty, 3,275 Xibe people were forced to relocate from Shenyang to far
Xinjiang. The Xibe people were relocated to the frontier in order to serve as
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reserve soldiers at a military outpost in the event that there was an invasion or
unrest along the borderline. After a one and half year trek, they arrived at
Xinjiang and began constructing their new homes.

In order to commemorate this historical event, Xibe people from near and
far gather to hold various activities, hence the "April 18th Festival."

Custom

The Xibe people in northeast and northwest China have each formed
their own characteristics in the course of development. The language and
eating, dressing and living habits of the Xibes in the northeast are close to
those of the local Han and Manchu people. Living in more compact
communities, those in Xinjiang have preserved more of the characteristics of
their language script and life styles. The Xibe language belongs to the
Manchu-Tungusic branch of the Altaic Language Family. Legend has it that
the Xibe ethnic group once had its own script but has lost it after the Qing
Dynasty (1644-1911) was founded. A growing number of Xibe people came
to learn the Manchu and Han languages, the latter being more widely used. In
Xinjiang, however, some Xibe people know both the Uygur and Kazak
languages. In 1947, certain Xibe intellectuals reformed the Manchu language
they were using by dropping some phonetic symbols and adding new letters of
the Xibe language. This Xibe script has been used as an official language by
the organs of power in the autonomous areas.

The Xibe ethnic minority in Xinjiang believed in Polytheism before
China’s national liberation in 1949. In addition to the gods of insect, dragon,
land and smallpox, the Xibes also worshipped divine protectors of homes and
animals. Besides, some Xibe people believe in Shamanism and Buddhism.
The Xibe people are pious worshippers of ancestors, to whom they offer fish
every March and melons every July.

In clothing, the Xibe women in Xinjiang like close-fitting long gowns
reaching the instep. Their front, lower hem and sleeves are trimmed with laces.
Men wear short jackets with buttons down the front, with the trousers tightly
tied around the ankle. They wear long robes in winter. The Xibe costume in
northeastern China is basically the same as that of the Han people. Rice and
flour are staples for the Xibes. Those in Xinjiang who raise cattle and sheep
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like tea with milk, butter, cream, cheese and other dairy products. April 18 on
the lunar calendar is the festival of the Xibes, who would make flour or bean
sauce on this day to mark the successful conclusion of their ancestors'
westward move. In autumn, they would pickle cabbage, leek, carrot, celery
and hot pepper. The Xibes enjoy hunting and fishing during the slack farming
season. They also cure fish for winter use.

There are usually 100 to 200 households in each Xibe village, which is
enclosed with a wall two or three miles long. A Xibe house usually consists of
three to five rooms with a courtyard, in which flowers and fruit trees are
planted. The gates of the houses mostly face south. Xibe women are good at
paper cutting, and windows are often decorated with beautiful paper-cuts.

In the past, each Xibe family used to consist of three generations,
sometimes as many as four or five generations, being influenced by the feudal
system. Marriage was, in most cases, decided by parents. Women held a very
low status and had no right to inherit property. The family was governed by
the most senior member who had great authority. When the father was living,
the sons were not allowed to break up the family and live apart. In family life,
the old and the young each had his position according to a strict order of
importance, and they paid attention to etiquette. "Hala," a council formed by
male clan heads, handled major issues within the clans and enforced clan
rules.

History

The Xibes think they are descendants of the ancient Xianbei people, and
there are many versions of the origin of this ethnic group. Xianbei was a
branch of the ancient Donghu ethnic group in northern China, roving as
nomads over vast areas between the eastern slopes of the Great Xinggan
Mountains in northeast China. In A.D. 89, the northern Xiongnus, defeated by
the Han Dynasty troops, moved westward, abandoning their land to the
Xianbeis. Between A.D. 158 and 167, the Xianbei people formed a powerful
tribal alliance under chieftain Tan Shihuai. Between the third and sixth
centuries, the Murong, Tuoba, Yuwen and other powerful tribes of Xianbei
established political regimes in the Yellow River valley, where they mixed
with Han people. But a small number of Xianbeis never strayed very far from
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their native land along the Chuoer, Nenjiang and Songhua rivers. They were
probably the ancestors of the Xibe people.

Before the Ming Dynasty (1368-1644), the Xibe ethnic group lived in a
vast area centering around the present-day Fuyu County in Jilin Province and
reaching as far as Jilin in the east, Hulunbuir in the west, the Nenjiang River
in the north and the Liaohe River in the south. In the late 16th century, the
Manchu nobility rose to power. In order to expand their territory and
consolidate their rule, the Manchu rulers repeatedly tried to conquer
neighboring tribes by offering them money, high position and marriage, and
more often by armed force. Various Xibe tribes submitted themselves one
after another to the authority of the Manchu rulers. By the end of the 17th
century, the Xibe tribes in different areas had all been incorporated into the
"eight banners" of Mongolia and Manchu. According to the "eight-banner
system," soldiers in the banners worked the land in time of peace and went to
battles during wartime, shouldering heavy military and labor services. In less
than 150 years after the Qing Dynasty (1644-1911) was founded, the Xibe
people were removed from their native land in northeast China to various
other places as far as Yunnan and Xinjiang. The Qing court also gave different
treatment to various Xibe tribes according to the time and way of their
submission to show varying degrees of favor and create differences in
classification among them.

In the mid-18th century, the Qing government quelled the rebellions in
Junggar and other localities of Xinjiang, and moved Xibes and people of some
other ethnic minorities from northeast China to Xinjiang to consolidate and
reinforce the northwestern border defenses. For this garrisoning assignment
which was to last 60 years, 1,016 Xibe officers and soldiers were dispatched,
and they took along more than 2,000 family members. In one year and five
months, the poorly-equipped Xibes scaled mountains and forded rivers, eating
in the wind and sleeping in the dew, trekking across deserts and grasslands in
Mongolia to the faraway northwestern border. With striking stamina and
tenacity, they endured starvation, drought, diseases and difficulties brought
about by Qing officials, big and small, who embezzled army provisions and
goaded them on. This was how the Xibes came to live far apart in northeast
and northwest China. The heavy toll taken by the trip sharply reduced the
originally small Xibe population.
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The ancient Xibe people lived by fishing and hunting generation after
generation. By the mid-16th century, the social organizations of the Xibe
ethnic group had shifted from blood relationship to geographical relationship.
The internal links in the paternal consanguineous groups became very loose.
In each Xibe village lived members with different surnames. Because of the
low productivity, collective efforts were required in hunting and fishing.
Members of the same village maintained relatively close links in productive
labor, and basically abided by the principle of joint labor and equal
distribution. By the mid-17th century, the "eight-banner system" had not only
brought the Xibe people under the reign of the Qing Court, but also caused
drastic changes in their economic life and social structure.

The Xibes are a hard-working and courageous people. Although
geographical isolation has given rise to certain differences between the Xibes
in northeast and northwest China in the course of history, they have all made
contributions to developing and defending China's border areas. The Xibes in
Xinjiang in particular have made great contribution to the development of
farming and water conservancy in the Ili and Tacheng areas. Since the Qing
court stopped supplying provisions to the Xibes after they reached Xinjiang,
they had to reclaim wasteland and cut irrigation ditches without the help of the
government. They first repaired an old canal and reclaimed 667 hectares of
land. With the increase of population, the land became insufficient. Despite
such difficulties as lack of grain and seeds and repeated natural disasters, the
Xibe people were determined to turn the wasteland on the south bank of the Ili
River into farmland to support themselves and benefit future generations.
After many failures and setbacks, they succeeded in 1802 after six years of
hard work in cutting on mountain cliffs a 200-km irrigation channel to draw
water from the Ili River. With the completion of this project, several Xibe
communities settled along the channel.

Later, the Xibe people constructed another canal to draw water from the
upper reaches of the Ili River in the mid-19th century. In the 1870s, they cut
two more irrigation channels, obtaining enough water for large-scale
reclamation and farming. The local Kazak and Mongolian people learned a lot
of farming techniques from the Xibes.
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While building irrigation channels and opening up wasteland, the Xibes
also joined soldiers from other ethnic groups in guarding the northwestern
border. In the 1820s, more than 800 Xibe officers and soldiers fought
alongside Qing government troops on a punitive expedition against rebels
backed by British colonialists. In a decisive battle they wiped out the enemy
forces and captured the rebel chief.

In 1876, the Qing government decided to recover Xinjiang from the
Tsarist Russian invaders. The Xibes stored up army provisions in preparation
for the expedition despite difficulties in life and production inflicted by the
marauders and cooperated with the Qing troops in mopping up the Russian
colonialists south of the Tianshan Mountain and recapturing Ili.

The Xibe people in Xinjiang staged an uprising in support of the
Revolution of 1911 soon after it broke out. Those in northeast China joined
the Han and Manchu people in anti-Japanese activities after that part of the
country fell under Japanese rule in 1931. Many Xibes joined such patriotic
forces as the Anti-Japanese Allied Forces, the Army of Volunteers and the
Broad Sword Society. Quite a few Xibes joined the Chinese Communist Party
and the Communist Youth League to fight for national liberation. In
September 1944, struggle against Kuomintang rule broke out in the Ili,
Tacheng, Altaic areas in Xinjiang. The Xibes there formed their own armed
forces and fought along with other insurgents.

Before 1949, the feudal relations of production in Xibe society emerged
and developed with the incorporation of the Xibes into the "Eight Banners" of
the Manchus, under which the banner's land was owned "publicly" and
managed by the banner office. Irrigated land was mostly distributed among
Banner officers and soldiers in armor according to their ranks as their
emolument. The rest was leased to peasants. This system of distribution from
the very beginning deprived the Xibe people of the irrigated land which they
had opened up with blood and sweat.

In the 1880s, the "banner land system" for the Xibe people in northeast
China began to collapse, and the banner land quickly fell under the control of
a few landlords. Although the banner system stipulated that the banner land
could not be bought or sold, cruel feudal exploitation gradually reduced the
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Xibe people to dire poverty and deprived them of their land, and an increasing
number of them became farmhands and tenants, leading a very miserable life.

Life After 1949

The founding of the People’s Republic of China in 1949 ushered in a
bright future for the Xibe people, who have since enjoyed political equality as
one of the smaller ethnic minorities in China. In March 1954, the Qapgal Xibe
Autonomous County was established on the site of Ningxi County in Xinjiang,
where the Xibe people live in compact communities.

Since 1949, a series of social reforms have been carried out in the Xibe
areas. Industrial and agricultural production has grown tremendously and
people's living standards have gone up accordingly. The economic and
cultural leaps in the Qapgal Autonomous County are a measure of the great
success the Xibe people have achieved. As a result of their hard work, grain
output in the county in 1981 was nearly four times the pre-liberation average,
and the number of cattle three times as big. Small industrial enterprises
including coal mines, farm machinery works, fur and food processing mills,
which were non-existent before, have been built for the benefit of people's life.
There are in the county 12 middle schools and 62 primary schools enrolling
91.3 per cent of the children. The Xibe people have always been more
developed educationally. Many Xibe intellectuals know several languages and
work as teachers, translators and publishers. Horse riding and archery are two
favorite sports among the Xibe people. Since 1949, endemic diseases with a
high mortality rate such as the Qapgal disease have been stamped out, and the
population of the Xibe has been on the increase.
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Part II Endogenous Development Activities in History
---Construction and Reconstruction of Taiping Temple

Chapter 1 Formative Features of Taiping Temple and Its Transformation

1.Lamaism

Strictly speaking, Lamaism is not a scientific appellation, but just a
popular name given by Han Chinese. It was also formally called Tibetan
Buddhism, or school of Tibetan Buddhism which was a form of Buddhism
being transformed after Indian Buddhism was introduced into Tibetan. It is of
the same origin but different school with Han Buddhism that is widespread in
the Han Chinese areas and Pali Buddhism that is widespread in the southwest
border areas in China and Southeast Asia areas. This is the reason why the
tourists would always have familiar and unfamiliar feelings at the same time
when they visit a lamasery.

That is to say, Tibetan Buddhism had formed by the long-term mutual
influence and conflict between Indian Buddhism and the local Bon Religion at
Tibetan since 13™ century. Based on Buddhist doctrines, it took up some
deities and ceremonies from Bon Religion. Seeing from the content and from,
Tibetan Buddhism was easy to be accepted by the ethnic groups that had just
stepped into the early days of the feudal society from a clan society because it
didn’t exclude the primitive religions completely. And that is why the Xibes
converted to it as soon as they engaged it.

The Xibes had converted to Tibetan Buddhism since they were under the
rule of the Mongolian. Lamaism began to disseminate in the Mongolian areas
early in the year of 1246, and was in ascendant at the end of Yuan Dynasty. It
can be imagined that, being influenced by the Mongolian, some of the Xibes
under the rule of the Mongolian began to convert to Lamaism with Lamaism
and their primitive religion in a coexistence of mutual influence and conflict.
There was not a life-and-death struggle between Lamaism and the Xibes’
primitive religion because Lamaism has the properties of both Buddhism and
primitive religion after they combined. Therefore, mutual tolerance was
shown in the later period of coexistence, which created opportunities for both
the continual development of Lamaism and the continuity of primitive
religion.

2. The Origination of Taiping Temple
In the late Ming and early Qing Dynasties, the Xibes’ lamaism belief was
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tending towards being perfected. Simultaneously, in 1692(the 31th year of
Kangxi’s regin), the Xibes cast off the rule of Kerchin Mongolia and
submitted to the authority of Manchu nationality’s Qing Dynasty. after the
submission, the Xibes was incorporated into the "eight banners" and hand
begun the transition from a clan society of nomadism to agricultural society
gradually. That is to say, being settled down, the Xibes’ community based on
geographical relationship began to form. With such a starting point, during
about 200 years rule of Qing Dynasty, the Xibes had painstakingly played an
outstanding role in state affairs, and were gradually going from strenghth to
strength, at last developed into a nationality from a tribe. Just at this crucial
turning point, some Xibes who were elites of the locality took the lead to
make preparation to construct Taiping Temple at Shengjing where the Xibes
lived in a compact community. This temple was not perfected once. There
were only five tile-roofed houses at the very beginning. after the 17™ year of
Qianlong’s reign (the year of 1752), the front door, the main hall, and side
halls were built and became a fairly perfect temple.

The Xibes is a trans-regional nationality that is largely scattered and
compacted in small-scale. Taiping Temple, as the unique ancestral hall, and
the biggest lamasery of the nationality, which came into being at the same
time with the Xibe ethnic community in Shengjing, should be the entry point
for studying the Xibe society. Namely, the formation of Taiping Temple has its
significant historical background. Among numerous temples in China, Taiping
Temple was just a common nongovernmental temple for civil use, which was
neither broad in scale nor long-standing in history. However, it is very
significant for understanding the actual conditions of the Xibe Nationality’s
development in 18" century. Therefore, study will be focused on the cultural
properties, the relationship with the community members and the actual usage
conditions, so to clarify the significance of the temple for the future
development of the Xibe ethnic community.

In the 46" year of Kangxi(1707), the seventh year after the xibes moved
into Shengjing, the Xibes on garrison duty in Shengjing collected silver of 60
liang and began to construct Taiping Temple, neighboring Shisheng Temple on
the west that was a big lamasery supported by the imperial family. And the
triad of the Buddha, the dharma(canon), and the sangha(monk) were all ready.
So the Taiping Temple has already begun to take the shape of a temple this
time.
3.The general arrangement of Taiping Temple:
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There are 3 kinds of lamaseries if judging from appearance---Tibetan
style, mixed style of the Tibetan and the Han Chinese, and Han Chinese style.
Basicly speaking, Taiping Temple is a lamasery of Han Chinese style.

The picture in figure 1 is a reconstruction of Taiping Temple according to
the recollections of the last lama of the temple. On the whole, according to
this plan, Taiping Temple was composed of two parts---west yard and east
yard which were separated by a flower wall. This kind of temple arrangement
is unique in China. And the formation of this arrangement is owing to the
inheritance of religious culture indigenous to the Xibes and the influence of
the local society. |
Comparison:

The picture in figure 2 is a very typical Mongolian lamasery. It is easy to
be found that the arrangements in the two plans are resembling each other
through comparison, and they are identical at the following two points: 1.
Go-hou Gods Hall(hall where gods defense Buddhist doctrines are
worshipped) are all arranged at one side in front of  the Main Hall, and on
its opposite side is the Scripture Hall (hall where scriptures are kept);
2Zong-ka-ba, who is the founder of Ge-lu sect of lamasims, is worshipped
both in Taiping Temple and in Mongolian lamasery.

This is a comparison with a Han-Chinese temple. the north-south
symmetry axis; the Four Devas Hall, Kang-u Hall, Bun-shou Hall which are
arranged in order are the common points between Taiping Temple and
Han-Chinese temple.

The establishment of east yard shows the uniqueness of Taiping Temple. at
ordinary times, this part is not open and used as an area for daily life by Da
lama and lamas. The main buildings include the meditation room which is
used by Da lama as a place for chanting the Buddhist scripture and for daily
life; and the resident quarters for lamas’ daily life. And besides, this part has
more important functions. On the 18" of every lunar April, the Xibes will use
this east yard to hold ancestral worship ceremony. On that day, the gate will be
opened to all the community members, and the activity of ancestral worship
that has developed from their primitive religion will be held on a large scale of
the whole nationality. That is to say, this part can be also regarded as an area
for ancestral worship of the whole nationality.

Another arrangement in this temple which is different from other
lamaseries and Han-Chinese temples is that a small hall for worshipping
Hu-xian{fox demon) at the south-west corner of the west yard. The Xibes
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worship Hu-xian as one deity of shamanism. Though Hu-xian worship is very
common as a kind of folk belief in China, it is usually worshipped at an
independent hall or temple. Arranging such a hall inside a Buddhist temple
could be understood by common sense. It should be the distinguishing
characteristic of the Xibe Nationality.

4.Discussion

This comparison and analysis on the temple arrange of Taiping Temple can
help us understand the actual conditions of the religious life of the Xibes in
18" century and the relationship between the Xibes and Shengjing
Society.1.the Xibes has not developed a unified religious belief. The Xibes is a
nationality of poly-belief based on Buddhist religion, ancestral worship and
some folk belief, etc. 2 the interaction between Han-Chinese culture,
Mongolian culture and the indigenous culture of the Xibes had the
distinguished culture of Taiping Temple formed, which also shows the
relationship between the Xibe Nationality and Shengjing Society at that time.
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Chapter 2 Taiping Temple in Qing Dynasty

1. Introduction:
The Xibes, the descendants of the ancient Xianbei people, are the ancient

nomads of the northeast of China, and they may be the only ethnic group that
have still been retaining the ancient Xianbei culture today. Open the long and
changeable history of Xibe people, the great ancient Xianbei people left their
indelible mark on the development history of human being, which is solemn
and stirring, idle and inflexible. In history, because of war and political factors,
etc., the Xibe people has engaged external cultures constantly so that the
national culture of the Xibe’s could formed and developed in such a long and
changeable history.

From the end of 1700’s to the beginning of 1800’s, the Xibes submitted
to the authority of Qing Dynasty of Manchu nationality, and out of the needs
of strategy, the Xibes were assigned to Shengjing (Shenyang, Liaoning
Province) in succession. This is a very important national moving in the Xibe
people’s history, and since then, departing from the wild and mystery, the
Xibes has begun to be on the way of prosperity and civilization. That is to say,
since Qing Dynasty, painstakingly playing an outstanding role in country’s
affairs, the Xibe nationality began to go from strength to strength. Moreover,
Qing Dynasty was such a crucial period that it was the turning point for the
Xibe people to at long last evolve into the stage of cultivating a field in the
village characteristic of the agricultural society from the primitive stage of
hunting in the mountain forest and roving around on the prairie. Especially
because of the change of production mode and some other objective factors,
the social organizations of nomadism based on blood relationship was broken
up, and the internal links in the paternal consanguineous groups became very
loose, as a result, the Xibes had to face the problem of development and

reconstruction of the community under the new circumstances.
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the Xibe People

Being settled down in Shengjing, the new social structure began to
challenge the survival of the Xibe community; or in other words, the Xibes
reached the milestone of their community development. And at this moment,
the temple culture with distinguishing features of the Xibes began to take its
shape, with such a background, 7aiping Temple, the Ancestral Temple of the
Xibes, came into being.

Till now, the Xibes and their Ancestral Temple had gone through thick
and thin in Shengjing over 300 years. During the process of this development,
though it was not smooth at all, experiencing its initial construction, its best,
decadence, being discarded, and the reconstruction of recent years, especially,
as the function of the temple becoming transformed and diversified, the
Taiping Temple has played a relative role in the formation and development of
Xibe ethnic group community.

With such a background, this paper investigates the actual utilizing
Conditions and tries to make the following two questions clear: 1what kind of
place is Taiping temple for the whole community? 2what force promoted the
co-evolution of the community and the temple?

2.Taiping Temple in Embryo
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2.1. Background Knowledge

2.1.1. “Eight Banners” system:. The system of "Eight Banners" was a form
of social institution in Qing Dynasty. In the peacetime, the Eight Banner were
farming and hunting as common people while in the wartime, they were
~ fighting as soldiers. The system of Niulu was originated in Qing Dynasty. To
meet the need of war, Nurhachi adapted the system of Niulu that was a
temporary organization for production and military affairs into a long-term
formal organization. It was regulated that 300 persons formed a Niulu and
every Niulu should have a Niulu Ezhen (Watch Leader). Five Niulus should
have a Jiala Ezhen (Canling) and every five Jiala formed a Gushan, that is, a
banner. The leader of a Gushan was Gushan Ezhen (commander-in-chief). In
1601, Nurhachi set up the yellow banner, the white banner, the red banner and
the blue banner. In 1615, he also set up the border yellow banner, the border
white banner, the border red banner and the border blue banner. All those
banners were called "Eight Banner" by a joint name. Nurhachi assigned his
sons and nephews as the leader of the eight banners and those leaders were
called "Gushan Beile". In 1635, he set up Mongolian "Eight Banner" and in
1642, "Eight Banner" of the Han nationality. So, there were in all twenty-four
banners but customarily they were still called Fight Banner. The "Eight
Banner" had military, political and producing function. The member of "Eight
Banner" was called "banner man". As the ruin of the Qing Dynasty, the system
of "Eight Banner" also died out.

2.1.2. Moving to south------ In the late 16th century, the Manchu nobility rose
to power. In order to expand their territory and consolidate their rule, the
Manchu rulers followed policy of control through conciliation by repeatedly
trying to conquer neighboring tribes by offering them money, high position
and marriage, and more often by armed force. Various Xibe tribes also
submitted themselves one after another to the authority of the Manchu rulers.
By the end of the 17th century, the Xibe tribes in different areas had all been
incorporated into the "eight banners" of Mongolia and Manchu. Because the
Xibes excelled in horsemanship and marksmanship, and were brave, doughty
and skillful in fighting, the Qing court worried the submission of the Xibes
wouldn’t last long; and in order to prevent the resistance of the Xibes, the
Qing court ruled the Xibes by dispersing them into “eight banners" of
Mongolia and Manchu. Because of such a background, the social
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organizations of the Xibe ethnic group had shifted from blood relationship to
geographical relationship. And the result was that the internal links in the
paternal consanguineous groups became very loose. According to the
literature investigation, by the mid-17th century, the "eight-banner system"
had not only brought the Xibe people under the reign of the Qing Court, but
also caused drastic changes in their economic life and social structure.

As stated above, because the Xibes were skillful in fighting, in order to
enforce the defence of Shengjing, the capital city of Qing, about 8,000 Xibe

soldiers and their families were moved to Shengjing , this moving was called
“moving to south’ in the history and lasted 3 years since the 36™ year to 38"
year of Kangxi’s reign, and undoubtedly they should be the forefathers of the
Xibe ethnic group in Shenyang today. And from then on, the Xibes’ population
in Shengjing began to increase gradually.

2.2. the Bud of Community

2.2.1 To settle down in Shengjing:

when they came to Shengjing at first, though the links of blood
relationship of former paternal consanguineous groups was broken up, they
still preferred to follow the old mode of production and lifestyle, that is to say,
the Xibe people now had not yet come to understand the importance of
agriculture, and of course agricultural production had not become the source
of Xibe people’s livelihood. So according to the standards of a nomadic ethnic
group living where there is water and grass, the Xibes at last chose the area
along the Liao River basin, the Pu Rive basin and the Hun River basin in the
east, south and north of Shenyang to settle down. It was for the convenience
of herding, fishing and hunting, and also for the convenience of practicing
bowing and horsemanship that the Xibes made such places their home, and as
for the convenience of agricultural production, little had been considered by
the Xibes, for it was still relegated to a secondary position at the time.

As stated above, the Xibes in Shengjing had all been incorporated into the
“eight banners” of Mongolia and Manchu. And according to the “eight-banner
system”, soldiers in the banners worked the land in time of peace and went to
battles during wartime, shouldering heavy military and labor services; and
marriage between bannerman and non-bannnerman were also forbidden; what
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is more, in the early days of Qing dynasty, the Xibes was still of low social
standing, the intermarriage with other nationalities was very difficult. For
these reasons, there was almost no intermarriage between the Xibes and other
nationalities.

Their special production mode and the fact of no intermarriage with other
nationalities at the time, of course were negative factors of the Xibe society,
however, on the contrary, as a result, the composition of the Xibe village was
kept to be very simple because the villages were generally inhabited by the
Xibes only. So from another viewpoint, it was positive for the formation of a
village community of the Xibes. At the beginning, the scale was small, and
there were only three to five households at one place, sometimes only one
household there. Though it sounds too farfetched to call them village, being
settled down was really the beginning of the formation of the Xibes’ village
comrnunity at Shengjing.

2.2.2 Crisis:

Because the Qing court had always worried that the Xibes would make
troubles if they had chance to put their strength together, and so they think the
Xibes should never be inhabited into one place and had all the Xibes
incorporated into the "eight banners" of Mongolia and Manchu, and there
were even no Niulu of Xibe people, that is to say, the Xibes were completely
dispersed into other nationalities. This policy of Qing court was to disintegrate
the Xibe group completely without hampering using the Xibes who were brave,
doughty and skillful in fighting. With this, though the Xibe villages had
already formed, the villages were in a condition of being scattered, besides, at
the very beginning after they had settled down, they still suffered from lacking
ways and opportunities to come into contact with each other among villages.
Moreover, the Xibes who just arrived in Shengjing was backward in
production mode and was discriminated against politically. So the Xibe
ethnic group in Shengjing was not compact enough and in a danger of
disintegration.

2.2.3 needs for a meeting place----Zaiping Temple in embryo

Such being the case, the Xibes were eager to have a meeting place, and
then they collected silver(used as currency) and bought the land of later
Taiping Temple and used it as a meeting place. There were no religion, no
belief, etc. at the initial stage.
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The main activities:

@ making friendly contact within the whole group
@ discussing the affairs of the Xibe people.

@ making exchange with Manchu, Han, and Mongolia and other ethnic groups

in Shengjing on behalf of the whole group.

Briefly speaking, though it was only used by people from upper circles of
the group, it functioned effectively as a junction point or a contact center
within and outside the group. Though its function is still very simple, it had
played a role of new links in the whole Xibes’ society at the moment of the
internal links in the paternal consanguineous groups was just broken; and
was also used as an establishment for external relations, which is crucial for
the promotion of political standing in the future.

According to the literature, in Qing dynasty, there was no Xibe nationality
yet, they were called the Xibe people, so besides as the predecessor of the
Taiping Temple, this meeting place is another starting point during the course
of the formation of Xibe nationality. It laid a foundation for the future
formation and development of Taiping Temple, and also for the Xibe
nationality.

2.3 the Actual Utilizing Conditions in the Early Days of Taiping Temple
2.3.1 the development of the Xibe community:

(1)the promotion of production mode:

Before they came to Shengjing, the Xibe people mainly engaged in
fishery and husbandry, and also did limited farming, after moving to south,
with the change of geographical condition and the influence from other
nationalities, the production mode of the Xibes changed, they gradually gave
up fishery and husbandry, and turned to agriculture and trade. However,
farming was just done concurrently those days, to be exactly, they did some
farming in addition to their main occupation of husbandry.

(2)Improvement of the political position:
Originally, the Qing government adopted a policy of “no appointment of
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the Xibes” and “dividing and ruling” toward the Xibes. However, as
banner-man, the Xibes moved into Shengjing always “made a determined
effort in any assignment”, and as a result, the Xibes was gradually taken into
account and put in important positions by the Qing government. For example,
the Xibes moved into Shengjing began with running errand in the Niulu of the
“Eight Banners” and then rose to be put in a position of the vanguard, the
Hujun(officer in the army), the lingcui(officer in the army)and even the
position of higher rank( the head administer of the army). Though it was
during the reign of Emperor of Qianlong (1736-1795) that the Xibes was
indeed entrusted with important tasks, the Xibes at this time had already begun
to rise in political standing.

2.3.2 Being constructed as a temple:

With a developing economy and the improvement of political position,
their cultural activities had also been livened up. It was reflected on two
aspects, one is that the language of Manchu was in common use among the
Xibes, the other is that the Xibes began to prepare to construct the Taiping
Temple.

In the 46™ year of Kangxi(1707), the Xibes on garrison duty in Shengjing
collected silver of 60 liang and began to construct Taiping Temple on the
former site, neighboring Shisheng Temple on the west, a big lamasery
supported by the imperial family. And the triad of the Buddha, the
dharma(canon), and the sangha(monk) were all ready. So the Taiping Temple
has already begun to take the shape of a temple this time.

2.3.3 The activities in the early days of Taiping Temple:
(1)utilizing conditions:

With the passage of time, it becomes increasingly difficult to investigate
the details of the activities on Buddhism, politics and exchange at its initial
stage as a temple. However, having some simple literature to go by, the scene
of general utilizing conditions of the temple at that time could be reproduced
as follows:

@ used as a Jamasery:

With being constructed formally as a temple, the function was no longer
so simple as in embryo, namely, in addition to the function as a gathering
place, it began to be used as a lamasery from thence. Lamaism is a form of

30



Buddhism. It is usually regarded as the popular name of Tibetan Buddhism
and mainly practiced in Tibetan and Mongolia. The Xibes had already
associated with the Mongolian who had believed in Lamaism over a long
period of time before they came to Shengjing, and being influenced by the
Mongolian, many of the Xibes also believed in Lamaism. Before the
construction of Taiping Temple, the Xibes could not find a place for the
activities of Buddhism ceremony and service, so once the temple was built up,
it was mainly used for Buddhism ceremony and service. However, the main
Buddhism activities were just some individual behaviour like burining joss
sticks before an idol or worshipping Buddha, etc.

@used as an establishment of self-government and exchange within and

outside the group:

On one hand, the temple still carried on as a meeting-place as before,
that is to say, the Xibes got together here and discussed the affairs within the
group. Of course the capacity of self-government was more strengthened than
before, anyway, a well-organized for self-government had not appeared yet at
this stage.

And on the other hand, with the birth of Taiping Temple, the association
between the Xibes and other ethnic groups, in particular, the Mongolians,
became more frequent and close in the name of religion.

(2)Influence on the community:

#the Buddhism activities objectively achieved the result of linking the

majority of the Xibes to some extent who live scattered in Shengjing because
the activities enhanced the internal exchange by making all the believers got
involved.

@ There was more frequent use as a base of external exchange, depending on

it, the Xibe ethnic group could establish and promote the social position in
Shengjing society through interacting with other groups.

@ The function was still very simple at this stage. Religious activities were

still far from exerting a great influence on the whole community.

2.4, the Actual Utilizing Conditions at Taiping Temple’s Best Days

31



2.4.1 the Xibe Community at this Stage

(1)Improvement of the political standing: in the 24™ year during the reign of
the Emperor of Qianlong(1759), the Emperor of Qianlong decreed that
“entrust the Xibes with tasks on an equal basis ”. That means, the policy of the
Qing government to the Xibe people was modified and changed to “Treating
the Xibes equally and entrusting them with tasks; fostering their strengths and
making best use of their advantages for us” from the original policy of
“dividing and ruling; no appointment for the Xibes”. And this policy lasted till
the end of Qing dynasty. The actual reason for the change maybe like this: one
is because that the Xibes are always “making a determined effort in any
assignment”, especially, they could always distinguish themselves for being
brave and skillful in battle on every expedition; another reason is that the
Xibes began to be able to use the Manchu language in common with the
Manchu nationality while still excelling in horsemanship and marksmanship.
The Qing court decide the Manchu language as the national language, and
together with horsemanship and marksmanship as the foundation of
administering a country. With this, the Xibes who could both speak Manchu
language and excel in horsemanship and marksmanship would inevitable be
put in an important position.

(2)Enhancement of economical power: there were a great increase in
population in Xibe community at this time, they opened up wasteland
cultivated more, as a result, animal husbandry began to decrease in
economical life while agriculture was enhanced to an important position.
There is such a record found in literature: “They cultivated the soil of broad
acres, besides for the food of themselves, they have to pay grain tax and land
rent, in the 29" year of Qianlong(1764), ..... the Xibe soldiers and officers
commanded the soil over 400,000 mu,.....” ,Judging from this, the Xibes had
changed their mode of production and engaged in agriculture increasingly,
that is to say, agriculture and farming had already become the main means and
support of life. Simultaneously, this change also played a relatively positive
role in the agricultural development of the locality.

2.4.2 Extensions and Management of Taiping Temple:

For the promotion of political position and production force, the Xibes
who were always “making a determined effort in any assignment” and
“working hard on farming” had accumulated wealth and have some surplus
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for spiritual and cultural life. With such a background, the Taiping Temple was
further developed. Since the 17" year of Qianlong’s reign, within about 50
years, Taiping Temple experienced its high-speed development both in the
aspect of function and in the aspect of physical construction. There were three
extensions on a large scale and the functions of the temple were also
becoming diversified. The relationship with the community became so close
that it was developed into a very active and powerful kernel of the community
development, and it is so important that it was indispensable for the growth of
the community and the nationality.

The first extension: In the 17" year of Qianlong(1753), two officers, Badai
and Yin Dengbao, put up capital together and erected
the main gate, built the east and west side halls on two
sides of the main hall, and molded the new figures of
Buddha.

The second extension: In the year 41th year of Qianlong(1777), another
officer, Luobusang, collected money and renovated
the temple again. He molded new figures of
Zongkaba and Guanyin, and added new Buddhism
scriptures, further equipped and perfected the
temple. '

The third extension: In the 8" year of Jiaging(1803),another person named
Hashabu, erected two stone tablets on the east and
west sides of the main hall.

Till now, Taiping Temple had already reached its best days with a fine-looking

appearance of broad scale.
The Xibes collected some money and bought some land as the temple
property for temple’s renovation and Buddhism rites activities. And there were

7 lamas and 1 da lama who were in charge of the general affairs of the temple.
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The Main Hall of Taiping Temple

2.4.3 the Important Daily Activities of Taiping Temple at Its Best

@ important religious activities:

date

activities

Lunar New Year 8th~15th

Temple fair(Lamaism activities---jumping
Buzha)

Lunar April 8th~15th

temple fair, Birthday of Buddha

15 April 18th : e :
R pules Temple fair, Ancestor-worshipping Celebration

Lunar May 13th Memorial ceremony for Guanyu

Lunar June 24th Memorial ceremony for Guanyu

Lunar June 15th ~August
1st

Lamas Reciting scriptures without going out of
temple

Figure 1  important religious activities:

@ daily religious activities:

(DA ceremony of reciting Taiping scriptures would be held at noons.
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@0n New Year’s day or other festivals, a continuous stream of the Xibes,
and sometimes people from other nationalities, would come to Taiping Temple
to listen to lamas reciting scriptures.

Besides all these fixed daily Buddhist rites activities, at ordinary times,the
pilgrims of Taiping temple would come to offer incense and pray to Buddha,
or make a vow, redeem a vow to the Gods at all times. And lamas would be
invited to home of the common people to perform rites often, for example, if
there was a birth of baby boy, lama would be invited to chant prayers at home
and so to bless the baby boy with protection against suffering a misfortune in
his life and for a healthy growth; and when there was a funeral affairs, lama
would be invited to perform rites to release soul deceased from purgatory;
besides, in every lunar January, lama would come to every household to
perform a rite to enshrine the Buddha image, etc.

Analyzing the literature and the oral instructions concerning with the
activities above, Taiping Temple had many pious worshippers at this stage
with a scene of burning incense and reciting scriptures incessantly all the year
round. It is said, besides Buddhist activities, activities for ancestor worship
were also the kernel of the activities performed at Taiping Temple, That is to
say, at its best, Taiping Temple was used as a place for Buddhist activities and
ancestral worship activities, and with temple fair it is also a place for trading
and recreational activities of the community. With this, the temple had
influence on the community with profound and lasting significance. The
following is the details on functions of the temple operated upon the growth of
community:

?

2.4.4 The relationship between Taiping Temple’s activities and the growth
of community

(1)as a Place for Religious Activities

Seeing from the origin of Taiping Temple, it was built as a lamasery, and
Buddhist activities should be in the first place, however, the religious
activities here were quite different from other common lamaseries because of
the uniqueness of the Xibes religious life.

The fact was that the activities of ancestral worship came to the first
place here. And the Festival of April 18" which was for ancestral worship was
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the most mammoth festival held at the temple. For the Xibes, the temple was a
sacred place for the activities of ancestral worship first of all.

In the history, the Xibes’ spiritual life embraced a variety of beliefs and
practices, including animism, totemism, nature worship, shamanism, Lamaism,
ancestral worship and some other folk beliefs. Coming into the era of Qing
dynasty, shamanism had fallen into decadence, the Xibes spiritual life was
mainly based on Lamaism, ancestral worship and various folk beliefs, and
among them, the Xibes set great store by ancestral worship. From ancient
times to the present, they had never wavered in their faith, and for them, the
belief of ancestral worship topped all the others.

(Dthe nationalization of ancestral worship

---Festival of Lunar April 18"---

There were a lot of folktales about their ancestor among the Xibe people.
On traditional festive occasions, each and every family would offer sacrifice
to their ancestor, however, it was held just within each and every family, not
by the whole nationality. The nationalization of ancestral worship was born of
a historical event of the Xibes in Qing Dynasty. In the mid-1800s, some nobles
and tribal chiefs in Xinjiang area, supported by tsarist Russia, rose in rebellion
against the Qing court. Qing government dispatched troops twice and put
down the rebellion. After that, in order to consolidate and augment military
strength there, the Qing government decided to station massive forces to
garrison the border area. In the 29" year of Qianlong’s reign (1764), the
government detailed 1,020 Xibe officers and men who excelled in
horsemanship and marksmanship from Shengjing(today’s Shenyang) and its
periphery area to move to Xijiang in two batches. There were about 3000
Xibes moved to Xinjiang together with their families. On lunar the18th, April,
the Xibes who were going to move to Xinjiang and the Xibes who would stay
at home, gathering together at Tuiping Temple, offered sacrifice to ancestor by
killing sheep, said prayer to ancestor for being safe and sound and prepared
grand banquet as a farewell dinner for the beloved members of their
nationality who would be soon on the way of expedition. This historical event
is not only a heroic undertaking but also a big moving in the history of Xibe
Nationality, so after parting at the temple, the temple has become historical
site and the sacred symbol of moving west and the nationality. In order to
commemorate this big historical event, lunar April 18" was fixed to be the
national festival of the whole nationality since then. This is the most grand
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and ceremonious festival among all the traditional festival of the Xibes.
According to some oral instruction and historical literature, during the period
of Qing Dynasty, there were the following traditional activities held for this
festival:
offering sacrifice to ancestor:

the ancestor of the Xibes are not concrete personor God. One is called
Xilimama. It is a special family tree handed down since the ancient Jomon
period. The symbolic thing is a long thread(of 9 stands). 9(or 10,11, 12)
articles(about 3 inches) which have symbolic meanings are attached to the
thread. Bow and arrow, thimble, quiver symbolize the excellent skill of the
Xibe boys being adept in archery and horsemanship; cradle is the symbol of
numerous offspring. Every time when a bride come to the family, a cradle will
be attached to the thread to symbolize that she would give many births for the
family, and so to have a growing family. Galaha has the same pronunciation
with another Chinese character “Bei”(generation). And when there is a new
generation in the family, Galaha will be attached to the thread; and boots,
copper cash(money in ancient China), tasseled cap, etc. are the symbols of
hope, for example, hope for winning promotion and getting rich; and red or
green pieces of cloth are the symbols of girls. When there was a new birth of a
girl, such a piece of cloth will be attached, when the girl got married, it would
be removed. Of course it also has the symbolic meaning that girls should
manage household affairs like doing sewing and making clothes. As a matter
of fact, the long thread symbolizes the female ancestor who will bless the
nationality with a increasing in number. Another ancestor is called
Harkanfama. He is the God who will give livestock protection, so sometimes
is called God of Horse. In ancient times, animal husbandry occupied an
important place in the Xibe’s economical life. Whether the domestic animals
were all thriving or not will influence their livelihood directly. So the Xibes
really set store by livestock in their life. So they worshipped the God of Horse
in the hope that the domestic animals are all thriving. Chaging with the times,
the image of the God of Horse were a bearded middle-aged man in a overcoat
made of roe-deerskin, or horse mane and tail inside a small wooden box, or a
yellow cloth with “the position for the God of Horese” written on it; or
sometimes a man in the dress of herdsman.
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Xilimama and the God of Horse are two common female and male
ancestors of all the Xibes. Every time when there was an activity for
worshipping ancestor, the gate of the temple would open widely, and taking
offerings like joss sticks and candles, the Xibes would go to perform the
ceremony. The head of the clan would let the images of ancestor out and place
them on the altar; and then killed a sheep or other domestic animals and
offered it as a sacrifice to their ancestors; the head of the clan must drink a
toast and burn incense and kowtow to the ancestor gods; other people must
follow the head of the clan to kowtow to the ancestor gods; lamas recited
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scriptures and said prayers for all the people. This was the ceremony for
ancestor worship.

Having a dinner party:

A temporary kitchen would be set up in the temple; slaughtered sheep for
the mutton and cooked a mutton soup and prepared Chinese sorghum. The
head of each and every family would go to have the dinner. At the banquet,
the Xibes liked to listen to Nianshuo(story-telling in the way of talking and
singing---- sort of folk art forms of the Xibes), in which stories about the joys
and sorrows, partings and reunions on the way of moving west, and heroic
deeds, outstanding achievements of defending the northwest border area of
China would be told. To cherish the memory of their parting countryman,
recall the heroic undertaking of their ancestors, more than ever they thought of
their countrymen far away and passed away on this happy festival.

temple fair :

There would be a temple fair on April 18" in a grand manner. Besides the
activities of buying and selling, there were also some theatrical performances
and other forms of folk art performances, in addition, traditional sports
competitions would be held at the temple fair, including skill competitions on
horse race, archery, wrestling and Diaoyang(skill competition of taking the
goat on a horseback).

Outing:

Many people of the community would take part in this activity. Young
people would go for an outing by riding, and women and old people would go
by vehicle or on foot. It was the time of spring that the grass has just turned
green, people went in knots for a walk in the country, and then had a picnic
together to celebrate the happy festival time of the nationality.

Preparation of traditional food in every household:

Eating fish and steamed meat was another traditional custom on this day,
and besides, people of each and every family would prepare Mishun
particularly on this day. Mishun is a kind of traditional Soybean paste, it is a
kind of thick sauce made from soybean, flour, etc., put it into a earthen jar,
will be used as a flavoring throughout the year.
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What deserves to be mentioned is that the commemorative activities were
confined within Taiping Temple n early days, however, with the increase of
population, various kinds of commemorative activities would also be held at
every Niulu and village. With all these activities, having offering sacrifice to
ancestors as the nucleus of all the activities, April 18" became the grandest
festival of the nationality, and offering sacrifice to the national ancestors was
also of course the most important activity and ceremony of Taiping Temple
throughout the year. _

Besides offering their pious worship to ancestors, many relaxed and joyful
activities like food-making, sports and other forms of folk customs were also
immersed in the activities of April 18" That is to say, the sacred worship to
ancestors was combined closely with folk customs, and the commemorative
activities even went beyond the scope of the temple and extended to every
corner of the community, so to get the whole community involved in to the
activities. And all the members of the community got immersed into the
atmosphere both solemn and joyful created by this festival, it was not only the
memorial ceremony of the temple any more, but also the popular festival of
grand reunion of the whole nationality.

By such activities for ancestral worship, not only the culture of ancestral
worship were handed down from generation to generation, also the folk
customs involved became part of the national culture through long usage, and
would be resounded and evolved with the growth of community.

Significance:

The nationalization of ancestral worship made the temple the nucleus of
The community’s social cohesion, accordingly, the function of enhancing the
identification within the community and nationality was produced then. Why
could it be said so? The most important significance of ancestral worship for
the community was that; it created a common god---ancestor for the whole
community after the blood relationship as the internal links in the paternal
consanguineous groups was broken up, and created a new and imaginary
kinship in a religious way among the members of the community. This kind of
kinship became the social basis of the whole community. The common
feelings and identification were produced in the recollections for their
common ancestors, of course, the force for social cohesion was also produced
accordingly. However, as a matter of fact, the force at the core that keeps the
kinship that hold all the Xibes together was not the bloodrelationship, but the
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activities for offering sacrifices to ancestors itself. It was such activities that
played a prominent role in building and keeping this kinship. It could be said
that the Xibes living scattered in Shengjing was combined into one union on a
basis of imaginary blood relationship. And this union was the Xibe ethnic
community which was the prop of Xibe nationality. There was enough force to
make people being tied together, and to make people to work together with
one heart and to strive for the development of their community.

(2)the Popularization of Lamaism:
The background of the Xibes being converted to Lamaism:

Lamaism is the popular name of Tibetan Buddhism. It has come to be
formed since 13" century. It has been formed by the interact and conflict
between Buddhism and the local religion of Tibet----Bon-po religion, which is
mainly based on the religious doctrines of Buddhism and admit some gods
and ceremonies from Bon-po religion.

There might be reasons from two aspects why the Xibes were converted
to Lamaism. The first, in Yuan Dynasty, the court gave support and advocated
Lamaism, and Lamaism became the dominating and religion of Mongolian
and Tibetan areas, and later became the unique religion that the people of
Mongolia and Tibet. Because the Xibes subordinated to Horchin Mongolia,
and it can be imagined that part of the Xibes were converted to Lamaism
under the influence of the Mongolian. There was a situation of conflict, fusion
and co-existence between Lamaism and primitive religion(Shamanism).
Because Lamaism had some properties produced by the combination of
Buddhism and Tibetan primitive religion(there is a lot in common between
Bon-po and the Xibes’ primitive religion and Shamanism), it didn’t reject
primitive religion completely. So there was not a life-and-death struggle
happened in the course of its propagation in the Xibes areas, just the opposite,
it turned out to be that many Xibe people were soon converted to Lamaism as
soon as they engaged it.

This not only provided opportunity for Shamanism’s extension, but also
created conditions for the continuous development of Lamaism. This was one
important reason.

Besides, the core of the governing class of Qing Dynasty is made up of
members from the upper strata of Manchu. As a minority nationality with
sparse population, long before conquering the central part of China, the
Manchus were eager to unite with Mongolia and other minority nationalities.
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And the formation of “Eight Banner” system could be regarded as the
formation of Manchu community composed of Manchu nationality and other
minority nationalities. Lifting themselves from being a racially homogeneous
nationality, the ancient Nuchen nationality formed a new national entity in
Ming Dynassty. However, this new national entity had not developed a unified
religion. Up to Qing Dynasty, in order to defend its domination, the governor
advocated Lamaism vigorously, constructed 6 lamaseries and gave a lama
high honor. The religion of Shamanism, which had been regarded as the
“being sacred and handed down from generation to generation” and “source of
all the happiness”, couldn’t take the place of Lamaism which had already been
regarded as the orthodoxy in the history. The doctrines were too primitive, and
there were too many goods, no concrete idols, no permanent monastery,
besides, sacrifice was mostly offered within each and every family. So there
were not many followers.

Therefore, in order to find a common and strong spiritual prop for the
“Eight Banner” system of Manchu entity, the government of Qing Dynasty
enthroned Lamaism by giving every effort The influence of Lamaism became
increasingly extended The fact is that Lamaism had played an relatively
positive role in the course of unifying Mongolia, the Northwest, winning the
support of the people, and in founding the state, establishing and consolidating
state power. Having the social status of a state religion, Lamaism enjoyed very
high political position at that time. Just because of this, the Xibes were greatly
encouraged to be converted to Lamaism in Qing Dynasty.

The relationship between the Xibes and Shengjing Lamaism:

As Lamaism was enthroned by the government of Qing Dynasty, there were
many lamaseries built in Qing Dynasty, the most famous were the Royal
Temple, and the North Pagoda Falun Temple.

P the Royal Temple

The second emperor of Qing Dynasty Huangtaiji understood the
religious feelings of the Mongolian who crossed over to the Qing Dynasty. In
order to have them come over and pledge allegiance forever, so to keep their
domination hold good, in the second year of Chongde’s reign(1637),
Huangtaiji gave orders to construct a lamasery at Xisanli of Shengjing (the
Royal Temple Road, Peace District), whose full name was “Lianhua Jintu
Shisheng Temple”’(meaning---temple of Lotus, pure land, famous scenic spot).
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It is the biggest lamasery extant in Shenyang, and the only temple of imperial
family in the northeast of China. It was also called the Royal Temple because
it was constructed by the edict of Emperor Huangtaiji. And because it was the
temple of imperial family, the top roof of the temple was covered with yellow
tiles and bordered with green eaves, so it is called “Yellow Temple” among
the people. As the temple of imperial family of Qing Dynasty, the Royal
Temple was taken seriously by the Qing Court since it was Emperor
Huangtaiji that decided to construct it. So the Royal Temple enjoyed very
high political and social position. For it was constructed for the Mongolians,
the scriptures would be chanted in Mongolian language and Tibetan language.

» the North Pagoda Falun Temple:

Another important lamasery is the North Pagoda Falun Temple. In the
early days of Qing Dynasty, in order to safeguard the state power of Qing,
Emperor Huangtaiji gave orders to construct 4 pagoda temples as
counfry-guarding temples 5 miles away from the imperial ancestral temple of
the Forbidden City in 4 directions of east, south, west and north respectively
in Shengjing. The east pagoda was called Yongguang Temple connoting
“lighting of wisdom shines”, referred to Buddha; the south pagoda was called
Guangci Temple connoting “the sun illuminates all living creatures”, referred
to the earth and all the subjects; the west pagoda was call Yanshou Temple
connoting “long life His Majesty”, referred to the Son of Heaven---the
emperor; the north pagoda was called Temple connoting “Buddha dharma
circulates in the world”, referred to the ultimate aim that the state power
would be ever lasting. The north pagoda is the real purpose of Emperor
Huangtaiji. The four temples enjoyed very high position because they are
country-guarding temples. And among them, the north pagoda temple---Falun
Temple was the most important and attracted a large number of pilgrims. The
scriptures used in the four temples were in the language of Manchu and
Tibetan, for they were constructed for the state power of Qing Dynasty.

Compared with Royal Temple and the North Pagoda Temple, Taiping
Temple was quite different from the two top lamaseries both in position and in
scale. However, since it came into being, the contact and exchange between
Taiping Temple and the two top lamaseries was in a way of very close kinship.

The contact and exchange with the Royal Temple originated from the
long standing and well established relationship with the Mongolian. The
Xibes had been under the rule of the Mongolian for a long time before they
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submitted to the authority of Qing Dynasty of Manchu nationality. Their belief
of Lamaism also originated from the influence of the Mongolian. From the
location of Tziping Temple, various temples stood in great numbers in the
northwest of Shengjing, however, they were all spaced at applicable intervals.
Only Iaiping Temple and the Royal Temple neighbored with each other
closely. The east side hall of Royal Temple was for receiving the Xibes
specially. On every New Year’s Festival and temple fair, many Xibes would go
to Royal Temple to listen to scriptures chanted by lamas. And when there was
a temple fair in Taiping Temple, a lama from Royal Temple would be sent to
Taiping Temple to take charge of the affairs of food and drink. It was thus
clear that the Xibes moved to Shengjing still kept frequent contacts with the
Mongolian of the locality. The relationship was even very close. In this sense,
Taiping Temple was the symbol of the friendship between the Xibes and the
Mongolian.

Many of the xibe followers of Lamaism inclined to the North Temple, the
Xibe lamas usually went to the North Temple to further their study. Among the
four temples, lamas of east, west and south are all from the Mongolian and
they chanted the scripture in Mongolian and Tibetan; only 19 lamas of the
north Falun Temple were from the Xibes who were appreciated by the
emperors of Qing Dynasty because they had a good command of Manchu
language and so to chant the scriptures in Manchu language. After the Qing
Court moved the Capital from Shengjing to Beijing, emperor Qianlong had
been to Shengjing on a inspection four times, and he visited Falun Temple

twice and left a poem---“EEEPUIRHE, HAHEBACRE. ... EREEE, kK

{f /7 5% BF”(meaning: “With the order of His Majesty, the four pagoda temples

was constructed in the corners of the city, soaring straight up into the
SKY.ioennennn. it is in the north corner of the city, chanting scriptures in Manchu
language, that the north pagoda temple safeguards the state power forever. ).
Thus it can be seen, only Xibe lama could have a good command of Manchu
language that was taken as the national language by the Qing Court, so the
Xibe lamas could be appreciated and be put in an important position in the
sacred country-guarding temple. When the biggest lamasery of
Shengjing---the Royal Temple had important activities like temple fair of
large-scale, other lamaseries would go to chant scriptures together, and the
Royal Temple will especially prepare a chanting hall for the lamas of the north
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Falun Temple. With such a background, Taiping Temple would also invited
lamas of Falun Temple to chant together when there was a big temple fair. -
Thus it could be seen that the contact between Taiping Temple and Falun
Temple built up a close relationship between the Xibes and the Manchus.

Buddhist activities: as a lamasery, the Buddhist activities of Taiping Temple
was of course thriving for a time. And the main Buddhist activities are as
follows:

» Lunar New Year 8th~15th and Lunar April 8th~15" : twice temple fairs of
large-scale

One important activities was Jumping Buzha. It was a ceremony performed to
drive away all the evil demons and ghosts. It was a sorcerer’s dance in a
trance traditionally.

» And on lunar April 8" commemorative activities for Buddha Sakyamuni’s
birthday would be held. And then a temple fair bustling with activities will be
held on a big scale. According to the oral instructions of the old people, a
continuous stream of devotees of the Xibes came together in crowd no matter
how far their home was. And on this day, the Xibe women and girls dressed in
their holiday best, to burn joss sticks and prostrate themselves before the
image of Buddha, make a vow or redeem a vow to a god, and give in charity,
and then, do shopping for daily life and agriculture production. Before the
temple, there were some stalls of groceries and offerings for a sacrifice.
Everything needed were there. People who were doing business, watching the
fun and excitement, and people who earned a living as a perform by juggling ,
fortune-telling, etc. gathered there; sounds of hawking one’s wares, cheerful
and light-hearted laughs raise one after another. It was really a scene of bustle
and excitement.

» twice memorial ceremonies for Guanyu:

Once was on lunar May 13th, which was to commemorate the story of
“Taking a Single Sword to the Banquet” of Guanyu, Another was on lunar
June 24®, which was to commemorate the birthday of Guanyu.

» Lunar June 15th~August 1st

Lamas stayed at temple chanting the scriptures without going out, and people
who listen to the scriptures would contribute money to the temple.

» There would be a ceremony for Chanting Taiping scriptures every noon. On
New Year’s Day and other festivals, a continuous stream of the Xibes came to
the temple to listen to the scriptures. At this stage, Taiping Temple really had
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many pious worshippers and had a scene of burning incense and reciting
scriptures incessantly all the year round.
» Besides all these fixed Buddhist activities, at ordinary times, the pilgrims of
Taiping temple would come to offer incense and pray to Buddha, or make a
vow, redeem a vow to the Gods at all times. And lamas would be invited to
home of the common people to perform rites often, for example, if there is a
birth of baby boy, lama would be invited to chant prayers at home , and so to
bless the baby boy with protection against suffering a misfortune in his life
and for a healthy growth; and when there was a funeral affairs, lama would be
invited to perform rites to release soul deceased soul from purgatory; besides,
in every lunar January, lama would come to every household to perform a rite
to enshrine the Buddha image, etc.
P Influence:

the immediately influence to the whole community was that Taiping
Temple becomes the Buddhist Holy Land of the whole community, soon
afterwards, smaller lamaseries came into being in every big village of the
community, family hall for worshipping Buddha were also set up almost in
each and every family. People burnt joss sticks and kowtow before the image
of Buddha on first and 15" of each month according to the traditional Chinese
calendar. Especially, on New Year’s Day and other festivals, joss
sticks ,candles and offerings were set out in the hall and people pray Buddha
for everything. It is said that the activities of Lamaism in each village vary
slightly, however, men and women, young and old would vie with each other
in taking part into the activities, they awere so pious that many devotees
would kowtow with each step forward till the front of the image of Buddha.
» funcitons: ‘

Seeing from the Buddhist activities mentioned above, the activities of
Lamaism were very thriving throughout the year. Lamas and followers
gathered together to enjoy the activities of worshipping and chanting. As a
lamasery, Taiping Temple had already become a perfect place for Buddhist
activities which was Expected to last forever by the Xibes. It really shows us
the influence of Lamaism to the whole community. And the significance of
Lamaism activities maybe like this:

the activities of Lamaism was a very important spiritual prop for the
members of the whole community. The activities improved the
communication of the community by the way of religion.

Taiping Temple was an important medium to harmonize the Xibe
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community and the whole society of Shenging. It provided a way for the Xibes
to communicate with other nationalities. Especially it established a close
relationship between the Xibes and the Mongolian and the Manchu that were
the two strongest nationalities in “Manchu community” that could represent
Shengjing society at that time. It could be said that the existence of Taiping
Temple built up a cultural bridge for cultural communication and exchange
which established a kind of affinity between the Xibes and other nationalities.
This cultural force made the Xibe community integrate with outside
environment naturally and ensured the Xibe community be well coordinated
with outside environment. The establishment of this kind of communication
and affinity was an indispensable prerequisite for the growth of the Xibe
community in Shengjing society.

(3)the Influence of Han Religious Culture:

The influence of Han religious culture was general from Taoism and
mainly was expressed in the folk worship of the Xibes. Taoism is a unique
religion originated from Han culture which has had a great influence on
Chinese history over 2,000 years. General speaking, Taoism has been come
into being gradually based on thoughts and belief of folk sorcery, Shamanism,
supernatural being and Alchemy, Yin-yang (or Cosmic dual forces, yin and
yang, the two opposing principles in nature, the former feminine and negative,
the latter masculine and positive), the concept of the five elements (of metal,
wood, water, fire, and earth)( used in ancient Chinese cosmology and later in
herb medicine), and the Doctrines of Huangdi and Lao Zi of the Western Han
Dynasty(206 B.C---A.D.24). Taoism originated in the Warring States(475~221,
B.C.). The Doctrines of Huangdi and Lao Zi of the Western Han Dynasty is
the premise thinking of early Taoism. And strictly speaking, the Taoism
founded by Zhang Daoling appeared in the later Eastern Han Dynasty
(A.D.25-A.D.220) with Wudoumi (five dou rice) Taoism as its leading
symbols and Lao Zi worshipped as the founder of Taoism. There were two
branches of North Tian-Shi-Dao and South Tian-Shi-Dao in the Northern and
Southern Dynasty (420~589). And in Tang and Song Dynasty Taoism was
further developed. Coming to Yuan Dynasty, Tacism was divided into two
branches of “Zheng Yi”and “Quan Zhen”. Taoism is still in vogue In Ming
Dynasty, and was on the wane since Qing Dynasty. That is to say, in Qing
Dynasty, Taoism has already declined, however, some gods and deities like
Goddess Mazu, God of Wealth Guanyu, kitchen god, local god of the land, the
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god of happiness, the god of longevity, and the god of fortune has been still
generally worshipped all along. In Qing Dynasty, Taoism on the wane still had
a strong influence on the Xibes’religious life. For example, there are a lot of
gods and deities in Xibes’belief originated from Taoism. This could be found
in the religious activities of Taiping(means “peace”) Temple. Under the
influence of Han religious culture, the Eight Immortals, the goddess of
Niangniang, the God of Wealth Guanyu, the god of General Liumeng, the
Dragon King, kitchen God, local god of the land, door-god, and the god of
worm, etc. were assimilated as a part of the gods and deities they worship.
And the following gods and deities were worshipped in Taiping Temple for
being accepted by all the memebers of the community:

God of Wealth Guanyu:

There was a hall set up for Guanyu. Guan Yu (160 — 219) was a military
general under the warlord Liu Bei during the late Eastern Han Dynasty and
Three Kingdoms period in ancient China. He played a significant role in the
civil war that led to the collapse of the Han Dynasty and the establishment of
the Kingdom of Shu, of which Liu Bei was the first emperor. And he was seen
as the epitome of loyalty and righteousness. The Xibes looked up to him as
the embodiment of wisdom and courage and offered sacrifice to the God of
Guanyu twice. One was on lunar May,13™ for the story of “Taking a Single
Sword to the Banquet” of Guanyu, on this day, a hind leg of a sheep would be
offered in front of the image of Buddha, and steamed bun, fruits, cakes and
other offerings which is altogether 5 kinds onto the altar, besides, 6 cups of
spirit that will be lit later, and then burned incense and kowtowed to the image.
Another was on lunar June 24", it was to commemorate the birthday of
Guanyu. The way of offering sacrifice was the same as the activity on May
13",

Worshipping Wenchang:

There was a hall for the God of Wenchang in Taiping Temple. Wenchang was
also called Wen-qu Star, which was a general name for the star above the one
at the tip of the bowl of the Big Dipper in ancient China. The astrologers in
ancient China thought it was a lucky star that could bring people fame, wealth
and honor. The God of Wenchang was considered to be the God of Learning
or the God of literature. It was in about 6th century that he was accepted by
Taoism. It says that he was the son of the emperor, and kept on reincarnating
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to benefit people. He was a great god and in charge of people's study and
examination. After the 14th century, many Chinese schools feted this god. His
birthday was on February 3 of the lunar calendar. Especially in the Qing
Dynasty (1644-1911), his birthday was even congratulated by the Emperor.
From this we can see though he was a Taoist god, he had been marked with
Confucian color.

“Farming and schooling” was a basic native culture of Harn Nationality.
Farming was the source of life; and schooling was the only way for the
offspring of peasants to climb up stepping stone of the society. The Xibes who
had stepped into an agricultural society in late Ming and early Qing Dynasty
were obviously influenced by this Han culture. A call for learning and a desire
for an official career through imperial examination came to become popular in
the Xibes ethnic community. They hoped that, with the protection of the God
of Wenchang, their offspring could achieve their ambitions for being
well-educated and an official career with high position and handsome salary.

Worshipping Huxian (demon fox)

A hall for worshipping Huxianw was set up in the southwest corner of Taiping
Temple. There is a memorial tablet set in it. And people burned joss sticks and
offered up a sacrifice before the tablet of Huxian on first and 15" of each
month according to the traditional Chinese calendar. Huxian was one of many
kinds of gods and deities in folklore. The Xibes included it into the gods and
deities who were in charge of protecting the family.

P Origin:

Han Nationality has a long history of worshipping Huxian. It originated
from the primitive religion. It was usually worshipped as totem, or as a demon,
whom could become a demon through practicing Buddhist or Taoist rules
conscientiously, the so-called “when getting old, the demon is in a man’s
figure”. “The Classic of Mountains and Rivers” of the period before Qin
Dynasty had already had the record of the nine-tailed demon fox. And
according to folktales, a fox could become a demon fox through practicing
Buddhist or Taoist rules and would turn into man(woman)’s figure. Having
great magic power, the demon would bewitch people who disrespected it and
make them suffer a lot. So the fox demon were worshipped as Huxian among
the people for the purpose of escaping disaster and praying for being safe and
well. And Since Tang Dynasty, the custom of worshipping Huxian was in
vogue for a time. Stories about fox spirit spread far and wide among the
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people. According to the ancient novel of Zhang-zhuo (EAFEE) (“A
Record of the court and the country”), "EXILAR, BEHEELHINM, &S

TEUZR, BkE5ARZ, HFHIF—F.  (meaning: Since Tang Dynasty,

worshipping Huxian comes into vogue, and the people pray and offer sacrifice
in their houses; the deity enjoys the same diet with man, and there are many

worshippers. )and there was such a proverb : " BN, BT . 1 (no village

without a fox demon). So we can say that Huxian worship was very popular in
Huan culture.

Since departing from the Great Xing'an Ling Mountains areas, they have
had more contact and exchange with Harn Nationality. And being influenced
by Han Nationality, they adopted it into their belief of Shamanism and
worshipped it as one of the deities of Shamanism. Huxian was worshipped as
an important deity of folk worship by most people in almost all the Xibe
villages formed in Shengjing.

In the viewpoint of the Xibes, fox was the most intelligent animal with
exceptional wisdom and inspiration surpassing the human beings. If someone
offended and hurt it, that person would be definitely retaliated to suffer serious
disease and even lose his life. In the past, the Xibes feared it rather than fires
and floods. Meanwhile, they firmly believed in the stories about the fox
demon could safeguard the family to be safe and sound and to swell. So they
had developed a custom of worshipping fox demon and offering sacrifice to a
fox demon long before they moved to Shengjing. In the early stage of hunting
life, hunting fox is forbidden and even today there was still such a don’t to all
the members within their nationality. If someone hunted a fox, and the person
himself or one directly-related members of his family fell ill suddenly, people
would firmly believe that the fox demon was taking revenge on the person and
his family. And generally the person must kill a sheep at the least, or even kill
a cattle , then perform a ceremony to offer an apology, and bury the remains of
the dead fox in the ground in the same way for the remains of a dead man.

P the Way for Offering Sacrifice:

Because Huxian was worshipped by most of the Xibes, a hall for
worshipping Huxian was especially set up in Taiping Temple. The people
called Huaxian “Xianjia”(meaning: god), so a tablet with the writing of “the
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position of “Xianjia” and a niche with the figure of fox demon (sometimes in
the figure of man) inside were set in the Huxian Hall. At ordinary times, an
incense burner and Fushu (a piece(pieces) Of paper(cloth) with magic figures
drawn by Taoist priests to invoke or expel spirits and bring good or ill
fortune),on which some words expressing worship was written, were put on
the altar. The activity for offering sacrifice was performed by burning incense
and offering alcoholic drink, and then the worshipper should kowtow to the
figure of Huxian. Time for this offering was not fixed. And it is said that at
that time women were forbidden to get in and out of Xuxian Hall.

Huxian is also worshipped in each family. The position of Huxian is set
in the storehouse of every household. As a member of the family, it is also
called “Ha-shi-bao-yi-zha-ka’’(a thing in the storehouse). And the sacrifice
was offered the same way.

Worshipping the Dragon King -

» Origin:

Another deity worshipped under the influence of Han nationality was the
Dragon King. According to the record of Shengyang Registration Office of
Temple Property, the Dragon King was invited at the time when the temple
was just built up. That is to say, the Xibes invited Sakyamuni(Buddha) and the
Dragon King into
Taiping Temple at the same time. Though there were Dragon worship both in
Buddhism and in Taoism, as a general rule, the Dragon King would not be
worshipped in a lamasery. Judging from this record, Taiping Temple was not a
typical lamasery when it was constructed originally. And it also shows how
the Xibes attached importance to the Dragon King worship that would bring
them timely wind and rain and a bumper grain harvest. Before Han Dynasty,
there was only god of dragon, no the King Dragon. After Sui and Tang
Dynasty, Buddhism spread from India into China. And then the Belief of the
King Dragon could be found all over the country. However, there were
indications that the dragon of Indian Buddhism should be spread from China
into India. And it became the Dragon King by further creation of Indian. As
Buddhism spread into China, the Dragon king worship spread into china at the
same time. After being adopted by Taoism, and being reconstructed and
perfected, a new Dragon King worship that was different from India’s has
been developed in China, which spread far and wide among the people, and
could be found in every aspects of the common people’s life.
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» Function of the Dragon King:

The Dragon King is the god that is in charge of rainfall and bumper or
poor harvest of various areas. The work and duty of the Dragon King is to
bring cloud and rain and so to wipe out the sweltering heat and worries of
people. The custom to pray for rain by offering sacrifice to the Dragon King is
widespread among the people, which have a great influence on agriculture and
daily life. For the common people, whom make a living in a given
circumstances decided completely by nature power, the only way to avoiding
the hit of natural calamities is to rely on the Dragon King that can bring them
favorable weather and a bumper grain harvest. So in the past, temples for the
Dragon King were all over the country, in which the Dragon King was
worshipped as a god of water.

» Offering Sacrifice to the Dragon King;:

The Dragon King enjoys a very high position among the people because it
manipulate the common people’s daily life. In order to pray for a favorable
weather and a bumper harvest, the activities of offering sacrifice to the Dragon
King is very common both in the area of Han Nationality and minority
nationality. And these activities become the custom of each area through long
usage. For example, there are various festivals concerned with the Dragon
King worship.

Lunar January the 2nd :(the Dragon-Head-Raising festival)

There are many versions of supposition about the origin of this festival.
Anyhow, it is really the costom festival of Han Nationality and some minority
nationalities. However, each nationality has developed their own custom to
celebrate this festival based on the common wish for a bumper harvest. The
Xibes also celebrate the festival with their own custom.

At Taiping temple, series of activities such as lion dancing, dragon
lantern dancing, a temple fair of small-scale would be held on this day, and of
course a ceremony for offering sacrifice to the Dragon King. And in every
household, the men of the family would draw a dragon from the entrance to
the well with kitchen ash. It was just like a figure of swimming dragon with
which indicated “leading a dragon”. And with this, people hoped that the
Dragon King could bring a bumper harvest to this family. Another custom was
that all the people will stop doing needlework to avoid pricking the head of
the dragon because the dragon would raise its head on this day. And people
believed that if they pricked the head of the dragon, they would be punished to
suffer a headache for one year. Besides, the Xibes would eat some Heye
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pancake, Su-zi-yan pancake, and another traditional food Dou-mian-jia-zui
on this day. A

In the history of China, no matter what dynasty it is, the Han culture has
always been the Dominating culture, so for the Xibes, to exchange with Han
culture is also very important for the growth of their new-borncommunity.

Seeing from the various religious activities of Taiping Temple, the Xibes
didn’t pay much attention to the origin and background of the gods, they pay
more attention to if the god would be efficacious, or if the activities for
offering sacrifice would bring them happiness, or if they would be blessed and
protected by the god they worshipped, or if the activities would satisfy their
emotional needs, and if the activities would meet the needs of their
community growth so to ensure the sustainable development of the
environment on which the Xibe people relyed for existence. That might be
the reason why the temple could be loaded with so many religions and beliefs.
Anyhow, the existence and development of their community was much more
important that if the temple was pure enough to be a real lamasery. Based on
these complicated and diverse religion and belief, the Xibe people formed
their values for understanding the world, estimating social behaviors, and
social control system and mechanism for making the community in harmony.

2. Taiping Temple and the stability of the community

(1)Huishou System
It was an association with an important key person called “Huishou”(the head
of the association). In Qirng Dynasty, Huishou system was a very common and
important way for supporting temple’s existence. Since Taiping Temple was
being perfected, the temple property was also increasing, thus Hui was formed
to promote the management of Taiping Temple. Here is an incomplete name
list of people who had ever been Huishou (the head of the association) in the
history:
A part of the name list:
Se-pu-jian-e:
Family name: Gua-er-jia-shi;
Banner: the border yellow banner;
Official position:

» 28" year of Daoguang’s reign(1848), the headman of Tu-si(system of

appointing national minority hereditary headmen in the Yuar, Ming and
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Qing dynasties) at Sengjing General Yamen(government office)

» 3™ year of Xianfeng’s reign(1853), followed Prince Seng to suppress
bandits, returned to Shengjing in triumph, and promoted to be a
Xiao-gi-xiao(ranks the 8" in a banner)

» 5™ year of Tongzhi reign(1866), appointed to be a Fangyu of Yongling(the
head of a defending force)

»11™ year of Guangxu reign(1885) ~, viece- Dufong(ranks second in a

banner)
Wo-a-long:: the third son of Se-pu-jian-e, during Guangxu’s reign, appointed
as a Zuoling(ranks fifth in a banner)
Guan-xue-ji: the son of Wo-a-long
Guan-xi-ling:: another name is Xi-shao-peng, Xiuca(scholar)i(one who
passed the imperial examination at the county level in the Ming
and Qing dynasties ), reserve prefect
In view of this, Huishou was generally undertook by people of prestige
within the nationality, they were the elites of the community, they managed
the temple and coordinated the community while being an officer of the court
drawing on their social position. Functions of two aspects of Huishou System:

As an Administrative Organization:

The immediate work and duty of Hui was to manage the affairs of the
temple,for it was established for the the temple first. For example, it must
concern itself with the affairs like repair, construction, maintenance, raising
money, collecting contributions, income and expenses, and appointing lamas
and da lama(the head of the temple),and organize the important activities of
the temple. For example, in order to increase the temple’s properties, led by
Huishou, the Xibe people collected money and bought some land and houses
to let as temple properties. according to the literature:

» “There was a two-story building with three bays upstairs and downstairs,
and three tile-roofed houses in the backyard at Xiao-xi-guan(No.32 4™
section Xiao-xi Road). This temple properties was let to “Fulandong”
cake store in those years.”

» And another record---“bought 5 gate-houses with 5 tile-roofed house in the
backyard and three wings at Da-jing-yan Xiao-xi-guan(No.72 3™
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section Xiao-xi Road). This properties was let to a mill.”

» Besides, they also bought some land as properties, for example, “the land
Gonghe Supermarket neighboring the temple in the west is the temple’s
property in those days.”All the income from these real estate could be
used to as the expenditure of Taiping Temple.

As an organ of self-government:

This shows an important intension of Taiping Temple as an ancestral
temple. That is to say, it is equal to an organ of self-government. Though the
Xibes had already entered into feudal society from clan society in late Ming
and early Qing, the Hala-mokun System as a social system with distinguished
national features, which was formed in the period of clan society, had
continued to play a relatively role for a long period in Qing Dynasty. “Hala”
means “surname” in the Xibes’ language. It was a paternal consanguineous
group based on blood relationship. “Mokun” means “clan” in the Xibes’
language. They are the branch consanguineous groups formed naturally within
the same “Hala”. So each “Hala” was composed of several “Mokuns”. With a
long-term development, “Hala-Mokun” System made the whole society
self-manage, self-adjust, self-perfect, and even self-close down, and thus
brought its political function to fruition through such a system. According to
the literature, this social system of Hala---Mokun---family---household of the
Xibes had not changed in the way of keeping the inner society of the Xibes in
operation until the 16™ century. As stated above, the Xibes in Shengjing had all
been incorporated into the “eight banners”. However, though the “eight
banners” system was an official system, it was closely integrated with the
non-governmental system ---“Hala-Mokun”: the first, the Xibes who held a
post in “Eight banners” were all rich people from a “Hala”, their duty was to
hold themselves responsible to the leading body at a higher level and
simultaneously to their own “Hala-Mokun” as well. And “Ha-la Da”(the head
of “Hala”) and “Mokun Da”(the head of “Mokun”) held themselves
responsible to the officials of their “Hala”. Once there was something
happened, an investigation would be conducted to ascertain where the
responsibility lay from top to bottom. With such a combination, both the Niulu
officials on behalf of their “Hala” or “Hala Da” and “Mokun Da” had to be
devoted to their duty and do their best to take their responsibilities for the
affairs of the community. And finally the system  of
“Niulu---Hala---Mokun---family---household” was put into operation. The
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Second, the system of “Hala-Mokun” was authorized to enforce the
governance on behalf of Qing court. That is to say, they were authorized to
administer the affairs of their community in their own way except killing. This
perfect combination between the “Eight Banners” system and “Hala-mokun”
system had not only upheld the domination of country, but also sustained the
traditional system of “Hala-Mokun”. Taiping Temple was just the executive
body of such a system, that is , it was the place to put this kind of
administration into operation. While it took its responsiblility for the “Eight
Banner” system outside of the community, it also took its responsibility for

the affairs within the community, like to receive guests and visitors, a clan’

get-together, etc., so to promote mutual aid and unity within the nationality;
besides, like to enforce the customary laws of the clan so to safeguard the
common interests of the community members. Seeing from this, Taiping
Temple was the place where the clan power was brought to fruition. It ensured
the autonomy of the community with the aid of the traditional force of
customary laws which was indigenous to the Xibes. This function was the
very original intention of the Xibes when they first constructed the temple.

And this function had been increasingly perfected with the function of

ancestral worship being strengthened. And thus Taiping Temple was endowed
with the function of self-government. So it could be said that Taiping Temple
could be considered as a non-government organization with autonomy and
independent character.

From this, we can judge how close the relationship between Taiping
Temple and the community were. On one hand, the establishment of Huishou
System enhanced the management of the temple, on the other hand, it played
an irreplaceable role in upholding the social order of the community.
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Figure 5: the autonomy system with Taiping Temple as the executive body

(2) place of education
the enlightenment of religion-----temptation for being good and intimidation
for being evil

As a place being heavily loaded with various religions, the enlightenment
of religion was the educational function first shown at Taiping Temple. The
kernel of Taiping Temple’s religion were ancestral worship ,Lamaism and
some folk beliefs. No matter what religion it was, they have a common duty,
and the duty was to enlighten the followers, and to guide people to forsake
being evil for being good. This is what different religions have in common,
and this was the key reason why the god of different backgrounds could be
worshipped in the same temple.

Lamaism and the Taoism enlighten their followers by a temptation for
being good and a intimidation for being evil. As a branch of Buddhism,
Lamaism induces people to do good works and so to accumulate virtue; to be
a vegetarian and to chant the name of Buddha as a way of religious discipline;
to conduct benevolent actions wholeheartedly, so to detach oneself from
transmigration, and then can go to the Kingdom of Heaven, and might be
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requited this life, so to get rich from poverty. Taoism enlighten the follower to
be scrupulously honest even when there is no one around; to treat things with
tender care; being loyal and devoted and showing filial piety and fraternal

duty; to show sympathy and consideration for orphans and widows, and to

help people in need....... In one words, as long as people can “pursue all the
good deeds without doing anything evil”, people can meet their ideal to be a
tmmortal. It can be imagined that these “temptations for being good” of
Lamaism and Taoism must be great allure for those people who wear shabby
clothes and have not enough food to satisfy their hunger though they really
work hard all life. As a intimidation for being evil, the horribleness of the hell
is depicted to the best. Besides suffering various tortures in the hell after one’s
death, the people who do evils will often receive retribution this life like
translocation of one’s social position and rank or financial situation, and even
loss of life-span. This intimidation for evil conduct could really restrain and
awed the common followers.

And other beliefs like ancestral worship and folk beliefs also persuade
and exhort people to “pursue all the good deeds without doing anything evil”
and “to worship piously”, etc. with different approach to reach the same goal.
These suggestions ensure that people will persist in their belief, so to ensure
the dominant positionof religions in the community. And with Taiping temple
as the nucleus of the community, the Xibes put all these suggestions into
operation.

Ancestral Education and the Customary Laws:

The above is the basis of the educational function of any religion, for the
enlightenment of religion iscommon in any communities. Besides, the
activities for ancestral worship created a great influence on the ancestral
education. That is to say, with this education, the customary laws that ensured
the stability of Xibe community came to be formed and had been put into
operation. Being the criteria of conduct, the customary laws stabilized the
indigenous order of the community, and become the basic prerequisite for the
unity and harmony of the community.

For the Xibes, the belief of ancestral worship topped all the others. The
ancestral education was put into practice through the activities for ancestral
worship. The offspring of the Xibes understood the existence of the clan
through ceremonious get-together of all the clansmen; and they understood the
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traditional value, laws and orders through studying the instructions,
exhortations left by ancestors piously. History education of clan is obtained
through looking back on the brilliant history of the whole nationality. At a
matter of fact, one important purpose of the activity itself was to highlight the
spirit of educating the coming generations. With such an education, the
ancestral idea would hand down generation after generation. And influenced
by this ancestral idea, people will unconsciously took the existence of the
whole nationality as the support of individual’s existence, so to take sustaining
the whole nationality as one’s unshirkable duty and responsibility. For the
purpose of worshiping ancestors, harmonizing the clan, upholding the unity,
mutual aid and cooperation, the Xibes made some “family rules and
regulations” and “clan rules and regulations”, these “family rules and
regulations” and “clan rules and regulations” were the customary laws that
upheld the stability of the Xibe community:

» “Hala-Mokun”, social etiquette, moral standards:

the Xibes were restricted by the “Eight Banners” system in the aspects of
military, politics and economics because they had long-term lived in the
“Eight Banner” system in which the military, administration and production
were combined together. However, their social life and moral standards were
generally influenced by “Hala-Mokun” system of their own. “hala” was a
paternal consanguineous group based on blood relationship. It was a clan
system with strong cohesive forces. “Hala” will be divided into several
“Mokun”s when it developed to the fifth or sixth generation. The main
functions of “Mukun” is to establish public graveyard, organize the members
of “Mukun” worshipping ancestors, revise the family-tree, make the rules and
regulations, safeguard the proper interests of all the “Mokun” members,
support the old, weak, sick, disabled and those who have no kith and kin and
can't support themselves, punish those who revolt or rebel. The “Mokun”
committee was the highest organ of “Mokun” power that performs the
functions above.

P productive labor:

The Xibes had long-term lived in the system in which the military,
administration and production were combined together. And according to the
“Eight-Banner” System, soldiers in the banners worked the land in time of
peace and went to battles during wartime. Though the use and distribution is
decided by the “Eight Banner” system, the mode of production was decided
by the Xibes customary laws. For example, “Yuexi” System(meaning:
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cooperating in cultivation) was a very typical agricultural production mode of
the Xibes. In those days, land was distributed by the authorities, and the fields
on the hills were all public and controlled By a section of “Eight banners”
system. Because the fields were far from villages, irrigation generally relyed
on water from a hill or a mountain. With such a condition, it was hard to be
managed by a individual person. And thus “Yiexi” System had been carried
out for a long time. With this mode of production, the cultivators would form
a partnership, and they would provide the means of production, seeds, labors
together. At the end of the year, they would share the harvest equally without
considering the difference in labor force and production skills and techniques.
» property inheritance:

Who should inherit the property left by the last generation had already
Become a important problem related to one’s immediate interesrts since
private ownership came into being.. Because the Xibes always esteemed their
ancestors, in order to avoid that the inheritance left by one “Hala” run off to
another “Hala”, the property was decided to be inherit by the male side of the
family, and the female side didn’t have the right of inheritance. If no male
offspring, a son-in-law who lived in the home of his wife's parents could be
regarded as the inheritor. If no offspring at all, the property would be dealt
with within “Mokun” through negotiation.

According to the oral instructions of some old people, in the past, family
members had to sign a contract before dividing up family property (so as to
set up separate households). Usually, a contract would include the following
content: reason for dividing up the family property; how to divide up the
family property; details of divides (lands , house, house’s location, neighbors,
size of the house); the main farm implements, furniture and money; article’s
name and number; shares of each male inheritance; right of parents and how
to support their parents after dividing the family.

P marriage:

The Xibes acted on monogamy in marriage. Of course, some exceptional rich
people would marry a concubine because the wife couldn’t give a birth. They
only intermarried within the nationality. In Qing Dynasty, they had all been
incorporated into the “eight banners”, and according to the ban of “Eight
Banners”, the marriage between a banner-man and a civilian was forbidden,
so as banner-man, the Xibes were also forbidden to get married with civilians.
Marriage between people of the same surname was also forbidden, that is to
say, people from the same “Hala” was not allowed to get married. And the
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offspring of the relatives on the paternal side were forbidden to get married.
Besides, there was such a rule in their customary laws---daughter of uncle(on
mother’s) side could get married with son of aunt(on father’s side); but
daughter of aunt(on father’s side) was not allowed to marry son of uncle(on
mother’s side). And between husband and wife, there was such strict rules that
wife must live together with husband at husband’s place; and husband had
absolute power; and wife must submit herself to the will of husband
absolutely.

» Punitive measures of customary laws:

In order to enforce the customary laws soundly, every “Hala-Mokun” had
taken some punitive measures against those people who offended against the
laws, as follows: supervision and condemnation by public opinion, which had
the effect of education; acknowledging a fault by paying a visit, which was for
punishing stealer and robber; penalty, which was for punishing the old people
who did something wrong; physical punishment, which was for punishing
juveniles and young women; humiliation punishment, which was for an
expectant mother or others who could not stand a physical punishment;
performing manual labor to atone for one’s crime, which would be carried out
at the physical labor occasions of spring plowing or autumn harvesting.

These customary laws, which upheld the stability of the community and clan’s
interests, were brought into fruition by the system of “Hala-Mokun” which
represented the clan power. It could be said that it gave expression of ancestral
worship concretely, and its establishment and enforcement is the result of
ancestral education.

3.Fair Culture---- Stage of Craftsmanship

Public living spaces like a trading centre or an entertainment centre
especially for the common people’s daily life were seldom considered into the
urban planning of Qing Dynasty. As a result, temples usually became the place
centralized by the activities of folk customs on people's own initiative. As a
kind of folk custom, fair culture came into being by the way of regular temple
fair with temple as the nucleus. Taiping Temple, when it was first constructed,
was just a place for the activities of worshiping and praying without any
temple fair at all. However, with the development of economy and the
people’s needs for further communication, Taiping temple began to hold
temple fairs with interflow of commodities and folk art performance, which at
last developed to be a complex blended with activities of beliefs, commercial
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folk customs and entertainments, which were rooted deeply into the common
people’s life of the community. It showed a picture of the common people’s
life which was considered to be the best in that locality at that time. According
to the oral instructions, compared with other famous temple fairs in Shengjing
at that time, the temple fair of Taiping Temple was by far simple, unadorned
and pleasant, however, there were many stalls and various commodities, and
with the fair, the Xibe people could not only traded here but also enjoyed
various kinds of dramas, local operas, acrobatics and vaudevilles. In a word,
activities about food, clothing, articles of daily use and entertainments were in
full swing here. With this, the temple became the centre of life culture in the
community, and for the common people, to go to the fair on holidays was a
very important and exciting thing in their life. The temple fair of Taiping
Temple was very thriving in Qing Dynasty, full of distinctive national features
and with a large coverage, and it should come first among all the folk customs
of the Xibes.
The date of the temple fair was decided by the date of religious festivals

of Taipin Temple. Besides the Lunar New Year, the temple fair would also be

held on lunar January 8"~ 15", lunar April 8" ~ 15", lunar April 8", lunar

May 13™ and June 24™ when there were important religious festivals. And
among them, temple fair on April 8th was the most grand.
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Figure: Temple Fair
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(1)as the trading place of the community
On the day of Temple Fair, some small retailers and hawkers far and near

came to trade at the temple fair for making money. As time passes, the people
and retailers far and near gradually came to the temple fair in crowds, and
then the fair came into being and be fixed at Taiping Temple. What was the
traditional temple fair of Taiping Temple like? Even those Xibe people about
50 years old were not clear about it. However, the Xibes over 70 years old
could recall the scene of those years. According to the oral instruction and
literature, the main trading activities of the traditional temple fair were as
follows: traditional food, tools for production, articles of daily use, etc.
whether the traditional food or articles of daily use gave expression to the rich
and masterly craftsmanship among the Xibe people. These craftsmanship
originated from daily life and practice of production and have high
practicability and some artistic quality. The villager of the Xibe community
produced these handicrafts for daily use of life and production of their own
family on the one hand, and on the other hand, they also produced these
handicrafts in large number for selling them on the market, and the temple fair
was the right place and occasion for this selling:

crafts of traditional food: according to the oral instructions, besides some
traditional food like You-za-gao(a fried rice cake), Ma-hua(a fried dough
twist),etc. that were common in the area of northwest of China, there were
many typical local food of the Xibes. The temple fair was just like a
exposition of the traditional food of the Xibes. Which reflected the eating
custom of the Xibes at that time:

P game (as food): With the custom left by their preceding generations who
had lived a nomadic life, the Xibes who moved to Shengjing still kept the
custom of eating game. Since they had already departed from the original
hunting environment, there are no big wild animals to hunt in Shengjing.
However, they still kept this custom by hunting pheasants, hares, wild ducks
or bustards; and it is said they were very skillful in catching a sparrow or other
bird in winter. They also lived on gathering edible wild herbs. It is said among
the people that the reason why the pilose antlers were so valuable was that the
stags could eat many rare herbs in remote mountains. So they had an idea that
wild herbs were more nutritious. So there would be many stalls of games and
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wild herbs at the temple fair. The Xibes had distinctive recipes for cooking the
games and wild herbs , which had been developed in the long-term nomadic
life. The games and the wild herbs were the delicacies at the fair.

» Suan-tang-zi: It is a kind of food made of corn flour. The cookery is: to
soak the corn with water and grind the soaked corn into paste; to ferment the
paste till it smells sour; to prepare soup; to squeeze the paste into the boiled
soup with a special tool(1.5-inched bucket); to add some vegetables, salt and
other flavorings; and then it is done. It is fragrant and a little bit sour.

» Fa-la-e-fen: It is the principal food in daily life. The cookery is: to leaven
dough; roll it into flat cakes; to bake the raw flat cakes with a pan; the size is
decided by the pan. It tastes crisp and limp.

» Guo-kui: It is one of the food of the Xibe nationality with distinctive flavor.
There are two kinds---leavened dough and unleavened dough. Whichever is
added with milk, soybean oil, pork fat, mutton fat, and sugar. It is very crisp,
limp and soft. It is difficult to harden even after a long time. It is a little bit
thicker than Fa-la-e-fen and can be used as traveling food.

» Kun-bu-e-fen: the cookery is the same as Fa-la-e-fen. But the dough is

harded the Fa-la-e-fen’s, and it is 2 ~ 3 centimeters thicker than Fa-la-e-fen.

» Suo-luo-huo-e-fen: cookery: make a dough of palm size and 4~5
centimeters thick; put it into the cooking

Stove and toast it with the hot ash in the cooking stove.

» Guo-zi-e-fen: It is one of first-class food of the Xibes. Cookery: t o add

soybean oil or pork fat, pumpkin paste, sugar or honey, and egg into the

dough; roll the dough into long narrow pieces of 5~6 centimeters in length;

fry the long narrow pieces in the hot oil. It is crisp, limp and soft and

difficult to harden after a long time.

» Pumpkin Dumpling: It is a kind of food with distinctive flavor. Cookery:

dice the pumpkin; add some onion and soybean oil; make them and some

unleavened dough into dumplings; steam the dumplings by putting them into a

steamer.

» Hun-suo-ji: It is made of leeks, green and red pepper, celery, yellow radish,

and cabbage, and salt and some other flavorings.

»-La-cai: This is also with a distinctive flavor. The Cookery: strip and slice

taros; to boil it thoroughly; to mix it with shredded radish.; to lay it aside for 2

or 3 days. Eating by dipping in sauce.

» Mi-shun: It is a kind of traditional thick sauce with distinctive national
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flavor. Before lunar April 18", each and every family will have 5kg wheat
germinated; and then cook it thoroughly with boiled water; ferment it for
several days by leaving it at the warmest part of a heated kang , and then
block it and dry it by airing;; on April 18", bring the blocks to the mill and
grind the blocks into powder, on the same day, prepare paste by the
powder; put salt into the paste; and put it into an earthen jar, and the last step
is to expose it to the sun for some time. There are many taboos like that the
water must be got from a well before daybreak, or people must keep silent in
the course of preparation. Mi-shun is almost an indispensable part of the
people’s life, and on a food and drink stall at the temple fair, Mi-shun could
be found very often. The Xibes use it as a flavoring throughout the year.
P Suan-cha(sour tea):

This is a kind of spirit with tart flavor, and it was made during the period
between the Dragon Boat Festival and ending of the dog days. Cookery: wash
soy beans, millet, barley; soak this mixture; grind the mixture into powder;
keep the mixture being soaked till getting sour; strain the liquid of the mixture
with a piece of gauze; boil the liquid strained; and Suan-cha is done after the
boiled liquid becomes cool. It tastes sour.

» Mi-jiu .

This is a kind of spirit. It will be made during the period of festivals.
Cookery: soak glutinous millet with water; steam the soaked glutinous millet
thoroughly; put the mixture (the liquid and the solid) into an earthen jar; add
some water if necessary; put some distiller’s yeast into the jar and stir the
mixture; 2 or 3 days after being fermented, the liquid above is Mi-jiu. It tastes
a little bit sweet and sour.

» Chao-chao-mian: cookery: grind Chinese sorghum into powder, to parch the
powder. To eat by making a soup by adding boiled rice water into the powder
(it is good for the stomach in hot summer days, dog days especially when
suffering from a diarrhea).

» Da-zi-Fan: cookery: cut the pork, beef or mutton into cubes; add polished
round-grained rice and boil the mixture into porridge; then it is done after
adding some salt and other flavorings.

» Su-zi-Yan cake: the Xibes like to plant some perilla around their house. The
seeds can be used make Su-zi-yann cake. Cookery: to roast the seeds and
grind the roasted seeds into dust, mix some salt into it; wrap the powder
mixture with ground glutinous rice; roll them into round and flat cakes; and
bake the cakes.
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» Dou-mian-jia-zui: it is a kind of principal food of the Xibes. Cookery: make
a dough of glutinous Chinese sorghum or millet; steam the dough till it is
done; roll the steamed dough into very thin cakes; then grind the roasted soy
beans into dust; wrap the soy bean dust with the thin cakes into rolls; and cut
the rolls into several parts.

The above are just the representative foods and drinks of the Xibes, with
the change of seasons, these foods and drinks would be found at the temple
fair. As a matter of fact, there were so many kinds of foods and drinks which
could be found at the temple fair that it is difficult to record them all. At the
temple fair, some people would buy and bring back home and some would
enjoy there, what is more, the people of other nationalities would also come to
the Xibes’ temple fair to enjoy the traditional foods and drinks of Xibe
nationality. so it was just like an exposition of the traditional food of Xibe
Nationality.

According to the oral instruction, another trading is also very common at
the fair, that is the trading of handicrafts:

weaving and knitting crafts:

Weaving and knitting are two kinds of crafts. The craft of weaving is
generally for daily life and production. For example, the basket, Yu-zhao(a
tool for catching fish) made from twigs of willow or the chaste tree, mat made
from Kaoliang(Chinese sorghum) stalk or reed, straw mat, screen, straw rain
cape, straw hat, straw sandals, Ji-zhao(a tool for shutting chicken in it), a
sewing basket, Yan-po-lou(a shallow basket for containing tobacco),
Gai-lian(a flat cover used as a kitchen utensil in various ways), Bo-ji(tool for
winnowing wheat, grain, etc,) made from straw, which are all the articles of
daily use. Besides, there are some toys, like Mao-mao-gou, Ma-lian-duo(a toy
with an oblong shape woven by four leaves of a Chinese small iris ), small
basket, cage of katydid, a horsewhip, a dragonfly, a locust, which are made
from straw and Chinese small iris; and the craft of Niu-ban and
Suan-mu-ge-da(buttons)woven with strips of cloth is more difficult that only
those skillful craftsman can do it; the crafts of knitting includes needle
knitting, crochet hook knitting, shuttle knitting, etc, needle knitting is
generally used for knitting clothes, a shawl or other ornaments, and shuttle
knitting is mainly used for fishing net and purse net, etc.
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Figure: Handicraf

crafts of embroidery:

The crafts of embroidery is generally used for dress and personal
adornment and articles of everyday use. For dress and personal adornment,
coat, jacket, trousers, shoes, hat(mainly for a old lady or kids and some
women), Du-dou(an undergarment protecting the abdomen) will be
embroidered with beautiful design, even the soles (of cloth shoes) will also be
embroidered; and what is most peculiar is that they will embroider the sole of
stockings in order to make it more beautiful and thicker so to protect against
cold climate of the north. Other articles of daily use like handkerchief, curtain,
drapes, pillow cover, pillowcase, Bei-ge-da(bedding bag), screen and pouches
will also be embroidered.

The tools of embroidery are embroidery needle and two rings made of
bamboo chips. First whittle bamboo into two pieces of thin chips of. The
length is about 60 centimeters(one piece is a little shorter). Soak the bamboo
chips for some time in order to increase the toughness. Curve the two pieces
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of bamboo chips into two circles with one ring round another ring closely, fix
the rings with a screw or steel wire. Before embroidering, put a piece of cloth
onto the small ring first, and then put on another to the small one, so the cloth
is fixed and the work of embroidery can be done.

In those days, the girls who had not get married yet would not go out
very often. This was a very old custom. So if a girl wanted to go to the temple
fair, she must be accompanied by her mother with hand in hand. Such being
the case, the girls had to stay at home most of the time, so the work they could
do to while away the time is embroidery. In the past, both the Xibe girls and
the Xibe women were adept at embroidery. And the temple fair was the
occasion for the girls to sell their works.

crafts of Binding:

On the Dragon Boat Festival, the Xibes will bind a little broom and a
little monkey to attach the body of the kids, to imply to sweep all the
misfortune and disease to the substitute---the body of the little monkey. These
little broom, monkey are all exquisite handicrafts that are sold at the temple
fair. various brooms like bamboo brooms or whisk brooms, etc. used in daily
life are all made by crafts of binding. Various bird cages like the common
hanging-cage or Da-cage and Gun-cage for catching bird are all delicate and
fine handicrafts. Especially Gun-cage, it is composed of three stories. The first
story is a loft equipped with a decoy, the middle story is equipped with two
rolls(two pieces of board which can turn over and shut), the bottom story is
larger than the top story and middle story, which is for storing the birds
catcherd. Besides, another famous handicrafts of binding is Zou-ma-deng. A
Zou-ma-ding 1s a lantern with paper-cut figures of men, animals, etc. made to
revolve when the lantern is lit.

crafts of sculpture:

It includes carving and molding.. The crafts of carving is composed of
wood-carving, stone-carving,, brick-carving and pit-carving, etc. screen,
cabinet, trunk, niche (for a Buddhist statue), doll, farm implements,
tableware(wood-pot, wood-bowl, wood-ladle, wood-spoon), tables and chairs
ornamented with the crafts of carving can be found very often at the temple
fair. in addition, things of pit-carving are generally toys or for watching, for
example, a small basket, a small boat or a ball carved from a walnut. Being
fine and delicate is required in the works of pit-carving, and walnuts is the
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main resources. Molding includes clay-sculpture and dough-modelling. The
crafts is mainly for Buddhist statues, besides for making some toys and some
other handicraft articles. And dough-modelling is mainly for making food
products.

crafts of paper-cut:

The patterns of paper-cut include animals, plants, man’s figure, a celestial
being, the Chinese characters that imply good fortune. Varieties includes
paper-cut for window decoration, for wedding’s decoration, and for
Zou-ma-deng’s decoration.

The raw materials of the Xibes’ handicrafts are very extensive. The
craftsmen suit the measure to local conditions and decide the material
according to what they make, for example, metals, bricks and stones, earth,
straw, wood, stem and stalk of plants, paper, knitting wool, cotton thread, silk
fabric, and cloth, etc. no matter whichever crafts, have both high practicability
and some artistic quality. They are the products of the harmonious
co-existence between the Xibe people and nature, and the fruits of the Xibe
people’s wisdom and intelligence.

Taiping temple provides a place for trading within the community in the

way of holding a temple fair regularly.

Judging from the development of craftsmanship, the temple fair promotes
the development of techniques and technologies of those days, even
invention and creation. On the other hand, its commercial functions found its
expression in having a close relationship with the life of the Xibe common
people. The trading way at the temple fair is that each makes up the other’s
deficiency from his own surplus so to satisfy the needs in their life; with this,
the small-scale production of craftsmen and peasants can be conducted in
good circulation. The fair established a bridge between production and
exchange, production and consumption. And thus the community could be in
a good circulation.

(2)She-huo(folk art performance)at the temple fair

She-huo—is also called “She-huo” performance. It refers to all kinds folk
art performance found at the temple fair. It is folk entertainment activities in a
grand manner which includes local drama, dance, acrobatics, vaudeville act,
martial sports, strains of music accompanied by drumbeats and other
performances
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which are generally called “She-huo”. With She-huo, the people amuse
themselves on traditional festivals and celebrations. The Xibes have also
developed their She-Auo with distinctive features. The fair gathered up local
drama, songs and dances, acrobatics, sports show the most, for folk artists will
make a living as performers at the temple fair, which is the cradle of the folk
art of the Xibes. The folk arts supported by the temple fair are as follows:

Buddhist progress: the most excited Buddhist progress is on Lunar April 8%,
the birthday of Buddha. On that day, lamas of North Pagoda Falu Temple will
invite the bronze statue of Buddha out of the temple, accompanied by two
boys on two sides of the statue, passing through the busiest section of
Shengjing, come to Taiping Temple. Setting off firecrackers all the way, the
atmosphere is very exciting. On the 9™ and 10", ceremony of chanting
scriptures will be held for two days. After that , the bronze statue of Buddha
will be escorted back to North Pagoda Falu Temple. During the progress,
there is a crowd of spectators. This activity of giving pleasure to the god
brings the gaieties of the festival to the people.

Jumping Buzha(a sorcerer’s dance in a trance): From lunar January 8™ to 15™
and from lunar April 8" to 15", the temple fair will be held twice. In this
period, Jumping Buzha is a very important activity. It is a ceremony of
Lamaism performed to drive out the evil demons and ghosts, which is
considered to be a religious dance. On the occasion, four players in bizarre
dress and wearing masks with the patterns of bull’s head, horse face, human
skull and other wry face that is sinister in appearance, accompanied with
percussion instruments, jump one moment and gyrate the next from indoors to
outdoors, at critical moment, they will make actions to show the hatefulness
and absurdity of the evil demons and ghosts, so to imply the hardship of the
world. The players occasionally play some simple Kongfu actions for frolic.
The players will be now singing, now dancing for several times. After that, the
ceremony had come to its climax. A man with unusual strength jumped out to
grapple with the evil demons and ghosts and strike them down to the dust. The
man with unusual strength represents a brave warrior who comes with the
decree of the God. With the man with unusual strength succeeding in driving
the demons and ghosts out, the crowds shout and jump for joy. Though
Jumping Buzha is a religious ceremony, it is rather like a drama. The man with
unusual strength and the evil demons and ghosts are usually acted by the
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lamas of the temple. Sometimes a private citizen will be a guest performer in

Figure: Jumping Buzha

local dramas and operas:

» Beng-beng-er: This local drama could be found at the temple fair of annual
April 18" Festival. It was created comprehensively by taking Yang-ko (a
popular rural folk dance in China), folk songs, some local operas as the basis
and adopting(combining) some other folk art forms including Xuan-zi(a
three-stringed plucked instrument like Japanese samisen), Lian-hua-lao,
Qu-tan-diao(folk art forms originated from central part of China), Da-gu(a
Chinese ballad with drum accompaniment),etc. Beng-beng-er in early days
was performed by male actors only, and no female actors. All the women
roles will be acted by male actors disguised as a woman. The melody of
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Beng-beng-er is exquisite, and the actors often perform by improvisation,
besides, four basic techniques---speech, mimicry, comedy and song are
required in performance, among them, the techniques of singing and talking
are required the most. The librettos are generally from a traditional operas,
folktales, the legends and stories of ancient and modern, Chinese and foreign.
Talking or speech is humorous jokes. Anyhow, most of the content of
Beng-beng-er generally originated from fairy tales, fable tales and life stories
of the Xibes. It could be said that the history, folk customs, joys and sorrows
in daily life, and values of the good and evil, the beautiful and the ugly are
all in it. Beng-beng-er later has developed into today’s Er-ren-zhuan(a
song-and-dance duet popular in the northeast). It is the source of today’s
Xiang-sheng(crosstalk or comic dialogue) and Xiao-pin(witty skits) which
are very popular all over China today.
» Han-cun-Chun: Some Xibes call it Yang-ko-mu-dan. 1t is a kind of local
opera that is similar to the Yang-ko opera of Han nationality in the northChina.
It was created by the Xibes through the exchange and coexistence with Han
nationality. It is composed of Ping-diao-qu-pai and Yue-diao-qu-pai(the
names of the tunes). The roles include Sheng(the male character type),
Dan(the female character type), Jing (the "painted face" character type), and
Chou (clown). When there is a temple fair, each and every family will
contribute to hold a performance of “Han-cun-chun”, and the performance are
often accompanied with the performance of walking on stilts, dragon dance
and lion dance, etc. Just like Beng-beng-er, women are not allowed to play a
role in it in the early days.
P Shadow play(a leather-silhouette show):

Shadow play is the sister-art of paper-cut. It is theatrical performance in
Which the audience views a screen On which the shadows of puppets or
performers are cast by a light source behind them. Depending on the light of
the lamp, the ingenious sculpted skin dolls are shined upon the screen and are
controlled by the artists behind the screen, mixed with music and singing,
many interesting shadow plays is directed. Except for the rich varieties and

exquisite performance skills, the skin carving has achieved a high level, vivid

appearance, fine cutting techniques, brilliance color, beautiful pattern and

good function of decoration. For the simple and unsophisticated style and
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unique elegant flavor, it can be not only used in the Shadow play, but also can

be seemed as a unique artworks for appreciation. In the past, there were some
folk artists who are engaged in the work of Shadow play and had consummate
skills. The fair was an important place and occasion for them to show this folk
art and their skills. Thanks to their excellent workmanship, shadow play has
become a very popular folk art among the people, as a result, the Xibe people
become an important inheritor of the art of shadow play of the north.

" -

Figure: Shadow Play

» Storytelling and Singing “Chang-er’(a kind of genre of popular
entertainment consisting mainly of talking and singsing): This art form is full
of distinctive features of the Xibe nationality. Storytelling is to tell the stories
on books, which is usually about stories from the works of classical literature
like the romance of the three kingdoms, Pilgrimage to the West, States of East
Zhou Dynast, and the Legend of Deification, etc. Some tellers can tell the
whole set, and some can tell part of a set as one independent story. The latter
is very common at the fair because telling the whole set of a story will take 1
or 2 months. The performers of storytelling are often the people educated who
can read a novel themselves; some other performers who are not well
educated can memorize the stories told by others and retell the stories to
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others from memory. Both can make a living as a performer of storytelling.
The contents of “Chang-er” are often from librettos. However, it is not an aria
of an opera, but something like a narrative poem chanted in an impromptu
tune. Some performers could sing while playing a musical instrument so to
attract more audience. Storytelling and singing “Chang-er” are both attractive
folk art forms which can gather a lot of people round the performers. The
audience can be enlightened, educated, or be molded so to evoke hope and
courage,.......

» A variety show of other forms: there are some other forms of entertainments.
For example, the vaudeville acts like a show by a performing monkey, or
acrobatics, etc. these are also part of the temple She-huo.

OCompetition of martial sports: another important entertainment activity with
a mass character is the competition of martial sports. The contents of it are
also very rich and colorful. The nucleus is the traditional competition of
martial sports like a goat-catching competition, horse racing, archery and
wrestling, etc. which gave expressions to the ancient tradition of the Xibes.

» Horse racing: In the past, horses took a very important position in the
Xibes’ life. Horses were indispensable to their duty in the army, to the work of
cultivation and to their transportation. Therefore, the Xibes and their horses
had been in an indissoluble bond since ancient time. Boys could control a
violent horse when they are about ten years old, rushing about on the
mountains and plains on horseback. So they had kept a close relationship with
horse all the time. On the festivals or at the temple fairs, those who like riding
would organize a horse race spontaneously, so to seize the occasion to show
off their riding skills. According to the customs, the horses to enter the
competition must be fed in a special way. One month before the competition
the horses must be fed on a diet with concentrated feed so to conserve energy
and build up strength, and must receive training everyday. Only by this way,
the horse can be in a healthy and strong condition on the eve of competition.
According to the old people, there would be a horse race on April 18th
without fail.

» Goat-catching competition: this competition would be held at the same time
with horse race. In the past, if a family had a wedding or gave a birth of a boy,
the family would ask to offer a goat to be the target of goat-catching game as a
celebration, which later had developed into a competition. The rule of the
competition is: select a fat goat and kill the goat; then soak the mutton over 10
minutes; after that, the host would make a speech to express best wishes; then
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throw the mutton into the crowd of horses; and all the horsemen began to vie
with each other for catching the mutton the first; the winner would stew the
mutton and invite all the people to enjoy the mutton together.

P Archery: The Xibes are famous for being excel in horsemanship and
marksmanship. In the life of fishing and hunting in early days, both men and
women were all adept at horsemanship and archery. After moving to
Shengjing, as soldiers in “Eight-banners”, the skills of horsemanship and
archery were also required deadly. The Xibe soldiers were considered to be a
strong contingent in “Eight-banners™ for their excellent skills in horsemanship
and marksmanship. Therefore, the activities of archery become a custom of
the Xibes, and later developed into a traditional martial sport. The general
rules for this competition were that: shoot a fixed target first, then a movable
target; shoot on foot first, the by riding. Those people who can shoot birds and
beasts by riding were the best marksmen. The rules of the competition for
adults were that: shoot 3 arrows from 100 meters away on foot and then by
riding(including fixed target and movable target), the one with highest total
score was the winner. According to the oral instruction, the archery
competition would be held many times a year. When there was a temple fair,
especially on April 18th, it is an important competition and entertainment
activity. Huge crowds of people will gathered at the temple to watch the
excitement.

> Wrestling:

It is another martial sport with distinctive national features. And it had
been so for quite some time. It is said that under the domination of Mongolian
in Yuan Dynasty, at annual wrestling competition, the Xibes were always the
winner of the lead, the second or the third and were always rewarded by the
Great Duke of Mongolia. Coming to Qing Dynasty, the young people of each
Niulu will organize a competition spontaneously when there was a temple fair
or a festival. The traditional wrestling included tumble and Lunjiao(similar to
today’s kickboxing or faekwondo). The traditional rules for wrestling were
like this: a referee will examine and confirm that both sides are in accord with
the demands and then start the competition; both sides beat each other at once,
they can give full play to their skill by cuffing and kicking or swinging the
waist of the opponent, as sudden as lightning, just like a test of strength and
wisdom, till tumbled the opponent down. On one hand wrestling strengthens
the body, and on the other hand tempers one’s fighting will, so to cultivate
bellicose personalities that is the ability indispensable whether for the Xibes



who lived a nomadic life or for the Xibes who did a duty in “Eight-banners”.

The Xibe nationality had many traditional martial sports. The above, as
fixed competitions at the temple fairs, were emphasized and had been
developed rapidly to be the representatives of Xibes’ traditional martial sports
among the people.

The days when there were temple fairs were the most exciting days of the
Xibe ethnic community. the kinds of Ske-huo performance of the Xibes, as a
matter of fact, reached tens. The above mentioned are just representatives of
all folk arts among the Xibe people. These grand performances showed us a
grand occasion on which the Xibe's folk arts come on competitively. On one
hand the temple and the fair provided a place and a occasion for the craftsmen
to show their excellent skills off, so to consolidate the existence of these folk
arts and enhance the development of these folk arts, and on the other hand,
developed the temple to be the nucleus of the festivals, and the main body of
entertainment activities of the community, so to enhance the close relationship
between the temple the community.

Iaiping temple had developed rapidly as a place for trading and the
nucleus of festivals and entertainment activities. The temple fair changed the
religious festivals into secular festivals, and changed the festivals of the
temple into the festivals of the community. With this, those secular
entertainment activities and trading activities can be integrated into the
temple fair. Therefore, the temple fair would rather be a local festival
activities of the common people than a religious activities. The informal
activities like dating, making friends, arguing and communicating among the
people were conducted here, and local drama, opera were performed here, the
competition of martial sports were held here, so to make the temple fair a
market for trading, a stage for festival activities, a public square for gathering
and meeting, it is the most vital life center of the community. This maybe
reflects the property of the temple fair most basically.

2.5 Summary:

It was in Qing Dynasty that the Xibe nationality has begun to be on the way of
prosperity and civilization.Since then, they settled down and started to develop
agriculture and build up their own community. The formation ofthe Xibe community
at last became the basis of national development. With this background, this paper
discussed the the functions of Taiping Temple operating upon the growth of the
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community. Seeing from its functions and the actual utilizing conditions, such
conclusions can be drawn out:

religious

Hui-shou
Curofnrm activities

Figure: the functions of Taivine Temnble at its best

1.0wing to the change of social environment and production mode caused by
moving of the whole nationality, the Xibe people had to reconstruct their community
based on geographical relationship again, and with such a background, Taiping
Temple came into being. Taiping Temple appeared as a meeting place in its
embryonic stage, and from thence, the Xibe people began to construct their
community, as the result of the Xibe people adapting themselves to the new
circumstances for survival, and its emergence can be regarded as the starting point of
the growth of Shenyang Xibe community.

2.Though in the history, the Xibe people has never developed an unified
religion within the nationality, Tziping Temple had developed into the spiritual

core of the Xibe community, and religion was the main property of the temple
during this period; and besides, despite as a place for Lamaism, the belief of
ancestral worship was becoming the dominating belief of Taiping Temple with

the co-evolution of the community and the temple. Based on these
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complicated and diverse religion and belief, the Xibe people formed their
values for understanding the world, estimating social behaviors, and social
control system and mechanism for making the community in harmony.

3.With the establishment of Hui, the temple was developed into the ancestral
hall of the community as an executive body for administrating the whole
community in the way of patriarchal clan; and combined with the educational
function of the temple, in particular, the ancestral education, Hui put the clan
power into practice, as a result, the temple became the place where the
national autonomy was brought to fruition. Depending on this Hui system, the
temple play a relatively role in the social stabilization of the community.
4.Joining of trading activities and fork art performance activities at the temple
fair, developed the temple into the commercial center and the main body of
festivals and sightseeing of the community. With this, the temple was further
connected with the common people’s life, and get the whole community
involved into the activities of Taiping Temple, and thus became the centre of
life culture of the community.

The perfection of Taiping Temple has experienced long history, which
was driven by the needs of the common people originated from the
development of the community all the way. The existence of the temple
provided possibilities for all the participatory development activities that
could get all the people of the community involved. The course of Taiping
Temple’s development and perfection was the course that the Xibes has
created the distinctive culture of their community. This is a kind of
development “from within”---- traditional pattern of endogenous regional
development in ancient China. Thought the Xibe nationality in Qing Dynasty
were very weak in politics, economy and military, with the force of culture,
then have formed common feelings, self-government mechanism, and
common folk customs which combined them into a collective. It was with this
endogenous force that the community came into being at long last. Today in
China, there is a strong tendency of temple culture’s revival appearing in
many places after religious life has been broken down for several decades,
however, what should a temple culture be in the future development of a
community is still a question left to people to think and solve. To throw light
on what a temple culture should be in community planning and so to make it a
reference for future community development is the purpose of this paper.
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Chapter 3 Taiping Temple in the Transition of Modern History

L.Introduction:

This is the second report following the first report on the Relationship
between Taiping Temple and the Xibe Ethnic Community in Qing Dynasty,
and this paper is to focus on the second stage of Taiping Temple’s
development which embraces its decline, revival and the actual utilizing
conditions after being reconstructed.

Taiping Temple, as discussed in the first report, was an unofficial temple
where the Xibes worshipped, dealt with the national affairs and led
themselves a community life in Qing Dynasty. It came into being on their
own initiative under the demands of community development after the Xibes
began to settle down to construct their community based on geographical
relationship, and at last became an indispensable public space for the
community life. With the transition in modern history, Taiping Temple and
the Xibe ethnic community also followed the trend, and experienced ups and
downs. Not only the temple itself had ever been discarded for a long period
of time during the modern history, but also the community has almost been
facing collapse due to the loss of tradition and culture of their race. What is
more, following the Reformation and Opening of China, China has entered a
new stage of development with an emphasis on promoting economic

prosperity in the last 20~ 30 years, however, the history and traditional

culture in various regions has been ignored while people enjoy the economic
prosperity. For the Xibe’s ethnic community, people’s consciousness of their
national identity is getting blunted due to the loss of traditional culture. If
things continue this way, the Xibe people has to face the problem of
community collapse some time or later, and as a consequence, the
nationality will certainly wither away in history with the community
collapse. So what the community development should be is a very crucial
problem left to today’s Xibe poeple to think and solve as soon as possible at
present.

In fact, the problem of community collapse is not only the problem of
the Xibe nationality in China, with the arrival of industrialization and
globalization, but also becomes a big problem being faced by all the
communities in the world. In connection with such a problem, in the past 30
years, the endogenous development calling upon “another development from
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within” has been practiced in many places in the world. Japan is one of these
countries that has tried to find a way out for community development by the
practice of utilizing local resources of culture and history to activate regions,
like One-village, one-product(OVOP) project, Hometown Movement and
Folk Arts and Crafts Movement in Mishimamachi town, etc., which really
alleviated the problem of community collapse. Some of these experiences
has been introduced to China in recent years in succession. With the
influence of periphery countries, in addition to the self-examination of the

last 20 ~ 30 years development, China has began to try to find a way out for

preserving and utilizing traditional culture in modern society. This
movement also is echoed in non-governmental circles in many regions.
People of the locality has began to think how to utilize the traditional culture
originated from the locality to activate the community so to development a
model of distinctive features for community construction according to the
respective needs and cultures resources of different regions.

2. Twice Declines of Taiping Temple

2.1 the period from the Revolution of 1911 to the eve of the founding of
the People's Republic of China

(1)the background:

the Revolution of 1911:the Chinese bourgeois democratic revolution led by
Dr. Sun Yat-sen which overthrew the Qing Dynasty. This is a great
revolution for national independence, democracy and for making China
prosperous and powerful, which terminated the autocratic monarchy of
2000-years and founded Republic of China. However, the period following
the Revolution of 1911 was a period of wars and struggles and could be
divided into 3 stages:

stage of war among warlords: 1912---1931

stage of the rule of Japan: 1931---1945

stage of the rule of the Kuomintang (KMT): 1946---1948

It was a period of tangled warfare, and in addition, with the end of Qing
Dynasty, Lamaism lost its strong political support from Qing court. And thus

both the community life and the temple began to be on decline being
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effected by this social unrest.

utilizing conditions of Taiping Temple: according to the literature and some
oral instructions

» Literature records found in Shengyang archives:

the first record in 1905---The earliest record about Taiping Temple in this
period was made by a Japanese named Naito. He investigated the temples
and palaces in Shengjing by taking the opportunity of Japan’s victory in
Japan-Russia war in 1950. The record is as follows:

Buddhist texts in Mongolian, red printed books, with complete cloth
wrappers and board holders, one copy, ...... kept in Taiping Temple next to
the Royal Temple on the west, the same as the printed Buddhist texts in
Mongolian in the Royal Temple, this is the one unabridged, put on the shelf
in good order; the writing on the board holder is: contributed by an officer in
the Ninth year of Guanxu’s Reign (1883), probably has nothing to do with
the texts kept in the palace and the offices of the local government. The
above is the collection condition of Buddhist texts in Taiping Temple.

Othe second record in 1917---the second record is from General Records of
Xibe Minority Nationality in Shenyang, (1917), volume 13, “record about
Lama”:

Name of | Time of | Location Reference
Temple Completion
Taiping The 36" year in| Outside the| The  Ancestral
Iemple Kongxi’s Reign Wairang Gate(city | Da lama 1
gate) Iemple of the
Xibes

third record (time unknown)---another record was found in a book
Miscellanies of Shengjing written by a scholar called Miao Runfu:

Xingging Temple---the ancestral temple of Manchu nationality;

Taiping Temple----the ancestral temple of Xibe nationality;

Shanyuan Temple----the ancestral temple of Han nationality

The above temples are all outside the city gate of Wairang.

the forth record in 1930---Another Japanese Mr Murada mentioned Taiping
Temple in his investigation for his book Architectures of Lamaism in the
Early Days of Qing Dynasty in Manchuria, however, he only mentioned that it
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was a lamasery in bad preservation without further details.

the fifth record in 1936----in Manchurian stage, the name of Taiping Temple
was mentioned in several books, for example, in the book of Lamaism and the
Number of Lamas(in 1936, the earliest one)

the sixth record in 1939---a record on the book Historical Sites in
Fengtian(today&s Shenyang):

Religion | Faction Location Name Time of Completion | The God | Number
Worshipped of Monks

Lamais KXiao-xi-guan | Taiping The 40" year of | Sakyamuni| 7

m Temple Kongxi’s Reign

19

in 1941--- the Xibe Clan written by a Japanese Simada is the first general
survey on the history and geography of Xibe nationality. Mr Simada is a
Japanese scholar who had been in Dalian and Fengtian(today’s Shenyang)

many years, however, nothing about the temple was mentioned in his book.

So it is quite possible that the temple had already fell in decline seriously at

that time.
A record in the history of Xibe Nationality----Xibe lama Bai-yan-hu-li-ya

had ever been the apprentice of two masters in order to become the
abbot(Da lama) of Taiping Temple, and became the abbot of Taiping Temple

in 1941 until the liberation of Shenyang.

the Annals of Xibe Nationality in Shenyang has such a record---Taiping

Temple has already been before the eve of Shengyang’ liberation in 1948.

The above are the only literature records about the utilizing conditions of

this period that can be found today.
» Oral instructions:

Mrs He 77 who was born in 1930 was once offered to Taiping Temple as a
contribute in order to cure the illness before 6 years old, which was a kind of

very common Buddhist rites activities at that time.

Mis He and some other old people who are over 74 years old still have the
memory about temple fair and some religious activities and the celebrations
of some traditional festivals like April 4%, etc. held at Taiping Temple when

they were about 6 or 7 years old.

According to the literature records and oral instructions, the following

inference can be drawn out:
The temple had been in use till the eve of Shengyang’s liberation(1984);
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The temple began to be in bad preservation since 1930 at least.

The temple began to decline seriously since 1941

There still were some religious activities because there were Da Lama and
lamas in the temple even till the eve of 1948.

There were no regular cultural and religious activities of large -scale
representative of the whole community life since 1936 or so because we
cannot find any clue for them according to the literature records and oral
instructions above.

According to these changes, the following judgments may be reasonable:
temple was on the decline day by day in this period of history.

the temple was loosing its position as the centre of community life with the
discontinuity of regular cultural and religious activities of large -scale
representative of the whole community life.

Actual conditions of the community of this period:

Economic life: “Tangled warfare for years running had caused the Xibes
untold suffering because of press-gang and heavy land tax, etc. Besides,
most of the farm land the Xibes had were low-lying land on which the crops
suffered from water-logging very often. And floods often dilapidated their
houses and forced the Xibe people leave home and wander about.”-----this is
a description in the Annals of Xibe Nationality in Shenyang, it explains that
the economic life of the Xibe community was miserable and facing collapse.
Political life: The Revolution of 1911 overthrew the Qing Dynasty and
released the Xibes from “Eight Banners” system. However, Han chauvinism
began to gain ground and racial discrimination followed immediately. That
is to say, the Xibes also suffered from political discrimination in those days.
Change of population: The economic collapse and political discrimination
forced the Xibes to leave their hometown and even made a false report about
their race purpose a sense of national inferiority. This was showed obviously
in the change of population. Table 2 is population censuses conducted after
the founding of the People's Republic of China. Compared with the
population of the Xibes community when they first moved to Shengjing,
there was a substantial decrease in population. This abnormal decrease in
population was caused by leaving and false report because of the collapse of
social cohesion in the community.
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From the above, the community was really in a danger of collapse. As
the unique centre of the life of the community whole, the decline of Zaiping
Temple which is heavily loaded with history and culture is the sign and
symbol of the decline of the community, which very possibly cause the
nationality to wither away in history due to the loss of social cohesion and
traditional culture.

3.2.2 the Period from the founding of the People's Republic of China to
1980s”:

(1) Rebuilding Their Community: the People's Republic of China was

founded in 1949, which terminated the state of tangled warfare for years
running. And people began to be busy with healing the wounds of war and
rebuilding their hometown. With people’s daily life becoming stable
gradually, political life, economic life and education of the community
whole also began to resuscitate as well as cultural activities came back to life
little by little at the same time. For example, some people who left their
hometown during the war come back gradually; activities based on
traditional culture like traditional festivals, local folk arts, and religious
activities, etc. began to be held and performed in small scale; and in order to
implement the minority nationalities and religious policies, Taiping Temple,
which was occupied in the chaos of war, was returned to the Xibes, though
the activities of the temple weren’t recovered yet. However, just at this
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moment of everything being back to normal conditions, the coming of a
political movement made everything take a turn for the worse.

(2) the Great Cultural Revolution and the Four Olds-----The Great

Proletarian Cultural Revolution was a mass movement launched in 1966,
to remold society and reactivate Communist ideals. Ultimately however, For
many it signified a loss of tradition, and a loss of their career, hope and trust.
One of the main focuses of the Cultral Revolution was the abolishment of
the Four Olds -- old ideas, old culture, old customs, and old habits--in
order to bring the areas of education, art and literature in line with
Communist ideology. Anything that was suspected of being feudal or
bourgeois was to be destroyed.

As an ancient temple, Taiping temple is undoubtedly one of “the Four Olds”,

and was destroyed during the Great Cultural Revolution.

(3)Actual conditions of Taiping Temple in this period:

OMay 15" 1951--- the temple was occupied by Beishi Educational Bureau
for running a primary school. Seven rooms in west and east side halls, three
rooms of in front hall and ten of monk’s cell was occupied and the primary
school was called Mass Primary School;

[01953--- In order to implement the minority nationalities and religious
policies, Mass Primary School moved out of the temple on orders and the
temple was given back to the Xibes;

01955--- Ten of monk’s cell were occupied by the first Automobile
Components Factory for running a factory;

111958--- A motorcycle factory occupied 3 rooms of the front hall, 3 rooms
of the main hall, and 3 rooms of the back hall and 7 rooms of the west hall
and east hall of the temple;

[01959---The same factory occupied the meditation room of the temple;
[11967---The west hall, front hali and the main entrance were pulled down in
the Great Cultural Revolution;

[01972---The temple was occupied by the Sewing Machine Components
Factory.

[11974---The back hall, small west and east halls and meditation room were
pulled down in the Great Cultural Revolution. And till now, the temple was
pulled down except the skeleton of the main hall that was used for a garage
at that time.
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According to the above, for being occupied, pulled down so frequently,
Taiping Temple had lost all its functions that it should have, and even we can
say that it was no longer a temple at all during that period.

(4) Community life:

Oreligious life---In this movement with the thorough discard of Taiping
temple, other small village temples in the community were also destroyed,
besides, Kirimama, the family tree and other traditional culture that
symbolized the Xibes’ religious belief were spoiled and all the religious
activities here were also suspended. Since then, people lived a life without
religious life for several decades.

Ccultural life---During the ten years of Cultural Revolution, cultural
activities like traditional opera performance and other local performance
were banned for being suspected of being feudal, and replaced by a new
kind of art in which the world was presented in a much simpler way, that is

Revolutionary Model Opera — the Yang Ban Xi.{¥ 31k & {& EH — 1k

uniformity. which was for uniformity of Cultural life in China.

As a consequence, the belief, cultural life and even lifestyle were uniformed
in this movement. Admitting of no exception, the Xibes also had to sacrifice
the distinctive features of their race by giving up their own belief, custom,
tradition and adapted to follow the only pattern in social life like all other
nationalities. To be in brief, the immediate effect of the abolishment of the
Four Olds to the Xibe ethnic is the serious loss of tradition.

Because of tangled warfare running for years and the following political

movement, the temple was junked, as a definite result, the community life

was also desolate on all sides. The distinctive features of tradition were
dying out gradually.

3.3The revival of Taiping Temple

3.3.1The Initiative of National Revival-----the establishment of the Xibes’
Fraternity

The Great Cultural Revolution was ended in the year of 1976. After that, the
Third Plenary Session of the 11th Central

Committee of the CPC(Communist Party of China) was convened in 1978
immediately. After this session, the central government began to attach
importance to the nationality work again by emphasizing “national equality”,
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“national unity” and “the common prosperity of all ethnic groups”. Some
old national policies and laws were recovered and some new policies and laws
were made so to encourage and promote the development of minority regions.
With such a political environment, some actions and movements for national
revival were sponsored among the people spontaneously, which was approved
by the government later.

The establishment of the Xibes’ Fraternity: With a long-term discontinuity
of community life caused by the discard of Taiping Temple, many of the Xibes,
especially the young people known little about the history and tradition of
their own nationality as time passed. In order to make the tradition of their
race inherited by offspring, some Xibes’ scholars began to consider
establishing the Xibes’ History Society since the year of 1979, which later was
renamed the Xibes’ Fraternity.

The process is as follows:

1979----some Xibes began the preparatory work for the establishment of the
Xibes’ History Society;

1984----a meeting for discussing the establishment was held; and a forum was
held for editing and systematizing historical accounts of past events and
ancient books on culture the same year.

1985---Rules of the Xibes’ History Society of Liaoning Province(a draft plan)
was drawn up;

1986--- a preparatory committee was set up with the support of the local
government;

1987----the Xibes’ History Society was established;

1988---- the Xibes History society was renamed the Xibes’ Fraternity.

It took 9 years to establish the Xibes’ Fraternity. It is the first NGO of
minority nationalities in Liaoning Province. The main tasks of this
organization are doing research on national history and culture, dealing with
national affair and organizing activities so to create opportunities for the Xibe
people to make friendly contacts with each other. The establishment of the
Xibes’ Fraternity is of great significance for the Xibe Nationality because later
it has been the central core of national revival and development. And the
reconstruction of Taiping Temple is considered to the biggest achievement
among their work.

3.3.2 the reconstruction of Taiping Temple:
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the discovery of Taiping Temple’s remains in the general inspection of
Cultural Properties:
This general inspection work was started as early as the begmmng of
preparatory work for the establishment of the Xibes’History Society. It has
lasted over 20 years up to now. It includes the investigation on all aspects of
national cultural properties such as investigations on history, language, folk
customs, folk arts, change of population, religion, politics and economy, etc.
The achievements now have become the solid foundation of national revival
and development.
In August,1979, the members of the Xibes’ Fraternity came to the remains of
Taiping Temple for the work of general inspection of cultural properties. And
there they found the wood tablet with an inscription of Xibes’ Ancestral Hall
in the ruins, in addition, the dilapidated middle hall with a skeleton on the
verge of collapse. At that time, the temple was still being occupied by a
factory and workers there drew a plane figure of the temple before being
pulled down for the members of the Xibes’ Fraternity. After that, they made
inquiries of Bai Guangwu ,the last lama of Taiping Temple, about the
conditions of Taiping Temple before being discarded. Later, they gained
support from the local government and the central government and began the
long and hard work for the reconstruction of Taiping Temple. the process is as
follows:
1979----the remains of the temple was found;
1983---The middle hall was reconstructed;
1985---the stone tablet with an inscription in Manchu language was collected
and protected by the Palace Museum of Shenyang as a culture and
historical relics. The replica of this stone tablet was erected in front of
the east side of the middle hall. And the middle hall was fenced with
iron railings for protection;
1988---the middle hall was used as an exhibition hall for cultural or historical
relics like the wood tablet with an inscription of Xibes’ Ancestral Hall,
bows and arrows and other weapons used in ancient time, the replica
of stone tablet, and Kirimama(The symbolic thing of the Xibes’ female
ancestor), etc. besides, the introduction of Taiping Temple and a
famous painting about story of moving west could also be found here.
Till now, the middle hall of the temple began to be put into use as a
place where the Xibes got together, looked at and paid their respects to
the history and culture of their race;
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1989~July, 2003-----Forums attended by the representatives of the local
residents and scholars were held over and over to over
again to discuss the reconstruction of the temple on a
full scale.

August, 2003---- the work for straightening up surrounding environments and
the temple’s renovation was started;

on Fifth, June, 2004----the temple was reconstructed with half of the original

area and an inauguration ceremony was held on the Fifth, June, 2004.

Of course the reconstruction of Taiping Temple was realized under the support

of the central and local government. However, it has been advanced by the

Xibes themselves from beginning to end, especially, with the work of the

Xibes’ Fraternity, so we can say that it is an initial success of the Xibes in their

practice of endogenous national and community development.

3.4 Actual Utilizing Conditions after Being Reconstructed:

Since Taiping Temple had been on a decline and then discarded in the late of
1930s, the religious activities in community life had been discontinued for
several decades. With the reconstruction, it can be judged that the activities
concerned with religious belief have been coming back to people’s life little
by little through the observation in field survey. However, to what extent the
religious life has been revived after the Xibes has lived a life without religious
belief for several decades? And what is the position of Taiping Temple in
people’s religious life today? With these questions, an investigation was done
to examine the religious property of Taiping Temple today by questionnaire in
2006.
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Taiping Temple reconstructed in 2004

3.4.1Function as a Religious Centre of the Community:

(1)The population of questionnaire is as follows:

The component ratio of the respondents is that 10~19 years old is 5%, 20~29
years old is 5%, 30~39 years old is 16%, 40~49 years old is 18%, 50~59 years
old is 24%, 60~69 years old is 13% and over 70 years old is 19%. The
distinction of sex is that female is 41%, male is 50% and the unclear is 8%.

Besides, one’s term of residence is that those over 300 years win the majority
with 45%.

10719 years old
5%

over 70 years old 0~
19% 20729 ;;ars old

30739 years old
16%

60769 years old
13%

740~49 years old
18%

50759 years old
24%

component ratio of age
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component ratio of age
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O less than 100 years

20%
B less than 200 years

0% 16% O less than 300 years

B over 300 years

B don't know

(2)Investigation on the actual condition of people’s religious life:

The Xibe nationality was a race of strong religious mentality in Qing Dynasty.
Almost all the people in the community believed in Lamaism (a branch of
Buddhist) besides worshipping ancestors. With the discontinuity of religious
life and the introduction of other religions into China in recent years, the

religious life has unavoidable changed a lot.
OWhat is the religious belief of yours or your family?

Among the respondents, 67% have no religious belief at all at present, and
about 30% have a religious belief of Buddhism while the rest 3% have
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converted to a foreign religion. This result shows that Buddhism as the
original religious belief of the community has began to revive after a
long-term discontinuity though the majority of the people do not have any
religious belief at all at present. Another thing comes to light is that the
introduction of foreign religion has come to influence the religious life in the
community though the influence is very slight(3%).

What is the religion of you or your family

no
B Buddhism

0 Taoism

Christianity,
3%

confucianam 0% Shamanism, 0%

0 confucianism
B Christianity
Shamanism

B others

Buddhism,
30%

no, 67%

ODo you have a family hall for worshipping Buddha or a niche for a statue of
Buddha?

Only 14% of the whole have set up a family hall or a niche for a statue of
Buddha for worshipping Buddha. And according to Figure 6, a minority less
than a quarter (24%) of the people who believe in Buddhism have a family
hall or a niche at home, which shows us religious activities have not extended
into people’s daily life enough though much more people have religious
mentality back to their mind. And with figure 7, the family halls or niches are
all set in the families of long-term residence in Shen-yang(15% of the families
with a history over 100 years, 20% of the families with a history over 200
years and 17% of families with a history over 300 years), which shows that
this tradition is easy to be kept or revived in the families with long history
here.
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if having a family hall for worshipping Buddha or a
niche for a statue of Buddha
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Othe basis of religious world view

The two basic questions Do you believe the life after death? and Do you
believe in God or Buddha? were set to investigate people’s basic world view
of religion.

For the question Do you believe the life after death? About 22% of the
respondents believe the life after death; 34% of them are unable to decide if
they should believe or not; and the rest 44% don’t believe the life after death
at death. For the question Do you believe in God or Buddha? About 30% of
the respondents believe in God or Buddha; 31% of them cannot decide; and
the rest 39% don’t believe in God or Buddha at all. And with this result, we
can say people who can firmly follow the basic world view is the
minority(20%~30%) of the community, however, there are quite some
people(over 30%) who can not decide if they should follow such a world view,
whom may become the potential followers in the future.

O %31
not believing
neither| \i
believing Gt
0% 10% 20% 30% 40% 50%

Do you believe the life after death
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With figure 9 and 13, among the people who believe in Buddhism, 68% of
them believe in the life after death and 95% of them believe in God or Buddha,
which shows the majority of them can follow the basic world view of their
religious belief. However, compared with the followers of Christianity who
believe the life after death and believe in God or Buddha perfectly, 32% of the
Buddhism followers can not decide if there should be a life after death and 5%
can not decide if they should believe in God or Buddha. The reason why there
are so many people at a loss may be from the effect of the discontinuity of
religious life for several decades.
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the Cross of What is the refigion of yours or your family and
Do you Believe in God or Buddha
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According to the cross of Age and Do you Believe the life after death and the
cross of Age and Do you believe God or Buddha, 75% of those from 60 to 69
years old believe the life after death and believe in God or Buddha, which
shows us they are the main support of the basic world view of religion. In
other age groups, the people who do not follow the basic world view or who
are at a loss are the majority.
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The following two crosses shows the influence of the basic world view of
religion upon people’s daily life. 53% of those who believe the life after death
and 43% of those who believe in God or Buddha have a family hall for
worshipping Buddha or a niche for a statue of Buddha. That is to say, about
half of those who believe the life after death and who believe in God or
Buddha still keep this tradition in their daily life

i OYes S No |
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the Gross of Do you have a family hall for worshipping Buddha or a niche
for a statue of Buddha and Do you believe the life after death
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Buddha

According to the following cross, 71% of those who believe in God or Buddha
believe the life after death; and 72% of those who can’t decide whether they

should believe in God or Buddha are also not sure if there is another life after

death; and those who don’t believe in God or Buddha also deny the existence
of another life after death with a large proportion of 96%, which shows that
those who believe in God or Buddha and those who believe the life after death
are generally from the same group who can grasp their religious belief by
following the two basic world view of the religion at the same time.

the Cross of Do you believe in God or Buddha and Do you
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Overall, the majority of people who have a religious belief can follow the
basic world view of their religion, which is a minority in the whole
community that is generally composed of the seniors of the community; And
half of those who follow the basic world view of the religion will also worship
at home.

Another point that deserves attention is that there are quite some people do not
know what attitude they should have to these old world view of religion today,
which is possible because of the past negation to religions in history and
influence of modern science education.

Cithe importance of religious belief

The respondents who thinks that religious belief is “very important”(5%) and
“important”(33%) are less than half, and also less than the people who thinks
that religious belief is “not so important”(25%) and “not important”(22%),
which shows that religious belief is no long so important for the majority of
the community any more. However, if looked at the phenomenon
historically, the people(38%) religious belief is “important” and “very
important” is a remarkable revival if compared with the period when
religion was completed negated.
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not important fl_
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Is religious belief important for you

The cross in the following shows the relationship between age and the
importance of religious belief. More than the half(71% )of those from 60 to 69
years old thinks religious belief is “very important” or “important” while
people who think religious belief is “important” or “very important” in other
age groups are all less than the half, which show s the senior of the
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community are the main force of religion revival in the community.

B very important M important [J neither O not so important O not important

over 70 years old

60769 years old
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the Cross of Age and [Is religious belief important

O Have you ever studied the religious doctrines?

To the question “Have you ever studied the religious doctrines?, 77% of the
respondents answered that they have never studied the religious doctrines.
And according to the cross of .Age and Have you ever studied the religious
doctrines , None of people from 60 to 69 years old have ever studied the
religious doctrines. As the nucleus of the religious life in the community, why
they have never studied religious doctrines? To this questions in the interview,
some of them said they were influenced by people around or because there
had ever been such a custom in the past .It sounds that if someone will follow
a religion is not decided by how much he/she knows about the doctrines
written on book but by inheritance from generation to generation or influence
of the surroundings to a great extent.
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(3)Investigation on the actual utilizing conditions of Taiping Temple in
people’s religious life:
OWhy do you go to Taiping Temple?

To classify the detailed purposes in figure 1 into four purpose groups of
religious activities, folk activities, enjoying leisure time and local education as
in figure 2, it turns out that coming for religious purpose ranks the third. In the
past, the local residence built the temple for religious activities first, and of
course coming to temple for religious purpose undoubtedly ranked the first in
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those days. Today’s change seems to tell people that the functions of a temple
today is not first decided by people’s religious life any more.

And refer to the details of religious purpose in figure 1, people come to the
temple for worshipping(41%), for offering incense sticks(31%), for drawing
lots(6%) and for talking with the monks for consulting religious doctrines(9%),
which shows that people may accompany their action of worshipping with
offering incense sticks most of the time, but may not accompany worshipping
with drawing lots or consulting religious doctrines with the monks in the
temple most of the time that was very common in the past.

Besides, participating in the religious festivals(44%) is still a very important
part of residents’ religious life, which also show the temple plays a relatively
role as a place for organizing collective religious life in community.
(Discussions on other purpose will be in other parts of this paper.)
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[JWhat will you pray for when you come to Taiping Temple?

To classify the detailed wishes in figure 1 into four wish groups of “for one’s
own interest”, “for one’s family”, “for one’s community” and “others” as in
figure 2, it turns out that to pray for one’s own interests ranks the first(46%)
and to pray for one’s family comes the second(31%). There is no difference
from what was expected by this point. Temple should be a place for the
common people to pray for their own interests since ancient, and this tradition
still exists as part of today’s function of the temple.(The discussions on other
wishes will be in other parts of this paper.)
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[1Has going to Taiping Temple become a habit of yours?

This cross of “What is the religion of yours or your family” and “Has going to
Taiping Temple become ‘a habit of yours” is to test the difference in using
frequency between people who believe in Buddhism that is the original
religion of Taiping Temple and people who have no religious belief and
people who have converted to a foreign religion. The result turns out to be
that-----37% of the people who believe Buddhism go to the temple often, and
58% of them go to the temple occasionally; for those who have no religious
belief, 28% of them go to the temple often, and 65% go to the temple
occasionally; and those people who have converted to Christianity have no
habit of going to Taiping temple. this result shows that----the first, concerning
with religious life, the temple is a place only used by people who believe in
Buddhism which is identical with the original religion of Taiping Temple; the
second, people who believe in Buddhism go to the temple more often than
people who have no religious belief(with “often”---37% vs 28%,
occasionally---58% vs 65%); the third, excepting followers of Christianity, the
temple is a place which is used by the large majority of both those who have a
religious belief and those who have no religious belief.
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the Cross of What is the religion of yours or your family and How often
will you go to Taiping Temple

Is going to Taiping Temple important for you?

The following is a cross of “What is the religion of yours or your family” and
“Is going to Taiping Temple important for you” is to test the difference in
importance between those who believe in Buddhism and those who have no
religion and those who have converted to a foreign religion(Chiristianity).
Excepting the of Christianity who are 100 percent think that it is not important
for them to go to the temple, the result turns to be that 89% of those who
believe Buddhism think that it is very important(21%) and important(68%) for
them to go to the temple while 65% of those people who have no religious
belief think that it is very important(14%) and important(51%) for them to go
to the temple, which shows that----first, both thinks going to the temple is
important in the large majority which shows Taiping Temple is important for
all the members of the community not only because it is a place for religious
life but must be influential to all the members in other aspects; the second,
Taiping temple, as a central place for religious life, is indispensable for the
large majority of those who believe in Buddhism.
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The following is the cross of “Is religious belief important for you” and “Do
you know some old tales of Taiping Temple”.Almost all the groups win a
majority in this test. That is to say, the large majority of the community
members can take the charge of inheriting the history and tradition of the
temple. However, the group who think religious belief is important win the
majority with the highest proportion of 86%, which shows that religion is a
very important way for inheriting the tradition and history as thought.
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Overall, summing up this part, the following points come to light:

After being reconstructed, a minority of the community members soon
began to utilize Taiping Temple as a place to practice their daily or collective
religious belief, which can be considered a small revival of religious life in
community;Though this revival is too small to represent the majority of the
community, it could be regarded as a remarkable revival if considering the
long-term and full discontinuity of religious belief in the community; The
minority is mainly composed of the seniors of the community who knows the
traditions and history the most and could possible be the main force to take the
charge to activate the tradition and history of the temple and the community;
The religious life is no longer the nucleus of the community life practiced at
Taiping Temple for the majority of the community any more at present at
least.

3.4.2 Full Recovery of Ancestral Worship:

As a religious place, Tuiping Temple is not only used as a lamasery, but
also as an ancestral hall. As mentioned in the former chapter, in the middle of
18™ century, part of the Xibes in Shengjing was moved to Xinjiang for
garrisoning the frontiers, which severed the Xibes each other. And this event
was the immediate reason for the nationalization of ancestral worship which is
conducted by each family respectively before. And therefore, Taiping Temple
became the sacred place for ancestral worship of the whole nation, namely, the
ancestral hall of the Xibes from then on.

The investigation on the spot, including the observation and a
questionnaire survey on people’s attitude, proved that the reconstruction and
reuse of Taiping Temple has brought a full revival of ancestral worship:

The actual conditions of revived ancestral worship activities:
(1)The inheritance and transfiguration:

Inheritance---The revived ancestral worship has been holding on every 4- 18"

since the reconstruction. The traditional way has generally inherited. For
example, Kilimama is still used as the primary symbol of ancestor of the
nation; representatives will come to the temple to perform the ceremony; and
the way of offering sacrifice and performing the ceremony are also continued,
explain and publicize the outstanding achievements of the older generations
and ancestors of the nationality, temple of large scale, etc.

Transfiguration---
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Change of ancestral image: Now the image
is not only limited to Kilimama, but also

a hero of old generation called Tu-bo-te

worshipped as national ancestor for his

contribution to the whole nationality,

besides the memorial tablet of ancestor

is also worshipped at the same time.

change in the way of celebration: in the past a temporary kitchen would be set
up in the temple for cooking and enjoying the traditional food. However, this
traditional sumptuous dinner of the whole nation has not revived with the
revival of ancestral worship activity, though people will still enjoy some
traditional food through other ways on this festival day. In the stead of it,
larged-scaled commemoration meeting and theatrical festival, etc. will be
held to celebrate this memorable day.
Change in the folk customs among the common people: in the past, eating
fish and steamed meat was another traditional custom on this day, and
besides, people of each and every family would prepare Mishun particularly
on this day. Mishun is a kind of traditional Soybean paste, it is a kind of thick
sauce made from soybean, flour, etc., put it into a earthen jar, will be used as
a flavoring throughout the year. Unfortunately, this tradition of life culture
has not yet revived with the revival of ancestral worship.
Change of temple fair: Both in the past and today, there would be a temple fair
on April 18" in a grand manner. Besides the activities of buying and selling,
there were also some theatrical performances and other forms of folk art
performances, in addition to some traditional sports competitions that would
be held at the temple fair. The Difference is the motive of temple fair today is
no longer for the basic needs of the common people’s life as it was before, or
rather, it’s much more for entertainments and recalling the traditional culture
today, though some traditions like horse race, archery, goat-catching and some
other traditional performance and some handicraft had already unfortunately
disappeared from today’s temple fair.

Despite the transfigurations, the Xibes both in the past and today
do their best to hold the commemorative activities in a grand way to
show their piety to the ancestors of the nation. namely, with all the
community members being involved, and with offering sacrifice to
ancestors at Taiping Temple as the nucleus of all the activities, April
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18th i still the grandest festival of the nationality throughout the
year.

The actual conditions is that the activites of ancestral worship are holding
on every 4- 18th since the reconstruction, which shows us there is a full

recovery of ancestral worship only in 3 years, and according to the
observations and this questionnaire analysis, at least two points can be
confirmed: 0 Ancestral worship was responded and firmly approved by the
Xibes of all ages; and it seems that Taiping Temple as a ancestral hall has
never declined in people’s mind though the building had fallen into ruins for
several decades.[Jthe sense of ancestral worship is so strong in people’s mind
that it has transcended the common religion, namely, it has nothing to do with
if people have enough piety for common relgions.

(2) Rebuilding of nationality with ancestral support:
The reunion of the whole nationality:

Since 1764 (the 29" year of Qianlong’s reign) when part of the Xibes in
Shengjing had been assigned to Xingjiang, the Xibes in Xinjiang and the
Xibes in Shenjing(Shenyang) has been parted for 185 years till the founding
of the People’s Republic of China. During this period, it is said that a famous
high-ranking military officer named Tu-bo-te has been allowed by the
emperor to go back to hometown---Shengjing to visit the countrymen. He
returned to Shengjing in 1810 and introduced the conditions of the Xibes in
Xingjiang to the fellow countrymen in Shengjing, and thus made the Xibe
people parted in two places understand each other’s conditions. However,
that’s only hearsay that shows the Xibe people’s strong desire for reunion.

After the founding of the People’s Republic of China, there were some
contact between Xinjiang and Shenyang. According to the figure ?, in 1980s,
the contact in different field were very frequent, however, the scale of those
contact were too small to bring a real reunion of the whole nationality to
fruition.

And this dream of national reunion was turned into reality after the
ancestral worship activity at Taiping Temple was revived. Since 2004, there
are about 200 Xibe people from Xinjiang attending the ancestral worship
every year. Together with the Xibes from other 13 areas and the native Xibes
in Shenyang, there will be over ten thousands Xibes take part in this yearly
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ancestral worship activity.

The significant positive change for the Xibe nationality’s development
could be demonstrated by the following words, “we, the Xibes in Xinjiang has
dreamed to go back to our native land for about 240 years, and this dream
came true when I am 69 years old, we at long last come back, how excited I
aml!.....”, Mr. Dong Songbai said with tears in eyes, “......Shengyang

community is the birth place of our nation, with 4-18 festival, we have

become united
Both spiritually and emotionally; and with this activitiy, we have been
recognized by people of other nationalities. Our ancestors have been satisfied
by the reunion and the sacrifices we have made to them. We would like to
continue it forever because our ancestors say so. ...... ”

That is to say, the ancestral worship activity has brought the reunion to
fruition and strength the position of Shengyang Xibe ethnic community as the
nucleus of the whole nation all over the country.

Time Number of people Activity

August the first, 1958 5 Xibes Xinjiang visiting group
came to Shenyang for
visit and investigation

May 9th, 1959 2 Xibes Fact-finding mission of
Xinjiang Social Science
Academy came to
Shengyang for histroical

investigation

1980 1 Xibe ditto

August and September | 1Xibe Shenyang Visiting

in 1980 Group went to visit the
west

October, 1981 1 Xibe To attend the meeting of
the Xibe Language
Society in Xinjiang

August, 1982 2 Xibes Xinjiang Archery Team
came to Xing-long-tai
Xibe Town in Shenyang

for visiting performance
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June, 1983

40 Xibes

The Xibe Mission from
Xinjiang came to
Xing-long-tai Xibe
Town in Shenyang for
friendly contanct

May, 1984

11 Xibes

The Xinjiang mission
came to Shenyang for
investigation

July, 1984

15 Xibes

Xinjiang Seniors
Visiting Group come to
Shenyang for visit and
investigation

August, 1984

13 Xibes

To attend the celebration
meeting for the founding
of Cha-bu-Cha-er Xibe
autonomous county for
30 years

November, 1984

15 Xibes

Xinjiang Economic
Investigation Group
came to Shenyang

August, 1986

13 Xibes

The Xibe academic
Society of Liaoning
Province visited
Xinjiang for attending
the symposium on
Xibe’s history, language
and literature.

Search for ancestors’ history:

240 years ago, about 4,000 Xibe officers and men, who were entrusted
by the emperor with a mission of garrisoning the frontier in Xinjiang at a
critical and difficult moment, started from Shenyang, crossed Inner and Outer
Mongolia, and passed through Kegisi Mountains, and arrived at Xinjiang at
last. It took the Xibes one year and 4 months to finish the march with a whole
course of 20,000 miles. This is the famous “Moving West”. This event not
only improved the political position of the Xibes in Qing Dynasty but also
make the ancestral worship a nationalized belief as discussed in chapter I. In




2003 when Taiping Temple was reconstruction, “Moving West square” has
also built on a vacant lot near the temple for the purpose of publicizing and
commemorating this historic event.

However, with the passage of time, even some Xibes don’t know the
route of moving west in 1764 for certain. Some seniors of the Xibes think it’s
a pity if the young generation even doesn’t know the details of such a
significant historic event. So the Xibes’ Fraternity has organized an activity
called “A Re-march along the Moving West Route” on the day of lunar the
18" of April. Many young people of the Xibes and even people from other
nationalities signed their names for taking part in this activity. The volunteers
of this activity include folklore students and researchers, photographers,
tourists, writers, businessmen, etc., all in all, people of different field will
participate this activity. This march is still in preparation and will be put into
operation next year. This spontaneous march will be the opportunity to make
the young generation understand ancestors and history of the nation, and
further understand the nation of their own. It is undoubtedly significant for the
inheritance and future development of the whole nation.

Revival of Patriarchal Concept:

Another important activity among the Xibes is to look for and make
inquiries about the family members of the same ancestry. For example, Mr.
Wu Lianbuo from Sujia Village has found that he has a large family of 50
members of 6 generations through this activity, and through the joint effort of
all the family members they renewed the genealogical tree of 16 generations.
And this genealogical is written both in Xibe language and Chinese and now
being enshrined at Taiping Temple.

According to the preface of An's genealogical, “...... there isn’t a country
without history, and there isn’t a family without genealogical tree, the
importance of the genealogical tree of a family is the same as the history of a
country. Respecting ancestors will bring all the family members together and
make them close,......, it makes family members to be reasonable and sensible,
makes them know the importance and seniority in human relationship,...... 7,
the genealogical is just the history of a family, even the history of the whole
nation which is heavily loaded with tradition and culture of the nation.

The Xibes began to found their genealogical tree during the best days of
Qing Dyasty. However, with the transition of history, many of the
genealogical trees were burned down or sustained heavy losses. Thanks to this
ancestral worship activity, many genealogical trees were re-founded and
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renewed.

(3)Taiping Temple as a county guild:

Taiping Temple, undoubtedly as a place for holding the ceremony of
ancestral worship is indispensable. As a matter of fact, it is also used as a
county guild in this activity. With the extension of this activity’s influence, not
only the local people in Shenyang, but also many people from Xinjiang and
other parts of the country come to worship ancestors of the nation. In fact, this
has always been a basic function of an ancestral hall in ancient China. With
the revival of ancestral worship activity, this function was also revived today.
Today it plays a role of making friendly contact among the Xibes and
providing convenience for countrymen from other parts of the country.
Simultaneously, it also paly a role of dealing affairs of the nation, especially
the affairs concerned with the activity of ancestral worship. Namely, it plays a
role to ensure that the reunion and ancestral worship activity shall go smoothly.
The Xibes the Xibes’ Fraternity is in charge of putting all these into operation.
It can be anticipated that this function shall be multiplied in the near future to
become more extensive just as “Hui System” in Qing Dynasty.

It is obvious that the activity of ancestral worship has been fully revived
as soon as the temple was reconstructed. Ancestral worship has so deeply
rooted in Xibe people’s mind that it has enough force to link people’s heart
together

And with this, the reconstructed Taiping Temple is rather a ancestral hall than
a lamasery for today’s Xibes. Perhaps this is one reason why lamaism is
neglect and the revival is so slow. To be exactly, the significance of ancestral
worship has transcended all the other religion for today’s Xibes, which makes
ancestral worship gain the dominance over all the other religions at Taiping
Temple.

Endogenous development for rebuilding nationality is undoubtedly a time
consuming process, however, this activitiy, if it could be continued, it would
motivate the community to develop within their own cultural context and, in
this way, move participation a step forward, what is more, it would be a step
towards the reconstruction national collectiveness by strengthening the social
cohesion among all the Xibes.
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3.4.3 the Establishment of the Xibe Folk-Custom Culture Museum and
Local Education:

(1)The origion:

After the Great Cultural Revolution, the Xibe Nationality was in a condition

of serious loss of tradition. Traditional culture of their race became something

very unfamiliar for many young people at that time. Being out of the wish to
revitalize the Xibe nation, some people who were about 40 years old at that
time started to establish the Xibes’ History Society(the predecessor of the

Xibes’ Fraternity). At the same time, the work of general inspection of cultural

properties of the Xibe Nationality was also started together with the beginning

of preparatory work for establishing the Xibes’ History Society. With the
advance of the work, some cultural or historical relics like the wood tablet
with an inscription of Xibes'Ancestral Hall, bows and arrows and other
weapons used in ancient time, the replica of stone tablet, and Kirimama(the
symbolic thing of the Xibes’ female ancestor), etc. were found and they
decided to put these relics on play. Thereby, the embryo of the Folk-Custom

Culture Museum came into being. The establishment of the Xibe Folk-Custom

Culture Museum is as follows:

1988----- the middle hall of Taiping Temple was used as an exhibition hall for
the things found. And the exhibits at that time were some material
objects only.

From 1988 to 2004----It was a long-term work for collecting and sorting the
exhibits. And during this period of time, the cultural
or historical relics found before were sent to
Shenyang Imperial Palace Museum for being stored
up properly.

2004---The museum was opened again by borrowing a hall in the office

building from the local government of Xibes’
town. And there the history and folk customs of the Xibes were
exhibited and explained in the form of panels.

2005---The museum was moved to the former monk’s cell in the west yard of

Taiping Temple. The exhibits include panels, old photos and material
objects and some academic achievements.

So briefly speaking, the establishment of the Xibe Folk-Custom Museum
is

based on the result and achievements of the work of general inspection of
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cultural properties and history study. The reason why it took so long time to
establish the museum is due to the hardness of the work for collecting and
sorting the folk customs first after a serious loss, and another reason is that
there wasn’t a proper facility for the museum before the reconstruction of
Taiping Temple according to the members of the Xibes’ Fraternity. So it is
better to say that the reconstruction of Taiping Temple and the work of general

inspection gave the birth of the Xibe Folk-Custom Museum.

the general process of the Folk-custom Museum’s establishment:

time content place
1988 very few material objects of | the middle hall of
relics found in the east yard
of Taiping
Temple
1988~2004 the work for collecting and
sorting the exhibits
2004~ panels and some material objects |in  the office
building of local
_ government
2005 panels, photos, material objects | The former
and some academic | monk’s cell in

achievements

the west yard of
Taiping Temple

(2)the Present Situation and Features:

the Xibe Folk-Custom Culture Museum is a museum of small-scale with
strong features of regional museum at present. Compared with those
well-developed and well-equipped museums of large-scale , the organization
and management of the Xibe Folk-Custom Culture Museum is still far from
being perfected. However, as a program ofcommunity development, it has
held an important mission of providing opportunities for the members of the
community to receive local education and disseminating local culture since it
was established from the very beginning, and so to become a base for sending
message of culture of the community or their race inside and outside the
community.Therefore, considering from the angle of community development,
it has the following features:
OFeature of Originality:
Speaking the feature of originality, it is said that the Xibe Folk-Custom
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Culture Museum is the first folk-custom culture museum of minority
nationality in China. And it is also the first museum established by utilizing
their own ancestral temple as the facility which is one of the cultural resources
peculiar to the community for corresponding to the image of the community
purposely. With this, the temple has taken kindly to becoming the new symbol
of the community in a fresh way. This act of initiative could give an
inspiration on how to get a new understanding of local resources and how to
create and activate the value of a traditional culture in a fresh light for those
people or region who are going to activate the traditional culture, and
especially for those collectives who are suffering from the deficiency of
financial supply.

(IFeature of Grass-roots:

In point of fact, Taiping Temple itself is of strong feature of grass-roots since
ancient, for it has been an unofficial temple for civil use all the way. It has
served the community members’ daily life and become a place heavily loaded
with life culture. The folk-custom museum also continued this feature by
attaching importance to the exhibits of cultural life. The following is an
abstract sorted out from an interview to the manager of the Xibes’
Folk-Custom Culture Museum:

(Q----question; A---answer)

Q: How long is the history of the oldest real thing exhibit in the museum?

A: There are some real things with a history over 200 hundred years which
can show the life style of the early days when the Xibes settled down in
Shengyang.

Q: Does it mean that things of long history and invaluable will win acceptance
the most?

A: No, if the real thing will be well received by the museum has nothing to do
with the two points. We collect the old things not for seeking its high value
but for seeking if it can reflect the folk customs of different periods..

Q: What is the purpose of collecting these real things?

A: 1 can answer this question by answering another question---“whose
museum is this?” This museum is run not only for a few scholars or experts
who can understand the valuable relics and antiques, or rather, the audience
must be the common people of the community, which determined that the
exhibits must be the things that can be understood by the common people,
only in this way, the common people will be willing to come and visit; And
another point is that we believe that the whole memory of the Xibe
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Nationality is composed of these things found among the Xibe people. These
real things of different periods show the history and change Xibe people’s life
style and hold the story of the Xibes in store.

Q: What aspects of life do the exhibits involve?

A: We try to collect things that can reflect all aspects of the Xibe people’s life.
And the exhibits that we have collected till now involve the articles for daily
use (like old dress and personal adornments, clock, radio, household utensils,
and mirror, beauty case and other articles for making-up used by women,
etc.); articles for playing games, for practicing daily religious rites, and some
articles showing the folk arts and handicrafts(like musical instruments, old
songs, embroidery, sculptures, etc.), whichever contains rich techniques and
skills and national emotions inherited among the people; Besides, we also
have some panels and old photos showing various scenes of life in different
period of time.

The manager insisted on the feature of grass-roosts from the beginning to the
end, which could be the crucial point that connect the museum with the
community closely and keep the continuity of the community history.
OFeature of Being Participatory:

The feature of being participatory is first shown in the interaction between the
museum and the local residents in the work of collecting the exhibits.
According to what the manager said in the interview, many of the exhibits are
the contributions of the local residents. On one hand, the process of appraising
the holdings of the local residents at the local residents’ place is a process of
winning public favor, and on the other hand, it is the process of guiding the
local residents to understand the history and culture of their race and so fo to
call the sense of culture protection into being among the people naturally. For
example, Mr. Guan, a farmer with a family history over 300 years in
Shenyang, was very excited when he understood that a part from an old
furniture of his which shows the carpenter’s craftsmanship in the past is a
thing of value. And his neighbors were also astonished to think that the old
things at home could be an exhibit in the museum. This interaction takes
kindly to make the local residents understand the culture of grass-roots is
something of value which can show the history of their race. And the manager
of the museum said the next plan is to collect the articles after the Great
Culture Revolution which shows the life style of the Xibes in this 30 years.
Once the contribution is adopted to be one exhibit in the museum, the name
and the story of the former user will be written into the explanatory notes of
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the exhibit. With such kind of participation, the story of the common Xibe
people will also be told in the museum. With such kind of interaction, the
museum unavoidably became the medium to link the common people and
community, in which the common people, as the community members, will
definitely get involved into the consideration of community culture, history
and development.

Another kind of participatory activities is the temporary exhibits held at the
museum. The museum has held three temporary exhibits since it was
established in the temple in 2005.

The first is the exhibit of paper-cut arts in which many works of paper-cut
created among the people were exhibited together with the works of folk
artists;

The second is an exhibit of painting and calligraphy with an emphasis on the
calligraphy of Xibe language that is in the danger of vanishing, in which the
artists will create on the spot so to improve the interaction between the
exhibitors and the visitors;

The third is an oil painting exhibit of the works of He-ye-er -Xing-gian, an old

people of 79 years old. He is a high school teacher who worked in Xinjiang in
his early days and later moved to Shenyang and settled down there. He drew
39 paintings on the history of the Xibes in 40 years. He said I drew the history
onto the canvas for the purpose that the great history of our race could be
inherited by our offspring generation after generation. |
The common features of the three exhibits are that all of them were based on
the local cultural resources and all of these exhibits were activities with the
participation of the common Xibe people by which brought the museum, the
people and the community (region) together.

[0 Feature of Being Academic:

Till the end of Great Culture, not only had the tradition culture been destroyed
seriously, but also the research work had also been broken down for a long
period of time. With the establishment of the Xibes’ Fraternity, the research

work, as one task of the Xibes’ Fraternity, was reopened. Within this period

less than 30 years, the Xibe scholars has gained some achievements on the
research of origin of the Xibe people, the past history, the great event in
history, the change of population, the family tree of the whole nation, religious
believes, folk custom, their language, literature and arts, and political and
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economic life and education in different period of time, etc. It is no
exaggeration to say that the establishment of the museum was based on these
achievements on ethnology, archeology, the science of history, investigation
on life culture, etc. done by the Xibes’ Fraternity to a great extent, which is
still important for the future development of the museum. For the Xibe
Fraternity, the establishment of the museum is the extension of the research
work of the Xibes Fraternity, in which the achievements could be shown to the
public. And for the museum, with the joining of the Xibes’ Fraternity, it has
been positioned to be a kind of academic institute.

It is not too much to say that the combination of the museum and the
Xibes’ Fraternity formed a firm basis for a sound development of the
community. Without a doubt, the turbulent situation and destitution of people’s
livelihood in modern history in China were the immediate reasons for the
decline of Taiping Temple and the nationality itself. What is more, the
regional culture is becoming standardized owing to a lack of consideration for
the value of tradition in the process of industrialization, modernization and
globalization. When the younger generation is attracted by the dominant
culture, and decides to move away from their cultural background, the
traditional systems are even rejected, or regarded poorly. Consequently, the
capacity of local knowledge systems is further weakened while little is done to
strengthen the dynamics for local development. Facing such a crisis, the local
education for promoting the Xibes’ awareness of the regional culture is first
and foremost for local development. The activity of utilizing part of the
temple as the regional museum should be considered a new shoots from the
ancient roots that is an initiative in the practice of recreating the value of
traditional culture, which plays a role of local school which is obliged to
strengthen people’s attachment for the community of their own through
promoting understanding to the local culture of their own and the
self-awareness of ethnic identity.

3.4.3.Reopening of Temple Fair

(1)Transfiguration from Religious Cohesion to Culture Cohesion

Whichever the temple fair it is, it is an activity of collective carnival which
includes the three basic factors of religious belief, commercial activities and
cultural activities. People of different age, occupation and sex can take an
untrammeled part in the activity, which shows strong features of being
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participatory and being totally involved.

It is same to the temple fair of Taiping Temple. From the ancient to the present,
whether the traditional temple fair which had lasted nearly 200 years, or the
revived temple fair today, both of them show a strong participation of the
community being involved totally. However, the origin that causes this
carnival spirit of the whole people to happen has changed with the change of
age. '

In Qing Dynasty, the religious festivals were fixed after the Xibes religious
beliefs like Lamaism and Ancestral Worship had well developed.
Accompanying the celebration of each religious festival, temple fair came into
being. The temple fair had finally developed into a comprehensive fair
embracing various performances of folk artists and other cultural activities
from a simple fair buying and selling farm produce and handiwork in early
days. In Qing Dynasty, the temple unified the spiritual world of the people by
religions. Gathering at the temple with common religious piety, people owned
and shared their life custom jointly through commercial and cultural activities,
and thus the community was formed. As a collecting and distributing center of
commercial and cultural activities, no matter how important the commercial
activities and public entertainments, they all along subordinated to the
religious activities here, in the final analysis, religious activities was the
nucleus of all here. All in all, Taiping Temple became the nucleus of the
community life and community development with the diversification of its
function on the basis of spiritual unification caused by unified religious
beliefs.

The revived temple fair of Taiping Temple today has soon realized the
participation with all the community members being involved by taking the
advantage of carnival spirit peculiar to temple fair. There is no difference
between the traditional temple fair and the revived temple fair on this point.
However, as times change, there is an essential change in the relationship
between the three basic factors of a temple fair. According to the analysis on
religious life above, though almost all the community members expect that
Taiping Temple should be recovered to be the religious center of the
community someday, only a small minority of the population in the
community has kept their religious belief at present. It is difficult to say that
the religious activities of this minority could be the nucleus of the social
cohesion in the community. In picturel shows the time and name of the
temple fairs today, while picture 2 shows the same thing of the temple fairs in
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Qing Dynasty, by comparison, it is easy to find that the difference the temple
fairs’ date and name were decided by religious festivals date and name while
today’s temple fairs’ date and name have nothing to do with religious festivals
but are decided by seasons and folk festivals. On the contrary, figure 1 shows
us % come to the temple fair for folk activities and enjoying leisure time,
which shows us that Taiping Temple’s function for religious belief has been
reduced, so does its economical function, while the people are attracted to
come to the temple fair by the activities relating to the folk customs. That is to
say, the people of the locality come to the temple fair for enjoying
entertainments and leisure time. With the strengthening of its function of
entertainments, the content of the entertainment at the fair has changed from
religious drama to displaying ethnic and folk culture and arts. And with this,
the cultural function and the function for linking up human relationship were
produced. Therefore, the temple fair today has evolved into a so-called
“cultural temple fair” gradually-----a place for public entertainments and
involvement where the ethnic folkways and folk arts will be displayed.

Being different from the traditional fair with people’s sense of participation
born of religious identity, the public involvement is realized by cultural
identity through cultural communication and exchange. All in all, the temple
fair today of Taiping Temple has evolved into a public space for a mass
meeting relying on cultural cohesion from the traditional one relying on
religious cohesion.

(2)the Revival of Traditional Life Culture

The revival of traditional life culture:

The traditional life culture, being considered to be part of the dynamics for
sustainable development of Xibe Nationality, was emphasized on the temple
fair. Different from the poor revival of religious belief, it shows remarkable
resilience and becomes the highlights on the fair.
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the Temple Fair

These activities are supported by a group of folk artists of Xibe Nationality
who are the members of the Xibe’s Fraternity. And for their contributions to
the locality, they are also recommended and accepted as the members of the
Society of Folk Artists of Liaoning Province. And the following traditional life
culture has come back to people’s life successively on the temple fair since the
temple fair reopened in 2004:

OFolk Handicrafts:

OSugar-molded: Sugar-molded is a folk art of painting a picture with sugar.
Both the skill and the tools used by craftsman are very special. The painting
brush is just a long-handled copper ladle while the pigment is the malt sugar
melted in the pot. In the process of painting, the craftsman ladles out some
syrup from the pot, and then, inclining the ladle a little bit forward, shakes the
thread of syrup onto the surface of a marble slab with the arm moving slowly
and steadily while the syrup is hot. With the shaking of the copper ladle, a
dragon, a bird, or a dog...... etc. will appear on the surface of the marble slab.
After the sugar cool down and dry up by airing awhile, attaching a piece of
bamboo stick and prizing the picture off from the marble slab, the
sugar-molded is completed. It is a traditional handicraft used for making toys
very often. And the sugar-molded toys are children’s favorites. Sometimes
there will be wooden or metal molds which are carved with various patterns.
The most common motifs are chickens, fish, pigs, horses, lions and tigers.
However, the sugar-molded without molds is much more difficult. Skills and
experiences are required. Only those craftsmen who have a good command of
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this traditional skill can do the work with ease, so it is fun to both observe and
eat. This traditional skill is presently under the verge of extinction.

Handicraft: Sugar-molded

OBlowing Sugar figurines: It belongs to the food culture. The ways of making
sugar figurine consist of: 1, blowing figurine; 2, drawing figurine; 3, moulding
figurine. The details is as follows: A sugar figurine is made by first melting
malt sugar in a pot, then taking it out when it becomes semi-colloid and
blowing it into a hollow round ball with a long and thin tube. When the ball
cools down it becomes solid while the lump of elastic sugar remains soft and
warm in the hand. At that point the sugar blower pulls, rolls, and pinches the
ball while blowing into the tube. In less than a minute, a figure takes shape.
Although it is not difficult to learn the basics of blowing sugar figurines, it
takes much time and practice to do it well.

ODough Molding (Dough Figurine %3 #£[ A) : The main material of

Dough Figurine Sculpture is flour or processed soft composite pottery. The
process is complicated which can fully reflect the sculptor’s ingenious idea
and exquisite skill. The completion of the whole piece of work covers stages
of designing, dough mixing, braising, dough kneading, color matching, dough
molding, desiccation and packaging etc. Skills involved are kneading,
molding, pressing, rubbing, rolling, grinding, poking, cutting and so on. The
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artwork is vivid and colorful. It is said that with the development of antisepsis
and antichecking techniques, some works can be preserved for tens or
hundreds of years. It is said that some Xibe sculptors traveled between big
cities to make a living on it in the past and hence brought it to a higher artistic
level . Geographically, the Xibes’ dough figurine has a character of being
primitive and simply, rough, bold and unconstrained. Nevertheless, it is a

pity that the ancient folk art lacks worthy successors and is endangered with
the possibility of being lost. If it is not further inherited and developed, the
coming generations will not be able to appreciate this special genre of art with
a long standing.

OEgg Carving: As a matter of fact, the art of egg carving is popular in many
places of China. This handicraft of the Xibes originated from the old custom
of giving red egg as a present in Shengjing in early days. In Qing Dynasty,
this custom is very popular for wishing others good luck and happiness when
there is a joyous event like wedding, birthday, or birth of a boy, etc. Thus,
many Xibe people followed this trend and began to keep a stall or open a shop
specially for selling red eggs which were called “colorful eggs” at that time.
Later, people began to decorate these eggs with flower-and-bird painting or
facial mask-like male makeup in Chinese opera for the purpose of business
thriving. With the evolution of many years, the craft of “colorful eggs” had
been improved and finally evolved into a craft of value------ egg carving.

Egg Carving means engraving on egg shells to form pictures, which is
the combination of both painting and carving. It uses the technique of carving
to produce the effects of painting. Egg Carving originated from egg-painting
comprises traditional techniques like basso-relievo and miniature carving. Egg
Carving requires no pigment of any depends solely on the original color of
eggshell itself. Making Egg-Carving requires, first of all, to choose lustrous
and a metabolic eggs. Then the eggs should go through procedures consisting
of sucking out yolk, cleaning, disinfection, drying, painting, carving, putting
on colors, decorating, packing, etc.

[ Paper-cut: It takes paper as the material and scissor or engraving knife as the
tool. Paper-cuts are produced by hand, not by machine. There are two
methods of manufacture: scissor cuttings and knife cuttings. The former one is
fashioned with scissors. Several pieces of paper, up to eight pieces, are
fastened together. Then, artists cut the motif with sharp, pointed scissors. In
knife cutting, artists put several layers of paper on a relatively soft foundation
consisting of a mixture of tallow and ashes. Following a pattern, the artists
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hold a sharp knife vertically and cut the motif into the paper. Considerably
more paper-cuttings can be made in one operation with knife cuttings than
with scissor cuftings. The paper-cut art has been widely spread and of a long
history. In fact, it is one of China's most popular and characteristic folk arts.
The Xibes’ paper-cut has its uniqueness on subjiet matter, style and techniques
which were fashioned by its local folk-customs and traditions. Folk paper-cut
of the Xibes outlines the natural forms by way of employing characters,
symbol and implication to constitute beautiful patterns, which has exerted an
influence on decorative patterns, leather silhouette, printed cloth, embroidery
and paintings. As a form of folk art, it occupies a significant position in the
folk activities, for example, various paper objects and symbolic figures used
to be buried with the deceased or were burned. It is still the case in some
Xibes’ villages.

CJEmbroidery: Embroidery is another traditional craftwork of the Xibes which
is by using colorful threads to embroider all kinds of designs and pictures on
knit-work. Making embroidery is a highly complicated and careful process,
which requires particular and diverse stitches. In old days, the girls had to stay
at home most of the time because few of them went to school, so one of the
works they could do to while away the time is embroidery. So in the
countryside, it used to be even one of the craftsmanship that every girl was to
master and that were often used to judge brides. Up to now, there are still
some old women in the countryside being good at the work of embroidery.
However, the Great Culture Revolution has impacted the inheritance of this
traditional skill, as a consequence, the young people who have a good
command of this skill are becoming less and less. So there is a call for the
young female of the Xibes to study this traditional craft among the Xibes
people. The embroidery works of the Xibes include sachet, pillow cover,
pillowcase, shoes and national dress and personal adornment, etc. These
artworks take the patterns of animals and plants of native growth as the
principal designs, some sachets are even embroidered with the characters of
Xibe language or the patterns of arrows and bows cherished deeply by the
Xibes. The Xibes’ embroidery is distinguished by rich and bright colors,
which is totally different from Suzhou embroidery of the south that is fine and
exquisite, showing north nationality’s character of broad mind and pleasant
simplicity in all respects.
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Opinwheel (a child’s toy) (X Z) : The making of pinwheel and kite is a

traditional handicraft handed down all over the world, which have had a
history over 2000 years in China. People of the Xibe Nationality also had its
original crafts for making pinwheel and kite. It is said that the traditional
process of selecting suitable materials and the craft itself for making pinwheel
and kite are very complicated, which has failed to be handed down in the
turbulence of modern history. The making of pinwheel and kite shown at the
temple fair is really something like the old one which is originated by the
Xibes in the past. However, it is far from being exquisite and complicated as
the traditional one. Anyway, the show of this incomplete inheritance still
aroused people’s interest in this traditional craft, which at least set the work
for reviving this craft into action. It is said that the Xibes Fraternity is looking
for the real inheritors of this craft in the expectation that the craft will appear
before the public in the future by taking the advantage of this grand cultural
gathering.

OLocal Opera:

ODeng-guan Yangko: Yangko is a popular rural folk dance in the Northeast of
china among many nationalities. However, Deng-guan Yangko of the Xibe
Nationality is a kind of folk art different from orthodox yangko by
emphasizing comical performance. The star actors of the performance are
Deng-guan Wife and the manager of the accountant’s office in the old days.
Deng-guan Wife is a male in female disguise with very ugly make-up, and the
more ugly the better for fun. And another actor is the manager of the
accountant’s office who will cast funny accounts with the audience and ask
people to pay for it. Another distinguished feature is that the stage properties
which the actors hold in hand are decorative lanterns of lotus, pumpkin, radish,
watermelon, cabbage, or a lion, tiger ,monkey and fish, etc. in stead of the
handkerchiefs generally used in the performance of the general orthodox
yangko . With its distinguished features, Deng-guan Yangko has become a
represent of their traditional culture, which bring people much joyfulness in its
unique style. '

OFEr-Ren-Zhuan:Errenzhuan is a form of duet, which has been developed
from Bengbeng. of Qing Dynasty. It is a form of Quyi that involves
storytelling, singing and dancing, between two performers. Bengbeng has a
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history over 200 years and its script is written in popular language that is easy
to understand, humorous, and rich in local life style and flavor. The vocal
music is based on that of the northeastern folk songs. The singing is
high-spirited and of an explosive type, sincere and moving. The dancing is
derived from farmers' dances done to celebrate sowing and planting. It also
features the folk dance technique of waving fans or silk handkerchiefs. Today,
Beng-beng-er is performed by an actor and an actress of which all the women
roles will be acted by male actors disguised as a woman in early days.
Errenzhuan has been listed as a folk art protected by the state.

Oshadow play (a leather-silhouette show) (%) :

The period from the middle of Ming Dynasty to the beginning of Qing
Dynasty and then up to Republic of China is the period of shadow play’s great
prosperity for the north nationalities in China. The Xibe Nationality just
settled down during this period of time. They had inherited and developed the
art of shadow play and became the outstanding representative of this
traditional folk art. According to the record, there were about 30 shadow
projectors and over 16 actors till 1991. Even toady, there are still some
excellent artists of shadow play among the people.The art of shadow play
being handed down and prevailing over the whole area of the Xibes has
preserved and accumulated the deep intention of the fishing and hunting
culture and the primitive Shamanism culture. Symbolic formula that can be
found in the artistic form of shadow play shows us the distinctive cultural
mentality and traditionof the Xibe race. The art of Xibes shadow play has
inherited the style of paper-cut to a great extent, which is simple andhonest,
natural and powerful, bold and unconstrained. The techniques of expression
has got beyond simply imitating the nature and got up to a high level of art,
which has a great influence on the development of the folk art of shadow play
both of the north and even of the whole country. Besides, it also has strict and
special methods and technics in the making and chasing process. Seeing from
the subject matter of the shadow play, as the predecessor of stage opera, it has
a rich list of plays on celestial beings, historical romance, folk customs and
life, love story and ethics, which hasmade the shaping of artistic figures and
images more rich and colorful.
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Shadow Play

OJumping Buzha (a sorcerer’s dance in a trance): Jumping Buzha is a very
important religious activity of Lamaism, which is considered by lamas to be
the religious dance drama of the grand ceremony of Lamaism. After
converting to Lamaism, Jumping Buzha became a very important and fixed
play in the religious ceremony of Lamaism. It is said that it was an
exceptionally grand occasion as a religious activity in Qing Dynasty.
Unfortunately, today what we have seen at the temple fair was only something
appreciated by the audience as a kind of ancient religious dance drama which
has little connection with people’s religious belief; and most people just enjoy
watching it for it is a memory of a kind of ancient belief. If Jumping Buzha
could come back to people’s life completely as a part of people’s religious life
is still unknown.
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Jumping Buzha

OFolk Dance:

The Xibe Nationality has a variety of folk dances, among them, the most
representative ones are religious dance “Shaman Dance”, and folk dance of a
mass character “Beilun Dance”.

OShaman Dance: The Xibes created the religion of Shamanism which suited
their production mode and the nature on which they rely for existence. It had
become the deep-seated groundwork of the Xibes’ traditional culture after
being well developed and enriched in the long history. The religion of
Shamanism has continued thousands of years and one of its main functions
and values was to treat diseases so to ensure the multiplication of the whole
clan. The treatment was conducted in the process of a sorcerer’s (a Xibe
Shaman) dance in a trance which is an integral whole of song, dance and
music. The song, dance and music in it were the product of the collective
creative work. This kind of treatment had an effect on the patient by the
psychotherapy produced by the religious song chanted by the Shaman and
his(her) assistant during the dance. The Xibe Shaman has their clothes
specially made---the costume with an iron hat worn on head; a chest-guard
bronze mirror hung before the chest; embroidered skirt with long ribbons tied
round the waist. The Xibe Shaman imitated the postures of various animals
and the action of the animal’s pursuing, fighting and slaughtering while
dancing in such a dress, which reflects the spirit of the primitive clan age,
nomadic and hunting lifestyle and also the distinctive features of mountain
forest culture and prairie culture. Today’s Shaman Dance is a folk dance
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evolved from the primitive Shamanism and the activity of Shaman’s dance in
a trance. This kind of dance is usually shown in a special way by combining
song and dance together. It shows its distinctive features by its bold and
unconstrained style; vigorous and powerful movements which is considered to
be very simple and vivid. Influenced by the folk “Beilun” Dance,

OBei-lun Dance: If we say that Shaman Dance is a religious dance, then
Bei-lun Dance is the general name for the folk dance of strong massive and
self-amusing characters. Bei-lun Dance mainly gives expressions by the
movements of upper limbs. The distinctive features of this dance are sprightly
rhythm, graceful dance movements and its being terse and forceful. The
performance is generally an improvisation in the form of pas de deux mainly
for self-amusement which is accompanied with lively thythm. The traditional
instrument for accompaniment is called Dong-bu-er, while violin is used very
often to play an accompaniment in the performance today. Over ten kinds of
Bei-lun Dance have been found among the people. And it is said that Bei-lun
dance is known to all and people of all ages can dance one or two kinds of it at
least.

OTraditional Martial Sports -

O Ga-La-Ha: Catching Ga-La-Ha (the kneecaps of a sheep’s hind legs; only
two every sheep) is a traditional game played by the Xibes. In ancient times,
the Xibes of all ages would gather and kill a sheep for have a dinner together
after coming back from hunting. And they found that the kneecaps of the
sheep’s hind legs left after the dinner were small and exquisite and had
different shapes on four sides. They handed it around and enjoyed the
fascination together until they spread a piece of animal skin onto the ground
and put hundreds of kneecaps onto the animal skin for playing a game.
Afterwards, some rules for the game were formed and at last it evolved into
the Ga-La-Ha game today. The basic rules for today’s Ga-La-Ha game is as
follows: There are about 200 kneecaps as pieces(basically taking 160~240
pieces as the radix); In the competition, the first step is to cast the pieces onto
a piece of felt(or a piece animal skin) spread on kang; while catching the
pieces, the players must throw a small steel ball up highly first, then catch a
hold of the pieces as much as he can; and then catch the steel ball with the
same hand while the ball in the air is falling down; the hand and other part of
the body shouldn’t touch other pieces and the pieces in the hand shouldn’t be
dropped down; the competition arena will be the Kang of a Xibes’ family;
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there are two teams with four players respectively; the players will catch the
pieces in turns until nothing left on the felt; the team who catches more pieces
than the other team will be the winner; generally it is a fight of 5 rounds and
the team who win 3 rounds will be the last winner. The game of catching
Ga-La-Ha is a very old cultural activity for amusement. Its historical and
cultural value shouldn’t be neglected.

Ga-la-ha Game

OWrestling: It is also a traditional sports activity of a mass character over the
area of the Xibes, which can help to temper one’s fighting will and build an
indomitable character. Among the people, wrestling has not developed a
competition formula on a regular time schedule and with established rules like
archery. Among the people, both the kids and the adults like wrestling. If they
have chance to gather together in threes and fours, there will be a bout to
decide who is stronger. Therefore, wrestling proficients are constantly
emerging among the Xibe people. After the founding of the People’s Republic
of China, wrestling was included in the events of sports competition. With this,
the wrestling sports of the Xibes has developed and the training method is also
becoming scientific and standardized increasingly. People of talent in
wrestling sports come forth in large numbers and some of them have won the
national championship many times.

These life culture handed down from the past were shown at the temple
fair in the way of performance, entertainment, or in the way of buying and
selling, etc. Simultaneously, the programs of the performance and the
entertainment and the handicrafts, as the expressions of the traditional life
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culture, were well received by the people who come to the temple fair. That is
to say, the life culture showed remarkable resilience at the temple fair in
comparison with the revival of religious belief. For the question “what of the
traditional life culture attract you the most?”, the answers of the Xibes are
general as follows: “It’s the things of our race, and I can’t find the same things
elsewhere”; “it makes me remember past times”; “these life culture attract me
so much because they are the properties of our Xibes”; ... and answers of the
non-natives are general as follows: “It is natural and simple”; “It is difficult to
find the same thing at a supermarket(handicrafts)”; “It is very interesting”;
“The cultural taste is very special and interesting”; “the process of making is
very attractive(handicrafts)”’; It seems that for the natives of the Xibe
Community these life culture are loaded with the common memory of their
race which can touch off the sense of identification among the Xibe people
and will link people’s hearts together; and the unique culture taste is
something that have attraction for those non-natives.

Why people are in such sympathy with each other in the love of the life
culture shown at the temple fair?

What the life culture handed down among the Xibe people, including
folk arts, entertainments and handicrafts, etc., have in common is that people
can talk about the story of it according to its external appearance, so to tell the
ideology and intention of the creation. Namely, these things not only are
practical in life but also can satisfy people’s spiritual needs. Tracing its source,
many Xibe folk artists try to have a thorough knowledge of social ideology
while watching, communicating and thinking in their social life within their
power. Only with this, the creation aspirations could be fired up and then their
understanding of social culture could be put into artistic images that are
visible. These folk artistic images are the productions of the harmony of social
culture, which could be considered to be the symbols for signifying and
expressing national culture. What people obtained from these productions has
gone beyond the productions themselves whether they are the creators, or the
appreciators or the users. As a matter of fact, they can enter a
multi-dimensional Xibe society and history by these productions at the temple
fair. As such a carrier, the productions become more significant and attractive.
This is why people have sympathy with each other in the love of the life
culture shown at the temple fair.

3.5Discussion and Conclusion:
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(1) According to the analysis in the first report, Taiping Temple had

developed to be a multi-function nucleus of the community life in Qing
Dynasty. It provided a public space for the internal interaction between the
community members where people identified themselves with the common
religious life and cultural life and other national affairs, etc. in point of fact, it
was a place where people’s hearts were linked and the collective
consciousness was brought to fruition; or it was the base where the national
tradition could be handed down from generation to generation. However,
since the early days of 1900s, Taiping Temple had been in a condition of being
discarded from the period of tangled warfare to the Great Cultural Revolution
and then up to the period before its reconstruction. During this period of
nearly 100 years, the distinctive national features has been disappearing
gradually, and the crisis of national collapse is becoming more and more
serious. Undoubtedly, there must be various reasons for the collapse of a
nation, however, it is difficult to make a denial of that the decline of Taiping
Temple is an important reason for the disability of the tradition inheritance
because its decline cause the discontinuity of religious and cultural activity,
etc which is considered to be the important means for inheriting the traditional
culture

(2) The existence of the NGO of the Xibes----the Xibes’ Fraternity and the

general inspection of cultural properties being pushed forward by the Xibes’
Fraternity are the prerequisites of the reconstruction and reuse of Taiping
Temple. this long-term striving process is a kind of bottom-up development
practice which is different from the development activities promoted by the
government and could be considered to be a development from within. This
initiative of endogenous development is the key factor for the temple coming
back to the Xibe people’s life.

(3) As alamasery, the religion of Lamaism had ever played a relatively role

in forming the social cohesion by unifying the spiritual life in the community.
However, the reconstruction and reuse of the temple has not brought the
complete revival of Lamaism belief to fruition in the community temporarily,
that is to say, only a minority in the community are utilizing the temple for the
purpose of religious activities. So it is too early to rely on religious force to
develop the social cohesion over again. Anyhow, if considering the long-term
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discontinuity of people’s religious life in the history, the revival of Lamaism
belief of this extent should be noteworthy for it at least shows that the
religious piety has never disappeared in people’s mind though the religious
practice and activities had been discontinued for several decades in history.
Therefore, a further extent of the revival of religious belief could be
anticipated. In the point of fact, the inheritance of Lamaism belief, which is
considered to be a symbol of collective life and an important means for
inheriting the tradition and forming social cohesion in the Xibe community, is
also crucial for the survival of the nationality in history.

(4) The building of the Xibe Folk-Custom Culture Museum shows that the

function of the temple is changing to be a cultural centre of the community.
Though the appearance of the Xibe Folk-Custom Culture Museum in the
temple transfigured the traditional image of religious centre that is should be,
it corresponds to the image of the community and play a role in the local
education for promoting the Xibes’ awareness of the regional culture and
strengthening people’s attachment for the community of their own at the
moment when many young people is attracted by the dominant culture and
decide to move from their cultural background.

(5) The revival of the life cultural like folk arts, entertainments and

handicrafts, etc. showed remarkable resilience in comparison with the revival
of Lamaism belief. Today’s temple fair is different form the traditional one
which was naturally formed by the cohesion of religious festivals and people’s
needs for the exchange of goods and materials. Today’s temple fair was
materialized by people’s needs for reviving the traditional culture while
people’s physical life doesn’t rely on it directly. Today’s temple fair culture is
rather like a square culture for the purposes of cultivating culture
consciousness, spending leisure time and secking amusements, spreading
knowledge and performing economic activities, etc. People gathered here for
communal celebration which is just like a carnival. People identify themselves
with the communal activity for finding out the common of national emotions,
values, history and tradition. With this cultural identity, the new collective
consciousness will be rebuilt with people’s hearts being linked.
In traditional Chinese society, where there were people living a life in

community, there would be at least one temple. The temple was a place where
people find their spiritual sustenance, and besides, it was also a place where
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people of the community gathered and communicated. Thus the temple would
become the public space of the community. It must be a place being closely
linked with people’s

daily life, only in this way, it could become the nucleus and base for forming,
developing and creating the local culture and history of the community which
is considered to be the internal force for the sustainable development of the
community. This is what look a temple should have. It is the same for the Xibe
community and Taiping Temple today. Taiping Temple does not show its
traditionallook any more today with the historical transition, it still takes time
for the temple to adjust itself to the needs of the community life, so if it could
completely come back to people’s daily life and exist for the basic needs of
the community is the key point that will determine if it can still be a place to
link people’s hearts together and so to arouse the collective CONSciousness
which is considered to be the internal force for the sustainable development of
the Xibe nationality in the transition of history.
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Results and Conclusions
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Results and Conclusions

This book took a general view of the social and cultural functions of
Taiping Temple for the Xibe ethinic community. And the following come to
light:

1. Taiping Temple----the symbol of the Xibe Nationality’s indentity

The social environment and the production mode of the Xibes had
undergone great changes owing to the settlement policy of the Qing
government in the early days of Qing Dynasty. the Xibes, who lived a clan
community life of nomadism, had to reconstruct their ethnic community based
on geographical relationship again in Shengjing. The “Ju-yi-ting”(gathering
place) built spontaneously by the Xibes later became the predecessor of
Taiping Temple. With it, the Xibes gave full play to lamaism belief highly
praised by Qing government, and the belief of ancestral worship which is the
symbol of their identity in the community construction and development.

2. Taiping Temple---the starting point of community development

Taiping temple is the religious centre of the ethnic community with
lamaism and ancestral worship as the pillar of their poly-belief according to its
temple arrangement and the annual events. And with Taiping Temple as the
spiritual base of the community, the common community sense among the
Xibes was then cultivated even if they haven’t developed a unified religious
belief, As it were, Taiping Temple was the starting point of the Xibe ethnic
community.

3. Taiping Temple---a place for cultural creation, inheritance and economic
development

Taiping Temple is not only a place for religious events, but also a place
for temple fair where various traditional handicraft and local operas had been
exchanged and developed.

The craftsmen and artistes in the community showed the traditional skills
and local operas at the temple. the artistic exchange and life handicraft’s
activation further made the whole community involved and developed.
Namely, Taiping Temple was not only the religious centre, but also a
economic centre, public entertainment centre for all the members of the



community.

Generally speaking, it is not too much to say that Taiping Temple is a
place where the sense of value, national emotion and life principle which
played a role in harmonizing the community formed owing to the close
relationship with the community.

Therefore, as the cultural base of the community, it is possible for
Taiping Temple to link people’s hearts together and reconstruct the collective
consciousness which would be the foundation for the survival of Xibe
Nationality.

The Problems Being Faced today:

At present, the central government tries to help the Xibe ethnic group in their
national development by some supporting policies like preferential treatment,
the construction of ethnic villages, the promotion of local industries, etc. It
could be said that these policies have produced satisfactory results in some
aspects. Especially, owing to the strong influence of Han Nationality at
Shengyang that is specified to be the developed economic area in China, being
fully equipped with infrastructure, transportation, etc which should be the
basic foundation for economic activities, it is obvious that there is an
improvement in the standard of the Xibe people’s living.

However, with the advance of modernization, the traditional culture
indigenous to the Xibe Nationality is in the state of serious loss owing to
placing their main reliance on Han Nationality too much. If so, the so-called
development is nothing else but an exogenous development. The extinction of
national culture, which is the basic foundation of nationality, is the extinction
of the Xibe Nationality in real term, it’s nothing but being assimilated by Han
Chinese.

With the extinction of culture, the indigenous development becomes
imposible. As a result, it is impossible to development the capacity for
development through one’s own resources. It is nothing but a dependent
development. To keep their own culture co-existing with Han Chinese culture
while co-evolve with Han Chinese is a big problem to be solved.

Conclusion:

The Xibe ethnic minority is a nationality which is very acceptant. Since
the end of Ming Dynast and the beginning of Qing Dynasty, it has accepted
the influence of the cultures of Manchu Nationality, Kazakh Nationality,
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Uygur Nationality and Han Chinese, and before Ming and Qing Dynasty, it
was influenced a lot by the culture of Mongol Nationality. Therefore, its
custom and culture is something blended with cultural elements of these
nationalities. However, the custom and culture of the Xibes has maintained to
be distinctive in history since the Xibe nationality has kept its integrality all
the time. No matter in which period of history, today or in Qing Dynasty, with
the development of society, the customs and culture of a nationality will
change and evolve naturally. Especially today, self-contained community was
broken down and the change is so fast. This transformation of culture and
customs has the protracted nature and the property of continuity. If so, what is
the basis for the sustainable development of nationality in the transition of
history? According this case study, it should be a collectiveness formed on the
basis of the tradition indigenous to this nationality. For the Xibe Nationality,
Taiping Temple is just such a place which can link people’s hearts together,
through various traditional temple activities, the common emotions, feelings,
ideology, life style, and values would be built. The collectiveness would be
formed after all these customs and culture are owned jointly by community
members. Only with this collectiveness, the nationality could transform and
evolve based on the tradition peculiar to it, so to make the nationality never
decline, hand down and multiply and even develop and grow in strength. The
existence of Taiping Temple affords a possibility for the birth and inheritance
of this collectiveness based on traditional culture. And its prerequisite is the
endogenous development with all the community members as the masters and
based on the needs of these masters of the community. Endogenous
development maybe the only development option for the Xibes, otherwise, the
Xibe ethnic community and the nationality itself will definitely head for
decline and even collapse at last.

Proposal for future development:
Endogenous development is definitely not an antisocial activity.

It is just an alternative for local control of development options.

For me, I just want to demonstrate plainly the value neglected in today’s
society through this book.

Those who make the choice are at last the Xibe people.

However, for a sound development in China, it is necessary to help
Chinese understand its value.

I confirmed that the reconstruction of Taiping Temple is a step of such
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development pracuce through this book.
* Hereafter, I will do my best to spread this way of thmkmg about another -

_development.

140.-



Acknowledgement

This book has been written under the guidance of many patient advisors and
the support of the local people and government:
Pro.Miyazaki, Pro. Kamaike, Pro. Fukukawa, Pro. Ueda, (Chiba University)
Guan Baoxue, Ye Yongcheng, An Jingsheng, Ms. He, Wu Guilan, Li
Xingcheng, Yan Weifen, Liu Lihua and alll the other members of the Xibes’
Fraternity.(Shengyang, China)
the Archives of Liaoning Province, the Archives of Shenyang, the Cultural
bureau of Shenyang, the Library of Liaoning Province, local government of
Heping District, Xing Longtai Town Government (Shenyang, Liaoning
Province, China)

I am grateful for their guidance and support.

At last, | want to give my special thanks to my supervisor, Pro. Miyazaki.
He is a standard-bearer for creating a ideal society in my eyes. Thanks for his
research as a pioneer in this field and his earnestly instruct. That makes me
feel confident in my hard research work. Many thanks again from the bottom
of my heart.

141






O ax% 5~

%&&EK (1 3&0)1&0)]

EE® (9 2%) ]

AR A Y T

e i

e e I B A O o e T P i @ T, Nt gt et o i S 2

ARRF~

¥ —&:
5 6 A EX (LD i BELAF-—ORKERL
LR EI s Ho TV HMOE—H

EHNTER, XEFRED
. SN BREXTA T 7474 20 TE

%1
> fFi
o - ' Iiix

1M %

Nt e = AvM
P L g ey ape

LirLwots,, MOGRXER)NELY, Zhil, 3(D
FREKIZL T, 232, FHORRTL:. AREOR
ROREOBRLRTH, AULOESEERACETCLZ = '}

TsrEnTY, £

Thil, YERIEE-TEMATILSH Y TRATLL.
Iz, 15665 RO XERE QO - SN AGENR
toruniisot, 48, FREZED 7L 5 >

TATLDREGERBEE-TEAF,

+BERX

YR~ A MHROK P # L~ #ARA DR~ LAKEAF D) L (BB, R

1566%~

FHFRAL, PEHREKAEBTICBETIFHRET

HLyEEKERY) LI, AV oRLETOPLIC

BRLTEI2HF¥MTHD TRKPF) 0Ll - XL
RPN EEBT LI LENLLTIVWET,

ZLT, REOIZIE, FMERBXLORRYL L
THBML, AVLORERSY, RESHERT DL
HLORBY UL AEARMEHRET LTREETRL

EWEEZET,




7508 Papulation Stanths

.18
1381347
21 .83m
0301 3037
A AuAn

_;‘ R
AR B EX . w R
A r+ 3 2 3 A
4. K ¥ 3 *
§ " * x + 3K
AR 17 ° A o a
S . ©
3 ¢ R a ¥ 3 :
aff >R N4 o |8
b TR =M%
S % o u A PR * 7
4.; R S ¢ w A 3
¥ 230 80 E
i e X TR
2 1 9 X ” §
wab »
>z
- * ‘- 1 - +*
B 3arua- 4 O zxsea- 4

.................................

N
AR: 1732004 1

):'
= )
TR VST RBHEOTPAIL |-
#Eo o X&# (TRB) |

IR — T
mbf :

...... IOl (TR K66 12N IoHn KN & o, & HIKL |
AMEHML A LSS, wEinBBREGTIEIRE) LA, |
23T, SHEBOACE HREL, BREEOS, ARETS

EARE~TAACRRLTVAL LA

N

i+ 5

. Ep—




AFFn Xk

...........................-..........>

AFFn Xk~

setessssessassassnsssssnsensanssassensp

B—BX (RAF oL 1 TRROK~ 1 BREONY
B0 rkT 4 0Bt 1 70T HE~FERE IMORDY)
BEBER k) oRk: FERG~KILARGOHDL Y

ROBERX (KP4 ONR:19B0F~HET

DR LY A

Vinkonn |170Te-vaxe SIS Ilno'a-&tr
< mmua| Ra rx¥310umrxvﬁjmum|rwijwm;>>
i L4

P paosrnacsiz QRRE D RS

RN, RAAHLRKEER)RATERNS B,
MOXZLTERBIANSREHEECHTIL I
Lol TBRDALBILILHTIES, x08y, ¥
ERDANLI, KROBIROLHIZ, ORI XK
K g2 )T, xhdt, TR oFQUILY)
Tl TR&A) LU, PRBTRGOBELALT
Y. e, TRF4) B, AFLOCERCRT
g, TALEVWRET,

| ®&#4)

1312% |

P - JOF 3

.........................-............>

Fopaph: [BKEAl 0657 R~
HE RARZ

P \,36):;4[;@ BETR
ﬂ' gﬁ!ﬂ%

e

R M 3 #7
R DI BR £ &

AFFao Xk

BZ. o AFFo B AN

1 o6ornn~XAL ARG L %Kik
—  RMLBEIIL ZARDTAT YT 4T 4 DR LNK
e
rosoxme~ MR DBRICL 5 F3E

BRIZBR L TVWIRRRELOFT
—YOLH eRPESERIATNIOTL L IR
—roL i rREEEERTNICOTLLIN?




s <stoftteone L ToAsdd (hebK) ~

YREIZBITE I 2HOERIZONWT

SHERARRRESAL AR, RRONKTH 727 7R
Y ERRBORRLELOMIZARIZRAL TWIT LA,
ik, FTROALLEARTNOMBRHLZONEHEL
TYHERBRMERRLTVALILA, JOZKIERLR
NEXRALADS, T2 TRRE) TLA. KRN,
IRRORPOCHT, b-Y bRACHSL LT, BL |
EHEEYNCARBRI L TNAELA,
ArAl, FRORTHE TXB) EALT, YHERD k5
AUEIL, BAE, RFSIIHAVCT, REEHT, BE I
Ny, BeYeLE)LELE, y

S22t L ToAFF (i) ~

b

SAYBAWS SR

RE®IZBH L 7=HDOHERIZLS

RN R TN
TR I B R

R L

el 5,00

TEEONY | TRt (FARK)
SonEBIRA:
A2 @E RN, w22 THIINONE

AFEBALTOEIZMED

HOA: 2004 %, 407 4RDFIL

ATXEY L ToAtd (ARK)

| 52 {§ 9 kit : |
A ¥
E 4 i "
3 % » %
A
#
i3 3

[ agtear L tordd ((hRR)

2o EFR, AT SHRA KB ALn 8
FRENZLSH, LAAT, AREE, KA 4
Yottt l-Tvreats,

[ 15) v lto5=4 |

27:5¢ ) Ax =<

ADKY

SHAFETER - T 2 AMTUEY
(4, IR Y AMAFPHA LT, 42
TRIRENTVEF, SHEBIE-T, 2
BRI ERTOTRALERBRARARIY ST,
Al o RHFME AR, KBSt RV T,
RBORREFERI L2, 2K, VI3
xEB L LT AT, ABita, At &4k

T2 t&r £,




BER I NIRRT TR ] A X
xu&#nwtszf$f(m%K)

L Sied ROASE

T AT

TR A T,

[Taxas (nv) nkr L Tnidt (HHAR)

£

AFF B3R TRER

mMBe b
BE1ABB~1568 RO5V, Me
HE2A28 T 4650
HE4A8B~158 LRk WERs
HE4H 188 MR, Re
HE5A138 Maon (7442 %Y
HEO6H248 Maodis

TN dRi% 4 )

inalomsm-ama

5y

N

RFAL (RE o)
WE—AANB0G+ERE
7.
@AAB06+EAET
TR —FAREF TIT
.(




kBT (L) oRr L Todbt~ (#xa) -0 (HRRA)
BEwAEANAD : bREBOMER

T ) 3R

BRIZHLARY (LEDTTM) R¥-¥

[Clkas (hL) oz L Totdt~2 nkandkil (ANK)

Ptz b, RAOMA (143) ONEBIZE, MAD
WREORI, FORMOZORNI L XL LMRIWE
LT, BAEEVWTREDI, ILIEHEGELH I RE
EOTEE L,

. BRAATEANLB8A—BETH— 4 AMIL,
K wactibht Lk, 77MAb1, KP4 4
D, EXEHBLE LA, REEMICALALLN,
RLEMLLLEA,

¥e (&B)

R
IHERBEROEFLLRRIIR T, &
EXLLANILLC>TWATLLE. B

cHFeIHEHo#{t, ne:
e RIGERDRR v v b1z,

EEXLORRENT IRELLLL
AB(U-TWIELE, XR&IIH
BIRELOHLCERE L >MPLR, o
DRBLELTETHELL,

R B K e X B K By B 3B A, K B 8 o A Ko
e e e

TR

B
i a b s tets

B

o

AR

S

7

MEOFMA

Lleexiznonr Ltoks+ (1)

tXK@ﬂX%ZLTOM?r

5 ‘ TN
¥ X
[ 2 KIEMIMA] 253WEk | 2 RDRXAE

Oeexneznonre icoxes o

b

Braom

F=TB, Fo A, RS~

Fesrzznonr Ltoxes crnm)

Hr¥kory

5 KDY ik i




Elasxzznone L<oxss oimg)

SRR

[#K] Xt H &~

L L L L L L L L Y

[~ ~>) —Beng-being-er
37§ #:%) —Deng-guan Yang-ko
%4 %) —Han-cun-chun
(5822 /5| —Shadow play

[41¢) —storytelling

% I%§)L] —Sing ‘Chang-er’

MABRE]

.(l Iil

#£K) IftnH4~

IHV)‘&Z L'(V)J.‘\“t —'f G 8 4%

b"‘-‘-‘-“u““

FLL/RBOERZBLERNE BB 2L

z&EI"'z,‘A_wﬂ; L ‘(UHUF—# (.‘ﬁBH\.)

FEHEXELRDOB YL LTHORPF GRshR)

2]

HXNELE s

') . l&%lhniiﬁﬁ%ﬁﬁ* i,

srxz b BN REZH ﬁ
COREXIOBE - BRIEE AR f

i 3,

FlREFIKRILINGHoLLERZ |

[ esmeneicsitzanen s~

ﬂ‘)’-\ AV ROXRFEFORWT ERALTINY 'I\

Lz, RROFPKEL LT, XPFDOLMERMAT S
ZIZRUE), 0ok PHem)E(3T X0
EWE, TR, THEBOARPARMIT 128
DTLEz, SORKOAH (75) 4T, KFH1,

wunsolE MEFTDHoswsr. B
R BEOMITHWAE, EFXIL
DRy LcmRLE LA, vERSELR

srl<asnl AT /T 4T 4 enn
FINRIZ, $ALHAN, XILOLRHERLLL

!mf. %

A REO TR S

RN

M@ L TV~

4 HORIHT S NRNRIROKS)

ARKELFIIRRLY
BEHLTWEWI,
WY, A8,
wivd,

IREL AR L TNIMBL LT

0 h b, ALORKXILE
SOFIRTEI=o0LMBD

BIEXE~E~......
Avy = REEY OFHER




O x¥¥omge~ " TS ABRRA ) DRV~ '
EROTY — MZ X D REENGO [ R BRNTLR ) DI

1 9 8 045{th b D REOSEM NI X 5 A F-F O R

-~y

vy s

19 8 2 4R ENICAF RO

[ msccieons - ot e LToAYS (1Y)

[miskic & 5 Riscmms<n |

[ mscieon: - thzotse LTokys (2t [T ssscieonss - tgotse LToxws (@10

(LRI BINT & S IR D I RIS 8 ——

REQERT T &2 0T IR NHE

REOBY, BELZ300%0
LLDEZBN LT O
LR HRoOwG Ty L
Q, WHRonkr LTossi
BEHLRTWE,

Eh

5

=

X o] 1] 18227




IRBSEDBHE + IIROBE LTOAYY (YY)

RIGWHRAF ) —— ARG LIRS ) FHO—4

TEBRE\TH7PAF57454

A AL A a)sut L'C@)c!"ﬂ‘n 2D

A AL DT DR & LT D5 ~BI AT

vﬂ‘&d)i%)’cﬂ:wﬁﬁb@%ﬁbn\él“ :

D G AL D THEDS & l,'(ﬂ)i\‘i’ ¥ ~lﬂ’\0)l'llhl

NG SALDTHED R & LT O~ 2D

[H5n] ¥—a:
RROFEL L FKITHEATETVWIRKEDTATVT 4

T4

SHRBEOTATFYT 474
DR E L TOKNE

bt oAU L T
& LTOAY-¢

AN R EFRRO 2 3
. BELTOATSF Y
v - RITes




y XALBE/ER - EFRED
BELTOKREF

RETIC S S

RIEE N~ R E~0il

i \\-f‘z,' -
[3x—fkiR] ots [

e

& .

I
- -

CHEESLDHYVBLES

10



DS R S R IRIC & > TOATFORAL - XILARE
~ U RIRIC & B AT DU FREEEL T
<ASARO1>
ZAIBR. ERTY. Ihns, BEHx TPEDERES R &> TOKRKFEFO
GBH - SLARE] OV TRESETWEESET. 5L < BEOKLET,

<ATA R0 2>MEDER :

FNTHE, T, HROERZFANLZLET,

E<HsNTWET LI, FEE, TFREER TY. A0 13 @ADDIS. 9
2 %EHWRENSD, BOD8%MNE 5 DPRERBETHAINTNET, APFETHRD L
B REE, £ LEVERREOODEDTT,

FNTNORKETIE, H<HS, MFOREEMC ULBERENTEX L

<A1 R0 3I>HEDOER

BEOZGI. EVERZEET, HE0bOELTERSNTEELEZ. TOEFDOD
EOM, THLRERKROKECHDEEAET. ZOI L%, FHOELRARFET
HO., NE¥E REZSETHLIBERIL. Sx—FKBE) LHLTWET. DXD, F
Eibid., S8 EOEN THEEL] §3ZLks THREINZDHDTHD, ik
MEm, FEOLDTAF T4 F4 DEBTHS EBRTHET,

<AS1 R0 4>MAOER :

LinLiaiis, FEOFEREZIEDERES & TR, Z<0VERIKBRICES T, ETI
S DEGET L, AEEOLEPHEOREREEN, NREOEFETREBEEES
ATCERREDTY,

FRL, VRBERESTHHNTEHDERFATLZ,

LT, 1966 ELAGEO L RERDE L  EYLAERT BahicHo T 8.
MEBEDTA T T4 74 OMENRRB L O>TWET,

<AT4 RO 5>AMFORA

AR, PEESRERTICRETAORRKETHS IRKRERYD L. AVEOR
LSAEEQHROMIMEBEL TELFWTH S TKEF) O - ERRHZHET S I L
ZHBMELTWET,

FLT, BRI, SR RESUbOEME L THRRL., ATLOLERE, Rik
MEGET B OEAR L B ERENEEMET A WREERLIENEEZET,

<AZ4 R0 6 >WFHE



APIEOFEE CEOMD T, XEAEZIICD, BHAEIC L > TERBREZTL
L7 BHRECBOTIE. 74— MIECEEREAE LSBT, 22 ATBERY
REEREH S E LS RO MERTRE L,

<ASA RO 7> MR :
AHLOMRIE, TEOBYTT. AR, MOOEHAMHSMEINTNET,
gt JREOHWREEED, FHOVRRIRASEEEHEMILE L.
WERE, TRER) SEBHOIREA2EONPDD ZEELEL,
EoMOE—E TR N— REM S, TATFF OBENREEZOEFERPLELL.
S—EDETEEETE T, V7 FEEL T, TRTEF) 2RO S SRELROERE
O, 5. YREES, REORBICHLL LB eRiiicn - THEL S
L7z
RETIE, UEEBEZT, YRABAREOLZRE, REOCEMESHEZRELTSE
LLTO TKEF) oBIOFERHEL, 2512, ARNFBROILENS. REOHIR
DEDIZDNT, FHEOHVHFEERWEZLELE,
AAE, KEFORPERZ AN LANS, PHRBEOARERES T, EQXDaK
HER-LTEENMIDWT, BREE THIBLTWELENWEBWET,

<AT1 RO B>UREEIE :
FNTH, £9. ARTERD LT3 REERHEIIZSHEMWELET,
TEOBEENIRETY,

<ASARO9>VREE :
AR, PRER. FIoEEd, HHhE. BEILEREICEEL. —HaFHEY 1 FIVE
BRIZEELTVWET,

<A1 R10>VmREEE .
AOBK 17T AANT, EBETINIAEBZOVREEF L TWELEN, BETERESN
hEREEFRALTHWET,

A4 K11 >RESG
VINEDEAIZ. EheB L2 0 0 04E M, PEOIAFICES L TWEERERTL 2,
EWEHBDN BEOEEEZRET.

<AZA K1 2>TREEE
17 HAEOK (TA) 25 18 il oFIDIz, SRR, WMEARIL U 72 EBUFICRIRL 72



ENL, BRAERCKLEFZTL, EETHLITRDELE.

<ASA K13, 14>KEFOLE

bR IELZEIN, ZOBEN FHO TK¥ESF TY.

DIRBED AN E DETEDR, TN S, BEEPLELUZEFREENERESELT S
MNT, BiEELT, AREDLEDRITBDICKRERBEIZRZLEZON, T0O TREF]
IZftie D 8 A

<AZA4R15>
FORMAEEZFRICH > THTHBE, TEDOLIK, BELE4DOHRIINTS
ZEINTEEY, £7. Ths 2Vl ET,

<AT4 K16 >AKFFOLRE~FE DR : [RIET OFKIL

BT, BHRENSERICED REE2ED 0N, BHEEE L TELBHICEDS
NEFEEETOILDICR T2 1T HEOREZEAD T ENTEET, ZOR, Y REDA
K&, BREOHEEDOIZ. BRI TRET) 2D2<0E L, Tl TKEF] O
BECA0E L, TREF) &3, PEETESOBREZEKL TS, S0nh5. TKE
F) . AVEOLERSEREIZE> TEREVWAET,

<AGA R 1 T>RFHFOEE~EZ DR : TRIESF] DBRIL

ZLT, Bo0FRICIE, YRBEOHWEIHERFORZTH - I IEMNENY, 3E
BIT) A TASESR) AERBLEBRTT., TOHEBENS - LDRECR-ZOE, 18 it
FH T,

ZHLT, IREOANDER, TRTE) 2hLELT. &1L bEbo TEEICE
WETELS . EIEEEAL, B, fik. RMENZSORBEOMEREZIILD, BREEET
SN TEBIIITHEDELE.

ZOEHE, KEFIL, =31, YREOAVPEQEFORLE L TOREZEN, BiE
D FEIELT, EERKEEL TOHERVREENERINZEHETZVDIL.

<AT4 R1 8>AEFOEE~FEZ~MORR : KETFORIB LB

LnL, 1966 EL, ERESREFZERE LT, KEFIREITHET 2210
ZET, TREEBIZ. YREOANREDTAT T4 T413, RRICHEEO—EEZLLE
S TWEELF, KEFIIEEIN, ToAVECEBOND I ENRADELE,
FNN, BZORRTT,

Z LT BmOE L, 1980 M5 S HICESHBEORA LB IT2 I ENTEET,
KEHT, RFOFEEAZIIRN5D, ACEOFTERNED NS X JITRDELL.



ZhTE., ZOBMORICH-> Tk, EOLIBRKEFNERINTHEDOTLLD
MmeEkE, FOXIDBAFFEEBIREDZOTLELDN?

(K HWoo EBREDTAF T4 574 OEMELUTHEL TW2 IEZORA
DOAFELZ A LRSS, EREEDTNELVWELENET,

<ATAR19>TVHOEMOEELTORETF (GERR)

SRBEAEERFICRIEL 2%, BIFOBEZTH oI BN RREK D{ERZ D DR

KREBICEBL TWEELL,

Pl STEMNAREICHAOEMNEZIDVED EL TIURIBEHRICERLTHWESR
Uire ZOZEWEERBEERELEON, 31T [KFF) TLE., KEFL R
BEOHREDRMNT, bolbRERBFELT, BALBEONREINELDTHE>TY
EELE

e, ¥EOMTHS TXE) KHLT, YREOAVEE. BAK, KEFICH
MNT, @E2HT. HEMIEZD, BBVELEZDLELL

<ASAR20>ITHOEMOF L L TOREF (HFD)

2T, HFHIETIE, KEFE2PZELT, ERHEINSIRBRITEADI6NEHLD
RN ELE,

RBEOERVDETI. AO TR, FORRBHAMEATH D, I HHADME
EROFEEVNET, HEOSREOEMLIETHENZDTT,

IHLT. SV, ATFEAMALLT, VREOMIZERICEEL, Y REDHE
O FAOF—HRICTFSFLUE L,

Fm, ACEDSIHEMT. 4 HOEGIEET 2O RE L OB ZE
U:atmn,&ﬁﬁﬁz@%m&%ET%tmmxﬂmﬁ%ﬁiéémwﬁmwﬁw%
DOREDHREELELE,

RIEFITRBED AL ITEEREM E Rz I, WEAEELZBRE—SF—HETVWTARE
FIBZOLEL

<ATZAR2 1 >HEEFEDOEE L TOREF GERR)

KEEFNSE., BROLIW,. TIYHLENHGERITZENMIATEELE. £ ¥
HEbadE, BEZBE, GHEHRETHEELWRL L D)ERERBSLELE,

RBEDOAZBIR, T3 LAEGFECHL £ 2)0FEHICLRNS, BBk
WWRFEFIZE - 2D TY,

FH, KEFOEIFATHE 76 IS (h) TAR. BnIAZEILE £5
LEFEREEOEN, §TheNeninEnnET,



A5 R22>HEABOHELUTOXEF GERHO

KEFOMEEBIE, KEFOLBERLTITIERL, ERASORITEMT, IFIE
BORBDEFEEALELE.

pxE. BOFREENZS, KEFOM[EMEEROFITHMIMELZ, £LUT, Fit
DOEEFERE., —£OFEDZY, BXZWBLELE.

. EENEROTHBETRN S, TRITRDET, HRSEREFIIEHITS
NnELx.

iz, ARERCLEo R, 7, KEFLSHEBNHAMN., BEFEIEEINE
L7,

<ATAR2ISHEAFEOEELUTORFETF FERR)
TOEDIT. KEFE, YFHEOLRIEONNEOIEEEZZUD, £EHE. 2
%&%\m&%ﬁmt&x%ﬁ«rwiﬁm%@trmtmfto

<ATA R2 4A>HMEFORELTORFEF

KEFZL, PRERZE- T, STEZTTRARLS, ZEEFOETHHDH UL, &l
HEQAYEE, SYEEMULLVWSoTEBETRHVETA. ThE, PFROAT
SRR 5 L TWe A RFE S EhD TERBHEENIH Y 7.

<ATA R2 5 >HMUEFORE L TORFF
;Bb%:ﬂ<témquﬂﬁx$$ﬁ%¥éh%iT%%®77%T53tﬁ@ﬂﬁ
EEOD T L AESOFHEKTY, HEE WS T, BREEERICHFShTY
Y., IVHROFREL TR, TOKIAMERBEPETHHE-DHDTT.

Tl T TEOFRTLEZA, HEEIIHEEORERTH D LD, HHEFE
BETOBTEHVEL

<A1 K26 >HMEFEOHLELTOREF~FIIT
ez, TEOSEMI. TFUTT] EHINZHOTY. JHUd, koSl
S 7HDT, ANREDFREFRIIMNDBBENIADENET ., PREDANTEN, EHE,
WD S HREL TETZHDTT,
FUTTOEDHIIE, REOSHOET. T, —KORVERIZ, TESHLHEN
EADIZAEL LD DENMTET., FIAE, BEEOSKPREEBOTORMTT, /I
S RFPREOHFINETLOTORMTT.
INEWEERTRICEENDLDICEDBENARD ENTWET, HVlET, fkas
2. BROTFEY, BANELRoZY, ENBEENTES el 2R/ M TY,
T H, EOBIKOBEEETE- I TH S MR TIN) ) bREFNRED T



CRICEDT., —DOERME S, Hizic—20 RG] ZRIMTET,
Fi. TOFVTTIE. HTAFERMAFEBVWT, KENZWBEH T AN ARIE
nTo<5NELE.

<ATAR2T>

ZOEILIZ. AOTIE, fF & TIHFONTEELAEN, 5 LRGN, 5H T,
4818 ARAEFOATITODNTNET, 2B, MHEHRZNWEE, FUITETFO
MREOWEDAIZLENET,

<A1 K2 8SHREM (L r—ToRL) OB ELTORTES~IlI% O HE

7. ATHOTEROEF2 B ARV, 2o, BEROBEOR (T3) TT,
I, IMUENBBEINTVET, PREOALEE, T 22 v ALOME
LTI T4, 20fb. KEFORMCBEASNTVET, MEFL. REOEME
LT, FETUSLIRRSNETH. KTPE0 LS ICAEOBFOHRIII%ITRESN
B LB D= AL

KEFIIE, WERREORESENTVS ENLET.,

EXz. KEEN, FIVEOBAST. SRERKOEMORLERE LT, VRE
DABEDLDED ETAELTHELTE 2L B5DLTVET,

<ASAR29>IAE NV OBFEL TORFF~PATIL (RP51)

TEORIZ, KEFTITHONTWERTEE2ELDEDBOTY., BEAZRLD, Bk
L GRP 5 W) RRRMEORAESR, HREHRE, B SADNVDENRES
NTWhE Lk,

<ATA4R3O0>HAE NL) OBEL TORESF~BAAIL (Re50)

e Bl GRS W) 2ZHAWELET. ZoaHLIE. AT EDRES{ET
HEBAHT DT IREEETY., JOFER. BBEO—ANHPSTARETL, M
ANEMNSTHBEFTOMMIZITONE L,

mADEED, TEOLSRFOFPLHOHE, MECRORE SKEEZDITT, 1K
REITEBS LA SR ET, M5 LWREOEEZLENS., FOTFNBHAETEE
L. BitOERERBELET. V3w AREIWTLS5E, —ADBLLMEROR
FEOEEDFG L., KEPBTYERELIZDOBITP 2 DUET,

IOFEFE, B, KREFOSTENFEDELL. UL, BT, BRS—D20D
M TAIELFENTOET, Zhd, FSICAMEMEH HICE ST A DREEM
ELEWVADHOTLE,

BAIEMNS, ZOMILIE, AHTRITON TWERAN, AREORE L LB DR



WIRENSD I YHEDBNTHE > EBRTBERTEOVEDTL,

<ATARIISHARDB LU TORFEF~ ML) : IREO4H 8 B (BHUEDT
HEH)

IHED4 A 8 Hid, BWMHROEAERTY . TOHITE, B 2RI hELE.
HEIFE WO BEOIEN S, BRMFOGIETNTEE LR, To@id T, A
DEDFPEEZAT, BITERLLTETHICERHAFERRICZOEL.

TO%, ZHOR, BXOKEIhELE,

iz, ZOHIME, FBIEHE T TR, KERLESPEEENELE.

<AZAR32>HAFEDHEL TORFEF~ZDMOELL

iz s, RAQET (hAD) ORERICKE. BEPNOBGEORIZ. XO%REDFOM
DEETERJAYE LT, BEEFENWTAEDW, SLTHEZHTTHEICETESE
Uiz. &%, REAATHBMNS 8A—RETO—» AL, GREINfThhE L,
TRELEBE, KEFICZBHD, BXZHBLELE, BB EMEICEZAZLIL. &%
FfLELE,

<A1 ER33>
OIS, HFORFEFIL, BEAEEATDH, SFHBOANREOBERERET 2D
2. RAIRBHFETH I ENOMDET,

o, FPITEOIIRIFRFEOEEELTH, ZOFEML, REIHHTHEMLOARET,
ERICHOFIIE— LA EEL U ER B Ry b — 2% L0EE RO LU, HIRES 2
B D7DITR ST E VWX ET, EBIC, FITHFIE, Ax DELLEFEY ., Ax DDLEEDE,
FRILOHIRIC T 2EF LE 2Bl HFELELE,

KYEFFE, X, BRI BT AR LR Lo TN 2 30T,

<ATA B3 A>AEBLAG ERERREDOE &L TOREF~HR

AR ORFE EFERITHE S T, EELOEI o TWEE L, BICFHTH
MO, TNITHSTORBENOFER S EDIT, EEULOLRITH T DF/ENE T
AL TWEE L, RTFFIIBT2RESMLERZ DD, JORFEITLT
TEENRFELL

<ATA RIS>EHIULTHRDIFEE L TORAFEF~BXLOBES &L L TORS
FEMOREICELS & KFEFOMETH, Z<EAOMIALI RSN LNNET,
FB. W<DOHOPEERD BV, THAMWELET,

eld, BEEOUESEEWD —ANHVET, REE, FREEOEREZ#REL T



BY., GFRAOMTIZENTWELE, 2OMicd, MEFR TEEF TEZR TR
M | 72 EDZHMERTCHARIWRINTEELE, ZHEH0EEEIEIICE
T, TS, VREORBHEGTH S [PRERES) 2% REXEHMERELZE
EEoFBEETT, SHRABSOEENERRERAM—LLTLES TRETA, &R
HOBANS BRI, O LEMSEBLU TEN - Tho & BbNET,

AT R 3 6 >EMIERRDE &L TORFESF

SREEDADER, EEORNT, SEIEREFLEREZHMELTEELL,

P& A BB HAR L ZA TR TWEMZRA L 2w L2, A—7 >,
HAN—T2EORITE, WHITE MOMIERENH DT,

<ATA K3 TOEHLEZRDE E L TOKRIF

THESEYRENED SNZRMTETY. ZOFHERBHTICEE N SEEOEOR
$TE, ZhiZ, BLoNOL® TR, LHOMEZE LB, FHTIAOHE
BRI BMAD 5N TNET.

<2F1 K3 8>EHIERTHOBE L TOREF~FR « Mkl LR
IATRIND XS EARRMBEEE, BHLT Mk EHIhET,
SRBEDH K. CTEOLDIREENH D ET.

<A1 RIISERLTERHOBE L TORKEF~FE : Tk HbO#HR
AT, TEOBAREEICEBLEARERCAYUOR ) -2 OEMNSHEERE
LTHEUZESTHS BREYE) NEECEELTED, PEEIMFOREKERRE
NTnET,

CATA K4 OSERTELRDEE LT ORTFE~ R AETHHHIED
fich, BETE, BHREOS SRV ELT, BB, 3. VAU >/ E bt
R EHE bR TRAT LR,

<ATA R4 1 >EHEDORROE E L TOKRIEF

TOXI. HRE. HEOE, HEHAOERTHD., BERPMAOAEEHZER
SH., IEEEAERN. BEENDEOEEUEOER « RRICEE U RENISEE
WKERBDRHTZEEAET.

<ATA R4 2>EHMBERITBT 5B ENZITEI~
Pk, EHARROATEEFOENEEZRALTEVDE L, REDFREL T, KT5F



DEMEWATH I LITBCED, TOROKEFEMOEL IEIEAEIT. TT
W, YRBEDOANZRAREBIIT22bDOTLE, ZORBON (55) OIT. AEHiE,
MEHZOEMNEFEOHOLHZET, REBROHITHE, EEULOERME L THEE
LRl YREPEERBEELTHLDT AT T4 54 2BRT HERIT, B
SR, LR REERZ LD TT,

<ATAR4ISEELTWSEE~

LALLM E, TOLEVREOADEOEFELS, RERCERELTAIZLENS
THELTWEE L.

HRBEELCERRLENSS, BEOREXMEEBREL TV EWD, ZOFETHT
DOHEEDOHIN, 0. PHRENEEL TWAHRE L Z->THET,

IO U7z, BETE, T0 TKEF) 2, BV REOHBOFEEAOE ()
ELUTREIN, HEOBENERLLDODOHVET, IREOALLIL. BSORET
KEFEZHELT, BELLTOLEZEHUEMNEZZSELTNET,

COLREDEESCREOHRGWRIENAREORBE LT, REEVOBERES L
ROLNDZHDTHD., PREDRBIIZERLEEENHSZENZIEL LD



<ATA B4 4>KPFEEZKDHTZR T
BT, 194 940 Mg \REME] OEEROKES & RIRAEKOFRIRFERE
AW LET,
IOBEEEZIEEEN, Jhid 192FEORFEFORBOKTTY, KEFR, b
REMOMIZEFE LR TLES D, TNEAVEDOFETHELZHDTY,

<AS5A R4 5> [ REESR] ORI~

Z OISR R L0, 198TEICHRI Lz T RERES] Tl

19784F, WEEUFIE IERK W 3HLWEERERAFY—MLELE, XEXKHFEMD
SUFNLRTOBSEO2HEMNAREENRBINELE, bbb, [REQENZERIIX
{LEEBL, BRI E, REIEINETHD] EWHHEH LBERAFTBEHENZDTY,
FOTEEZT. VREDOALIZ, BE{bORL, BHOBRERRL, REEHRD
EHEROEILE, ThOo—BELT, PREODAEZEERELT 2 REOREHEET
BB TORERRES] MI9STEICRIL LZOTY, MK TEH4E. 1I5HIKTD
NELE,

ZORMESIC Lo T, BREUEH#EEThh, K EFOEELZOMEICEDINT
WET, ZO TPRERER) 13, 9HET. WECOE>TH#HELTWET,

<AT1 R4 6 >RIEALORE - FROEBE L TORTEF FEA)

THELDEHEAIELFSEIN, BEFITECOAESMBEAEIICL > T, 20048E. D0
WALEFZEEINELE, TO®%, AUEIE. TEEEYE) 2D0<2/20, @]
EERALEZODLELE.

CTEOEER., KEFO—#HEFALTOL Nk [ RERKEYIE T7,

T R #S) 25, 197 QERToZRELAEIC L > TRR U RELR
BRERT DD, BPE, HEFA 74X - ENOHEEGE D TDO O ELRMN, 20054
KEFIZZOETEH LE Lz,

<AZA R4 7T>REBENF

<A A R4 8>REXLDORE « BROEHE & L TOXREF )
REED 2T, 2004512 530 FEATE TR BB EEDIP THWTE I ETER
A ERENTVRET,

<ATA F49>RIELORE - EROEGEL TOKREF (B
Fim, CIRBRENTWEDOEMTOERDERTY, Wid, ZHOEMRTHEHSY
FEAN, HE L TEAMIRSTZNEROEET, MG TREOEROESZRELEL



o THTH, RIEOESRZMZ2EELZEREAS>TVET, T2 TERENTVDIHES
W&, 2N LAEERTY,

LI, KFEFIE, AVEDOFIR LT, BEXEOETE - EROB - L THEINT
WETg,

<AZ4 B 5 0>RELORE - FROBE L TOKRESF (FHR)

ZOXDIT, BYER, EREMBEER - UbERE, SHRELLTOTAI T 7y
T4 ZWPDBIEERNELT. PRIEOATREEHSN DL OHITEMRTHDZ &M
5. TN, ARSI D DEFHO—iHE Vo TR EBWET,

<ATA RS 1>EFELDBEDE &L TOREF~BEDER

AT, MEEIRALET. BRI, AVEDOHSORELIZHT 2 B0AEA
TWET.
FARWARTFSFNEEEINS SRS, BEREITHONTVWET. AVERE, #HEE2ET
HBELBIILTHED, TOBEZ IR THHONZ LI, ETHIIELHRHLD
BRFRHN0 £,

<AZAF5 2, b 3>HEFEULOHEDEE L TOREF~FHEDOHEN
iz, INSOERZATIEEN, SAEEINTVUSER TR, Y REOEEL
DOBFBENPBHESNTVET,

<ATA RS ASEEYLOBEDE EL TOREF~FRICBITBEHIN

FHEOHMEG L, —DOBZEZHITTHHAI B TWAELELTE, 2&X1E, THSN) 2
HNET., T, IRENERERZE > TWERMNTEREN, SAETHRERENT
ElGHENRT —ATY, TEOITE. EOBREOBEE TSN TNET,
BEOFEBE2HDETH, SEBEL ZECHOFAEMBICHANZLET., £9, £
EA RO EIEE, ZD0F—LRKEFNREFN1 5 0EITZED, FO%B., Z03
0 0 DI ZLEN/E< BHEITIERE T, HINTHE(R L@ E BITIRITC. A HE
KHETLRWI B, TELREFELIADIREZEEZDTY, LT, ANETEICE
B, RETRE LN -/zE&, AV EFTHRITEDBATY., H<EAITEES
EF—LNBODTY, _

ZOTF—ALE. PREDOANEBE, EFONSTFHRETHARBERI ENTES, O
F—LARZBMTHI &R, FIRIPRELTOIAATHH D ET, FE, FHETHE
AEPITNET,



<ATAREE>EED

Lk, K EFOFAEROBHICTHEDE, KFEFNIREICE ST, EOXR IR -
TALE R R R H> TERZONTIDWTHBEL TSV £ L7

IIT, BHEIETWEEEET,

(1) ¥REQT AT 2T 4 T4 DERBEE L TOKRTF

B ORI OBA DEIATONIEELBSRIC L o T PRROAU L OHETE,
EFERRIEAE SERLEL, PO IR TEFN 2T, REERAKERRL Tk
SRBEDA LD, WEBRKEDWTREMR A2 DB EIKR2720TY. Z0O&EET
DL o TREF] A% TOHRO TKFF) OffFEky L. ABEik, 2Iic,
WEHIBURAMER L7 S Y EICINR, BSDTAF T4 54 ORBEL TOHESFEEF
D& LT SR IT R BRI £ LTz, :

<AT4 K5 6 >HBI< DOHREREL TORESF

AFFOMBERE SFEPITEERNL KRTFL IVRHEMERRREL LZSR
FEARE L, WHIERELEOEMOHFLEZo TRAE I MM ET. ATER,
EMASES Th, KEFE RSO E LT, REREAORHREZFTATE
DOTY, Whid, XFEFE, PREOAVEQHE DI D DOHFEREVWABHDTT,

<A T RE5 7>LANE MRk - BFFEIROH & U TOKIEF

KEHFTIE., FEORTEEIN TR, LELIE TH&) EHRIN5800 N
Elk. H&) T, SEITERcREmeHARNERENEL X,
HEOFLHAFOBAPEALZ, ThENHEOGEKHETCHFRREZ, BHEHL &
Lize T2 U7, KEFENLULERTHCER TELOBEHEE, SR eEkZ
HFEEAALDD, BELTWEE Lz, KEFR, FHEHORLELTEF TR,
HROFEFK L7 —  HEEEL Y — L L TOERREVWEDMAD LD > THWEE
L7z,

BUT, KEFTH, 2L 0BEEENERIN, PHRELSOMMNEEL 256
RAER S, REBESEBRERRENEREN TV ZEVNABTLE D,

L7edio T, KFEFIL, REXEOEMEL T, PREOAVEDLERE, RENF
BT b OER R DERBRTHMET 2 RIEZRRTHIENTEET,

<ASA RS 8>HEREOREELHEFL TWAREE
BE. PREUFIZ. SREICHLUT, THEFR © TREMOEN ) MHiEEREOHEE )
LOFTEHERZESTVWET, TSR, WIhd, HHETIE. BWHREZRDTWS



EVWAFET., FiIT, FTEORFEFEEMXICIHRE SN TWHEGHITHEKROZE NI
B, MRKEOEELBHOP T, BT UEZEREESCIESERTI S TITIALNSIF
R RBIR EORFEETOEE LB ERITEMINTVNET. PREOFEROAERFEK
EHEDSNTWEEIICRAET, |

LinL, SERMED#ERE &I, PHREOARELIEEDNDDHZONBIRTT.
BERS, BREANDKENRKETEZEZDTT., IO3WVokhbTO, Whdd [F
Bl 3. YRR ES TIEARE GEHHE? “HANVAE ?) ORIl E
T, BELREREOEB#EZIDDDICEST, BREXMEOMBITL Y REOEE Lo
HETHD, ERELIWRDEEA.

XALDWHEWITHE- T, HIOEA OFENTER N, Zhid, BHINFEEORED
NERTERY, HEEERRICMABRDETA, BERIEEFABICRBLRZNSG, BRORE
Vb E<RETEZEND, COFBETHLINHADRBOHFAMEBILIES Z &0
KDENTWET,

<A1 R5 9>SH%HOUME

NENFER S RUT, RESHEHZERL TWSOTESH D EE A,
BHEELUTHEETS 1H50ED0D (alternative) ] BEDEZFTY,

Zhid, 0. REELSIMETHD. . XRXEBELC T, 2OWEEEZHARLE
WeEEXELE,

BIRTL0E, HSETH, VREDHATT, |

L Ligns, Fhi8, HERESO X DELAREICDRNBZ20THNE, Zhi, #
EDOANRENBEHRL, BT EBBELEENET,

Fld, ARXZERL T, T0O—E, ACENESED VB ITEREFIIHERTHI &
MTEFELE.

Fd., 4%, PEICBWT, IH50& D0 (aliernative)] FEEDEXF %, PLTH
EFTNLED, #ERSLTWEZNEBNET,
RIEOT AT T4 T4 &TAHD

BEBIZARDELEN, 4E, REORATT ROFRELTHE2ZIE50HDE, PR
BD—FLTT, A&, TH EHEShTtnEd, S<RFRRETSH > 23k
DHRHBELT, DT, ACEDEFITRMERP o TR BEF—T7EEoTVET,
ML - BREGEDSE, BAERULDDHBIREDOTAT T4 T4I1E2 T,
SAMN UK EFERME, REOTA T 7474 2RE\THHEER RIVEEDS
NTWETV, KEFOLIZ, INDBREOTAToF 4574 ELTSFo T ROEN
WEAS I ERMEEE L TROMHEGETY., 742b5, XKEFOMELSHD T, RED
FAFF 454 ELT, SETERREXEZENL T, REOBHAEZSIEHFELHZ
ERARENEEL TS EIATY,



